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[bookmark: MessageStatements]The Theme of the New Testament 
Introduction
A good overall statement that sums up the theme of the NT will have these elements:
1.   Focuses on God rather than man (Scripture is theocentric, not anthropocentric)
2.	Consistent with the key OT theme (both OT and NT are parts of the same divine story)
3.	Seen as the key teaching of Jesus and Paul (the two main teachers in the NT)
4.	Broad enough to reflect each NT book and to unite other, minor themes
5.	Narrow enough to be meaningful (too broad for "God" or "Jesus" to be the theme)
Attempts to Sum up the Whole NT
A.	Salvation: God redeems repentant sinners and brings them into his eternal family. At times this has been called the "salvation history" approach.
1.	Merits: Christ came "to seek and to save the lost" (Luke 19:10; Mark 10:45) as the Savior of the world. This is a key theme as each of the four Gospels records Christ's death for humanity, and the epistles elaborate on this extensively.
2.	Problems: Seeing salvation as the key theme seems too centred on man rather than focusing on the God who saves man. Even such a focus on God still does not express why God redeems people.
B.	Jesus: Christ is the Messiah prophesied in the OT.1 
1.	Merits: Christ is the key NT person who fulfilled numerous OT prophecies.
2.	Problems: This view also seems too broad as it lacks clarity regarding what Christ has come to do as Messiah.
C.	Church: The salvation given to those who believe in Christ makes them his body, the Church. A similar idea is to see the new covenant as the primary theme.
1.	Merits: God's new covenant community, the Church, is not seen in the OT (Eph. 3:3), so this view also has merit as a key theme. The church is God's new covenant (="new testament") people in contrast to Israel, with whom God made the old (Mosaic) covenant in the OT.
2.	Problems: Like the salvation view, this one also is too man-centred.
D.	Glory of God: God's key purpose in all ages is for all creation to honour him as God.
1.	Merits: Beginning in Genesis 1, God created the world for his glory and rightfully deserves praise, which he will receive in Revelation 22.
2.	Problems: While also an accurate theme, this view does not show how God chooses to glorify himself.
E.	Kingdom: God restores man to his original purpose to rule over creation through Jesus Christ, who is first and foremost King.
1.	Merits: This is likely the best overall NT theme for the following reasons:
a)	Kingdom is an overarching theme in both testaments, for God created man to rule over creation (Gen. 1:26-27) and will restore man to that original design in the eternal state as man reigns in the New Jerusalem (Rev. 22:5).
b)	The rest of Scripture between this first and last chapter focuses on God extending his rule through Israel in the OT and through Christ and the Church in the NT.
c)	The kingdom of God is the key message of John the Baptist (Matt. 3: 1 ), Jesus (Matt. 4:17; Acts 1:11) and Paul (Acts 28:30-31).
2.	Problems: This view shows how God seeks to glorify himself (i.e., by extending his rule to man), but kingdom proponents must be careful not to see the kingdom only from a human standpoint or it can become too man-centred like some of the views above.
Conclusion
Hopefully, this brief study has helped you begin to synthesize the NT rather than only look at the various parts. All of the views surveyed are genuine NT themes, but the kingdom best answers the various criteria that we noted on the previous page. 
The kingdom also provides a chronological structure for the NT as the kingdom announced (Gospels), the kingdom extended (missionary journey letters), the kingdom tested (letters in AD 60s), and the kingdom triumphant (letters of AD 70s to the AD 95 book of Revelation).










[bookmark: _Toc408385586][bookmark: _Toc408391790][bookmark: _Toc5782642]Message Statements for the New Testament Books

	Subject	+	Purpose	=	Message
	What the book says		Why it says it		Main (Big) Idea 
	(Theme)		(Reason)		(Summary Statement)

By adding the subject and purpose together in a summary statement for each book it is hoped that the reader will gain a deeper grasp on the book by learning not simply its content but the reason it was relevant to its first-century audience and is relevant for us as believers today.
Matthew
Matthew (1) proves Jesus as Messiah for the unbelieving Jews to trust Him, and (2) explains that the kingdom is postponed due to Israel’s rejection of Christ as King for believing Jews to see His present kingdom authority as residing in the Church.
Mark
Mark presents in a pastoral concern selected events about Christ, the Son of God (deity) who serves as the model Suffering Servant, to exhort persecuted Roman believers to true discipleship for Christ.
Luke
Luke presents the sovereignly directed progress of the kingdom message from the Jewish rejection of Jesus as Messiah to Gentile acceptance to confirm the faith of Gentile believers by affirming Him as Savior of believing Gentiles as well as Jews.
John
John proves Jesus to be the Son of God (deity) made man through selected signs and discourses of Christ to convince unbelieving Gentiles to believe in Him and receive eternal life.
Acts
Luke presents God's sovereignly directed progress of the kingdom message from Jerusalem Jews to Roman Gentiles in early church history to prove God as responsible for His Church and to exhort believers to witness everywhere.
Romans
Paul expounds on the righteousness of God which requires that justification is only by faith in Christ and not by works of the Law to solve conflicts between Jewish and Gentile believers in Rome before his soon arrival.
1 Corinthians
Paul explains the proper functioning of the church in response to reports about the Corinthians’ divisions, disorders, and doctrinal difficulties to assure that the church makes its positional sanctification practical.
2 Corinthians
Paul defends his apostleship against attacking false teachers to assure both the Corinthians’ doctrinal foundation and their promise to give to Jerusalem saints, thus providing an example of respect for and giving to church leaders today.
Galatians
Paul defends his apostleship and justification by faith to the South Galatian churches to counter false teaching by Judaizers so that the Galatians would not live by a legalistic system based upon the Law.
Ephesians
Paul explains God's mystery–the unity of Jews and Gentiles in the Church who are equal positionally–to exhort these two groups at Ephesus to live worthy of this calling through a unified love for one another as a testimony to the world.
Philippians
Paul exhorts the believers at Philippi to imitate Christ’s attitude so that they might stand firm in a joyful, humble, and peaceful dependence upon Christ's adequacy to combat problems with disunity and false teaching in the church.
Colossians
Paul instructs the Colossian church in the supremacy and deity of Christ and exhorts practical outworking of this doctrine to fight a syncretistic heresy threatening the life and ministry of the church.
1 Thessalonians
Paul prepares the Thessalonians for the rapture by defending his motives for starting the church (to silence accusations of greed) and instructing the believers (to strengthen the church's doctrinal and relational foundation so it can continue to grow).
2 Thessalonians 
Paul corrects the persecuted Thessalonians' misconception that the day of the Lord (Tribulation) had already begun to exhort perseverance among the disheartened and industry among the idle to help them stand firm in correct doctrine despite false teachers.

1 Timothy
Paul exhorts Timothy to courageously guard his personal life, doctrine, and local church order to preserve the ministry of the Ephesian church against ascetic and speculative false teachers.
2 Timothy
Paul exhorts Timothy to faithfully practice and preach the Word despite the hardship to encourage him to persevere against false teaching and apostasy.
Titus
Paul exhorts Titus to organize the Cretan churches by appointing qualified elders and teaching respectable behaviour as the natural result of salvation by grace to defeat opposers by word and deed (conduct).
Philemon
Paul requests the Christian slave owner, Philemon, for forgiveness for his runaway but repentant slave, Onesimus, whom Paul lead to Christ and sent back to Philemon for restatement as a Christian brother to teach how to forgive and be forgiven.
Hebrews
An unknown author shows Hebrew believers the superiority of Christ as a High Priest and the superiority of Christianity over Judaism to exhort them to endure persecution rather than return to their former life under Judaism.
James
James exhorts early Jewish believers throughout the Roman Empire that Christian faith is shown through works that they might replace their hypocrisy with good deeds in maturity and holiness.
1 Peter
Peter encourages north Asia Minor believers to suffer properly for Christ as holy, submissive, and selfless witnesses motivated by Christ's example and the hope of future glory to help them be people who attract others to hear their message.
2 Peter
Peter reminds north Asian believers of their knowledge of the characteristics and future destruction of false teachers and the grace of Jesus Christ to combat false teaching and stimulate growth in godliness.
1 John
John writes a general letter encouraging his readers to obey God's commands by loving others to protect them from incipient Gnosticism which denied either Christ’s deity or humanity.
2 John
John exhorts limitations to love for a Christian woman and her children who show hospitality to missionaries but need warning not to extend the same to false teachers to warn against aiding the spread of destructive heresies.
3 John
John encourages Gaius to continue supporting missionaries such as Demetrius despite opposition from Diotrephes (a godless leader who opposes supporting them) to help the church to see its responsibility to finance God’s work.
Jude
Jude warns Christians at large of pretenders–unbelievers who have infiltrated their churches masking themselves as Christians but perverting the truth by their lifestyles of license–to defend the holiness of the church.
Revelation
God discloses through John the sovereignty of Jesus Christ in His ultimate future triumph to encourage believers to persevere despite internal compromise and external opposition.


[bookmark: _Hlk49243301][bookmark: _Hlk49243302][image: ]
	BIB 121 NEW TESTAMENT SURVEY



Page 2 of 2

[bookmark: _Hlk49243318]EACH NEW TESTAMENT BOOK IN THREE WORDS
Terry Hall, Bible Panorama, 158
[image: ]
[image: ]



PACIFIC WEST BAPTIST COLLEGE
“Committing God’s Word to Faithful Men and Women”

BIB 121 – NT Survey
Pastor Sylvester Estrao



Lecture 2
[image: Description: NTS 51B Overlaps in the Gospels]Gospels Overview | Matthew

The Basic Data of the Gospels

	Book
	Uniqueness
	Coincidences

	Matthew
	42%
	58%

	Mark
	7%
	93%

	Luke
	59%
	41%

	John
	92%
	8%
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	Matthew
	Mark
	Luke
	John

	Author
	
	
	
	

	• Job before Saved
	Tax Collector
	None (Youth)
	Medical Doctor
	Fisherman

	• Race
	Jew
	Jew
	Gentile
	Jew

	• Office and/or
  Spiritual Gift
	Apostle
	Service or Pastoring
	Service or Teaching
	Apostle


	Readers
	
	
	
	

	• Ethnically
	Jews
	Roman
	Gentile (Greek)
	World

	• Interest
	Signs (1 Cor. 1:22)
	
	Wisdom (1 Cor. 1:22)
	

	• Spiritually
	Unbelievers
	Believers
	Unbelievers
	Unbelievers

	• Primary Need: 
  to see Christ’s
	Messiahship and Kingdom Offer
	Model in Suffering (exhorts discipleship)

	Universality (and kingdom expansion)
	Deity

	Date Written
	40s
	64-68
	57-59
	late 60s

	
	
	
	
	

	Place Written
	Antioch or Syria
	Rome
	Caesarea or Rome

	Ephesus

	Place Sent
	Palestine
	Rome
	To Theophilus
	Asia, etc.

	
	
	
	
	

	Jesus is…
	King of Israel
	Suffering Servant
	Ideal Man
	Son of God

	
	(Messiah)
	(Deity)
	(Messiah)
	(Deity)

	
	
	
	
	

	Key Verse
	21:5
	10:45
	19:10
	20:31

	
	
	
	
	

	Key Word
	“Kingdom”
	“Immediately”
	“Son of Man”
	“Believe” (99x)

	
	
	
	
	

	Themes
	Law
	Power
	Grace
	Glory

	
	
	
	
	

	Literary Emphasis
	Sermons
	Miracles
	Parables
	Allegories

	
	
	
	
	

	Arrangement
	Topical
	Chronological
	Chronological
	Topical

	
	
	
	
	

	Genealogy
	Abraham to Joseph
	None
	Adam to Mary
	None

	
	
	
	
	

	Scope
	Birth to 
	Ministry to
	Birth to
	Ministry to

	
	Resurrection
	Resurrection
	Ascension
	Resurrection

	
	
	
	
	

	Tone
	Prophetic
	Pastoral
	Historical
	Spiritual

	
	
	
	
	

	Christ’s Words
	60%
	42%
	50%
	50%

	
	
	
	
	

	Chapters
	28
	16
	24
	21

	Verses
	1068
	661
	1149
	878

	Verses per Chap.
	38
	41
	48
	42

	OT Quotations
	53
	36
	25
	20

	OT Allusions
	76
	27
	42
	105

	OT References
	129
	63
	67
	125

	
	
	
	
	

	Unique Material
	42% 
	7%
	59%
	92%


Broad Division                                             ––––––––––––Synoptic––––––––––––                                         Supplementary 
                                                                                                Gospels	                                                               Gospel

Adapted from these sources: Tenney, 159; TTTB, 348; House, 11
	Messiah with Authority over the Church

	
Preliminary Evidence that 
Jesus is Messiah
	
Rejections and 
Inter-advent Age 
	
Final Evidence that 
Jesus is Messiah

	
Chapters 1–10
	
Chapters 11–27
	
Chapter 28

	
The King Offered
	
The King Rejected
	
The King Re-offered


	Teaches Droves
	Teaches Disciples


	Topical
	Chronological

	
Bethlehem & Nazareth 
1:1–4:11

	
Galilee
4:12–16:12
	
Judea
16:13–28:15

	
Galilee
28:16-20


	
Advent 
&
Approvals
1:1–4:11
	
Early Ministry &
Proclamation
4:12–7:29

	
Miracles 
&
Authority
8–10
	
Rejection & Postponement
11:1–16:12
	
Prepares Disciples
16:13–20:34
	
Official Presentation & Rejection
21–27
	
Empty Tomb
28:1-10
	
False Report
28:11-15
	
Great Commission
28:16-20

	
Prelude

	
Preaching
	
Power
	
Postponed
	
Prepares
	
Presented
	
Proof
	
Perjury
	
Plan

	Israel

	
Written in AD 40s
Covers 5 BC-AD 33



Key Word:	Kingdom
Key Verses: “Tell ye the daughter of Sion, Behold, thy King cometh unto thee, meek, and sitting upon an ass, and a colt the foal of an ass.” (Matthew 21:5).
	“And Simon Peter answered and said, Thou art the Christ, the Son of the living God…18And I say also unto thee, That thou art Peter, and upon this rock I will build my church; and the gates of hell shall not prevail against it.” (Matthew 16:16-18).
Summary Statement: Matthew proves Jesus is the Messiah so that the unbelieving Jews will trust Him. Matthew also explains that the earthly kingdom is delayed because Israel rejected Jesus as their king. This explanation is to convince the believing Jews that Christ's present kingdom authority resides in the church.
Application: 
Have you trusted Christ as your Saviour?  
If not, what qualification does He need to meet before you will accept Him?

Matthew

I.	Title 
	The earliest title (According to Matthew) is found at the end of the second century, perhaps even as early as AD 125, although probably not part of the original text (Hiebert, 1:47-49).  Matthew's name means “gift of the LORD.”
II.	Authorship
A.	External Evidence: All of the earliest sources attribute authorship to Matthew:
1.	The Didache (ca. AD 110) quotes Matthew more than any other Gospel.
2.	The letters of Ignatius and Polycarp (ca. AD 110) show familiarity with this book.
3.	Roman Christians knew about the book by AD 120, especially the account of the magi.
4.	The Epistle of Barnabas (ca. AD 130) quotes Matthew 20:16; 22:14 with “it is written.”
5.	Papias (ca. AD 140) notes that, “Matthew composed the logia in the Hebrew tongue” (cited by Eusebius, Eccl. Hist. 3.39.16).  Although the meaning of logia is disputed, it is reasonable to conclude that it refers to the Gospel since it agrees with the earliest title (above), it agrees with Papias' parallel uses of the word (Guthrie, 34-35), and both the NT and Church Fathers used the word as a synonym for the Scriptures (Harrison, 159). 
6.	Irenaeus wrote, “Matthew also published a book of the Gospel among the Hebrews in their own dialect” (Against Heresies 3.1.1).
7.	Origen stated, “I have learned by tradition that the first [gospel] was written by Matthew… for the converts from Judaism” (quoted by Eusebius, Eccl. Hist. 6.25.4).
B.	Internal Evidence: The text makes no mention of its author, but a few incidental details support the tradition that Matthew composed the account: 
1.	The tax collector is called “Matthew” (9:9) whereas he is called “Levi” in the other Synoptic Gospels (Mark 2:14; Luke 5:27).
2.	The author gives more specific information regarding money than any other Gospel writer.  Matthew uses three words for money not found elsewhere in Scripture (17:24, 27; 18:24), he notes the cost of certain items (25:15ff.; 26:6-9), and this Gospel alone records the payment of the temple tax (17:24-27) which is consistent with the author's background as a tax collector.
3.	As already mentioned, the superscription to the Gospel is the oldest known witness to its authorship.  Matthew's name appears in every known manuscript of this Gospel.
III. Circumstances
A.	Date: The date for Matthew and all three Synoptic Gospels involves the “Synoptic Problem.”  This theory tries to account for both the similarities and differences in Matthew, Mark, and Luke, which are termed “Synoptic Gospels” (Greek syn, “with,” plus opsesthai, “to see,” equals synoptic, “to see with or together”), as they have common content in contrast to John.  Since Luke admitted using other written sources (1:1-4) to compile his Gospel, the Synoptic debate has largely addressed whether Matthew wrote first (Matthean priority) or whether Mark wrote first (Marcan priority).  So the issue is, “Who used whom?” to write his account.  This issue has produced extensive debate.
	In response, both written sources (Luke 1:1-4) and oral tradition (Acts 20:35; 1 Cor. 7:10) were used in composing the Gospels.  Also, the writers had extensive firsthand experience either with the Lord (Matthew, John) or with one of His disciples (Mark, Luke) and wrote under the direction of the Holy Spirit (John 14:26).  In short, all of the discussions of the Synoptic Problem have added little to understanding the individual messages of the various Gospels.  
	The Synoptic Problem aside, Matthew does have some indications of early composition.  The Olivet Discourse (chs. 24–25) anticipates the destruction of Jerusalem in AD 70, as does the strong Jewish flavour of the book.  However, the phrases “to this day” (27:8) and “until this day” (28:15) argue that the crucifixion and resurrection had not occurred recently.  Since the church tradition argued for the priority of Matthew over the other Synoptic Gospels, a date in the AD 40s satisfies all the available data.  If Marcan priority is assumed, the date for Matthew's composition would be about AD 65-70.
B.	Origin/Recipients: The strong Jewish emphases suggest that the first readers were Jewish, but no one knows where Matthew wrote his account, nor which specific group of Jews read it first.  A significant issue concerns whether these Jews were believers or non-believers, but evidence can be organized to prove either point.  Irenaeus' comment that Matthew produced his gospel originally in Aramaic and among the Hebrews may argue for Israel, but Syria (Hiebert, 1:63) and Antioch (Harrison, 164) may also be possible.
C.	Occasion: What influenced Matthew to write his account?  What issue was he seeking to address?  Answers are varied, but his extensive OT quotations are designed to prove that Christ fulfilled the age-old prophecies to identify Him as Messiah.  This apologetic purpose proves to unbelieving Jews that Jesus is Messiah and provides material for Jewish Christians to prove the same. 
	The Gospel also answers a natural question from any first-century Jewish believer, “Since Christ is Messiah and the Messiah is supposed to bring in a new earthly kingdom, where's that kingdom?”  Matthew wrote to encourage born-again Jews that God has not forgotten His promise to provide Israel with its kingdom, but at the present time, this kingdom is postponed because of the nation's unbelief.  In the meantime, Gentiles are allowed into God's program and all believers are responsible to bring this message to the entire world (28:18-20) until the nation of Israel repents and accepts its Messiah.
IV. Characteristics
A.	Matthew presents Christ as Messiah in all three required aspects (Toussaint, 20-21):
1.	Prophet: Discourses (chs. 5–7, 10, 13, 18, 23–25)
2.	Priest: Atoning death (chs. 26–27)
3.	King: Of the three offices the stress is upon Christ as King, which is the clear theme:
a.	The beginning of the account refers to Him as the “son of David” (1:1), who was also a king (1:6), and the end recognizes his ultimate authority (28:18).
b.	The magi search for one born “king of the Jews” (2:2) and the prophecy of Micah 5:2 regarding Israel's great ruler's birth is fulfilled (2:6).
c.	Christ is referred to as the Son of David several times (9:27; 12:23; etc.).
d.	Zechariah 9:9 (which prophesies the King mounted on a donkey) portrays Jesus “not only as the Christ but as the royal Messiah” (21:5; Toussaint, 21).

e.	The kingdom is frequently noted and always as a literal kingdom (see below). 
B.	Support for a literal view of the kingdom is extensive:
1.	Jesus is qualified for the same literal kingdom as other kings in the genealogy (1:1-17).
2.	The most natural interpretation of “repent, for the kingdom of heaven is at hand…” preached by John (3:2) and Jesus (4:17) is that the same type of earthly kingdom seen in the Old Testament is in view (see the study beginning on page 78b).
3.	Jesus never rebuked the disciples for an incorrect view of the kingdom. 
a.	When the disciples argued about who would be greatest in the kingdom, Jesus did not correct their concept of a literal kingdom.  He only taught that humility was needed to enter it (18:1-3).
b.	When James and John's mother asked that her sons sit with Jesus in the kingdom, He did not say she had the wrong kingdom idea.  He only said that this decision was not His (20:20-28).
4.	The kingdoms offered to Him by Satan were literal (4:8).
5.	The references to kingdoms involve literal thrones and rules (19:28).
6.	The quote of David (Ps. 110:1) is a literal view of the kingdom (22:44).
C.	The Jewish character of the book is evident (Toussaint, 15-18; Blomberg, 26):
1.	Writing Style: Hebrew parallelisms are common and connectives such as “then, at that time” (tote) occur 90 times (cf. Mark 6 times, Luke 14 times, John 10 times)
2.	Vocabulary: “kingdom of heaven” (3:2; 4:17) appears only in Matthew; Jerusalem is designated the “holy city” (4:5; 27:53)
3.	Subject Matter: The law, ceremonial defilement, Sabbath, the kingdom, Jerusalem, temple, David, Messiah, Moses, etc.
4.	Old Testament References: 129 (53 citations, 76 allusions)
5.	Genealogy traces Christ's lineage back to Abraham (1:1)
6.	Emphasis on Peter (apostle to the Jews) and Jewish evangelism (10:5-6, 23; 15:24)
7.	Unexplained Customs: Jewish rulers (2:1, 22; 14:1), ceremonial cleansing (15:2)
8.	Tradition: Irenaeus, Origen, Eusebius (cf. p. 78a)
*	However, only Matthew has these Gentile emphases: the Magi (2:1-12), the church (16:18; 18:17), and the commission to evangelise all peoples (28:19).  This does not detract from its Jewish emphasis but rather highlights how Israel’s rejection has opened the door of salvation to all nations until Israel finally receives her Messiah at His return (19:28; 23:39).
D.	Matthew places a great emphasis on the teaching ministry of Christ (Barbieri, BKC, 16):
1.	Sermon on the Mount (chapters 5–7)
2.	Instructions to the twelve (ch. 10)
3.	Parables of the kingdom (ch. 13)

4.	Rebuke of the Jewish leaders (ch. 23)
5.	Olivet Discourse (chs. 24–25)
E.	The arrangement is logical rather than chronological.
1.	The genealogy is arranged into three groups of 14 names (1:1-17).
2.	Several miracles appear as a group (chs. 8–10).
3.	The opposition to Christ is in one section (11:2–16:12).
4.	Only the beginning (chs. 1–4) and the end (chs. 19–28) have chronological order.
F.	The book begins with a summary statement in reverse order (1:1) and concludes with the Great Commission (28:19-20), which is God’s will for the Church in the present church age until Christ returns.  Christ promises His presence until the end of this time period.

Argument

Matthew's Gospel is designed both to convince unbelieving Jews that Christ is Messiah and to comfort Jewish Christians that God's kingdom program has not been abandoned in light of the nation's rejection of the Messiah.  The key verse (21:5) depicts the official offer of the kingdom.
This first purpose, Christ's Messiahship, is demonstrated throughout each section of the book.  His advent and approval by others provide Messianic evidence (1:1–4:11), His early ministry and proclamation befit the Messiah (4:12–7:29), He shows the power and authority of the Messiah (8–10), the opposition to Him and His message are prophesied of the Messiah (11:1–16:12), He delegates His authority to His disciples as evidence of His Messianic authority (16:13–20:34), His official presentation and rejection in crucifixion confirm the postponement of the kingdom (chapters 21–27), and His victory over death confirms Him as Messiah (chapter 28).
Matthew's second purpose, to explain the present kingdom program in light of Israel's rejection, cannot be traced as neatly into sections of the book but nevertheless is still present.  Matthew reveals that the Jews rejected the promised earthly kingdom when they rejected Christ as Messiah (11:16-24; 21:28–22:10).  This rejection has caused a postponement of the earthly kingdom (19:28; 20:20-23; 23:39; 24:29-31; 25:31-46) so that the present form of the kingdom embraces Gentiles in the Church, a new identity never foreseen in the Old Testament (16:18; 18:17).  This “inter-advent age” between Christ's first and second comings has the kingdom in “mystery form” and is declared in Christ's parables of the kingdom (ch. 13) immediately after His rejection by the Jewish leaders (ch. 12).
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Lecture 3
Mark
	
Deity Who Models Suffering As Servant


	
Service 
	
Suffering 


	
Sayings and Signs 
	
Sacrifice 


	
Galilee and Perea 
	
Judea and Jerusalem 


	
Coming 
	
Ministry Opposition 
	
Self-Sacrifice
	
Resurrection 


	
1:1-13 
	
1:14–10:52
	
Chapters 11–15
	
Chapter 16 


	
Deity & John
1:1-8
	
Baptism & Temptation
1:9-13
	
Mission
1:14–2:12

	
Opposition
2:13–8:26
	
Instruction
8:27–10:52
	
Rejection
11–13
	
Passion
14–15
	
Proof
16:1-8
	
Ending
16:9-20

	
Authority 
of Christ 
Emphasized
	
Authority-Servanthood Tension

	
Servanthood 
of Christ 
Emphasized

	
3 Years
	
6 Months
	
8 Days


	Rome

	
Written AD 64-68
Covers AD 29-33



Key Word:	Discipleship
Key Verse: “For even the Son of man came not to be ministered unto, but to minister, and to give his life a ransom for many.” (Mark 10:45).
Summary Statement: Mark presents in a pastoral concern selected events about Christ, the Son of God (deity) who serves as the model Suffering Servant, to exhort persecuted Roman believers to true discipleship for Christ.
Application: Are you a disciple who willingly suffers after Jesus’ example?

Mark

I.	Title 
	The earliest title of Mark’s gospel account (According to Mark) was added by a scribe sometime before AD 125 (Grassmick, BKC, 2:95).
II.	Authorship
A.	External Evidence: The unanimous testimony of the early Church Fathers is that Mark, an associate of the Apostle Peter, penned this book which now bears his name.
1.	The earliest known statement supporting Marcan authorship is that of Papias, Bishop of Hierapolis (ca. AD 135-140) as cited by Eusebius in Ecclesiastical History 3.39.15-16. (Hiebert, 1:81-84).
2.	Other early evidence stems from noted sources such as Justin Martyr (Dialogue 106.3; ca. AD 160), the Anti-Marcionite Prologue to Mark (ca. AD 160-180), Irenaeus (Against Heresies 3.1.1-2; ca. AD 180), Tertullian (Against Marcion 4.5; ca. AD 200), the Muratonian Fragment, Tatian's Diatessaron, Clement of Alexandria (ca. AD 195), and Origen (ca. AD 230), the last two being cited by Eusebius (Ecclesiastical History 2.15.2; 6.14.6; 6.25.5).
B.	Internal Evidence: Although the book does not specify its author, several factors indicate that it was Mark:
1.	Mark is the only Gospel to record the incident of the unidentified young man who fled naked at Christ's arrest in Gethsemane (14:51-52).  This was probably Mark himself!
2.	Mark's detailed description of the “guest room” (14:12-16; cf. Matt. 26:17-19; John 13:1-12) may indicate that this Last Supper room was in his own home.
3.	Several features indicate the author's familiarity with Palestine (5:1; 6:53; 8:10; 11:1), its Aramaic language (5:41; 7:11, 34; 14:36) and the Jewish institutions and customs (1:21; 2:14, 16, 18; 7:2-4).
4.	The book often mentions details that were known only to Christ's “inner-circle” apostles (1:16-20; 5:21-24; 9:14-15; 11:4-6; 14:32-42), thus indicating that Peter may have been the author's key source of information.  This is supported by the inclusion of the words “and Peter” in 16:7 (Hiebert, 1:86).

In light of the external and internal evidence, it is reasonable to assume that the John Mark of Acts (12:12, 25; 13:5, 13; 15:37, 39) and the Epistles (Col. 4:10; 2 Tim. 4:11; Philem. 24; 1 Pet. 5:13) is the author (Hiebert, 1:87-90). 
III. Circumstances
A.	Date: The tradition from Papias states that Peter did not come to Rome until about AD 63, and since Mark collaborated with him in Rome the Gospel cannot be dated before AD 63.  Peter was martyred in AD 64, but the tradition is divided regarding whether Mark composed his account before Peter's death (Clement of Alexandria and Origen) or afterwards (Irenaeus and the Anti-Marcionite Prologue; cf. Hiebert, 1:92-94).  Finally, since the book does not mention the fall of Jerusalem in AD 70 the most probable date lies between AD 64-68, which falls during the reign of Nero (AD 54-68).
B.	Origin/Recipients: The external evidence has almost a universal testimony of the early church fathers that Mark's Gospel was written in Rome primarily for Gentile Christians in Rome.  This tradition is supported by the text itself which explains Jewish customs (7:3-4; 14:12; 15:42), uses Latin loan words (5:9; 6:27; 12:15, 42; 15:16, 39), contains only one Old Testament quotation (1:2), interprets Aramaic expressions (5:41; 7:11, 34; 14:36), mentions that the gospel will be preached to all nations (13:10), and views the temple as a house of prayer for all nations (11:17).
C.	Occasion: Clement of Alexandria testified that Mark wrote his gospel at the request of Roman Christians and delivered it to them upon its completion.  Since it was written during the reign of Nero (AD 54-68) it was composed during a time when the church was facing intense persecution.  For this reason Mark's purpose is more pastoral than evangelistic, liturgical, apologetic, or strictly biographical (Hiebert, 1:94-97; Guthrie, 57-59).  He wrote to prepare his readers for suffering by noting that Christian discipleship involves hardship—even death—as is modeled in the Lord Jesus.  The verse which sums up his message best is Mark 10:45, “For the Son of Man did not come to be served, but to serve, and to give His life as a ransom for many.”

IV. Characteristics
A.	The purpose of Mark has been interpreted in at least six ways:
1.	Biographical: to present a biographical portrait of Jesus as the Servant of the Lord
2.	Evangelistic: to win converts (Benware, 95)
3.	Liturgical: to give new Christians instruction to strengthen their faith in the midst of persecution
4.	Instructional: to supply evangelists and teachers with material
5.	Apologetic: to correct false notions of Christ and His messianic mission
6.	Pastoral: The best evidence supports the view that his primary concern was pastoral.  Mark, in a pastoral concern, presents selected events about Christ as the Son of God and the model Suffering Servant to persecuted believers needing encouragement to be true disciples of Christ.  This finds support through these evidences:
a.	The book emphasizes discipleship (8:27–10:52).
b.	Over one-third (37%) of the writing is devoted to Christ’s rejection in Jerusalem and passion (chs. 11–15; cf. 10:45).

c.	Christ's suffering during His life also is stressed:
1)	Tempted with wild beasts (1:12-13)
2)	Family misunderstood Him (3:22, 30)
3)	Cost of discipleship (8:34-38)
4)	References to persecutions (10:30, 33-34, 45; 13:8, 11-13)
B.	Mark is also the only gospel with a title (1:1).
C.	Mark has a brief, concise, rough (nonliterary Greek) style as a “gospel of action” (cf. “immediately” used 41 times).  He selects fewer accounts than Matthew or Luke but develops these stories more fully.
D.	The emphasis is on Christ's actions more than His teaching (e.g., 18 miracles but only four parables and one major discourse in 13:3-37).
E.	There is a stress on secrecy imposed by Christ after His miracles and other key events: e.g., exorcisms (1:25, 34; 3:12), confession of Messiahship (8:30), Transfiguration (9:9).
F.	The emotions of Jesus are dominant, including those of anger (1:43; 3:5; 8:33; 10:14), distress and sorrow (7:34; 8:12; 14:33-34), and compassion (1:41; 6:34; 8:2; 10:16).
G.	The Gospel abounds in high Christology (1:1; 8:29; 15:39).
H.	Mark portrays his subjects with notable candour: the crowd's amazement (1:22, 27; 2:12; 5:20; 9:15), Jesus' family's belief that He was insane (3:21, 31-35), the disciples' lack of understanding and failures (4:13; 6:52; 8:17, 21; 9:10, 32; 10:26), and Christ’s emotions (see above).
I.	The gospel has an abrupt ending (16:20), especially in the Sinaiticus and Vaticanus manuscripts (16:8).  This ending (16:9-20) is one of the most difficult textual problems in all the New Testament.  See pages 90-92 for additional details.

Argument
The Book of Mark has been outlined in numerous ways due to its unique style with many fast-moving sections.  Several have traced the book by Christ's geographical movements (ministry in Galilee, then Judea, etc.) but this contributes little to understanding Mark's argument.  It seems best to view Mark's purpose as a pastoral concern for his Christian readership to demonstrate that Christ served man even to the point of death as an example of selflessness that each follower also should manifest.  With this perspective in mind, Mark 10:45 is a significant theme verse that sums up the two major movements of the book: “For the Son of Man did not come to be served but to serve (cf. Christ's ministry of service in 1:14–10:52) and to give His life as a ransom for many (cf. Christ's self-sacrifice in chs. 11–15).”  The remaining sections introduce the reader to the Servant as Messiah and God (1:1-13) and prove this claim in the account of His resurrection (ch. 16).
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A key concept in Mark’s gospel is a paradox between authority and servanthood.  (A paradox is a statement that departs from the accepted opinion and seems contradictory or absurd.)  

	
	Authority
	Servanthood
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	Christ’s Leadership
	Discipleship


	Strategy
	Gentiles lord it over others (10:42)
	Disciples serve (10:43)


	Motivation
	“Save his life” (8:35a)
	“Lose his life” (8:35b)


	Priority
	“First” (9:35a; 10:31a)
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	Reputation
	“Great” (10:43a)
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	“First” (10:44a)
	“Slave of all” (10:44b)
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• Woman who anointed Jesus
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Key Word:	Sovereignty I

Key Verse: “For the Son of man is come to seek and to save that which was lost.” (Luke 19:10).

Summary Statement: Luke presents the sovereignly directed progress of the kingdom message from the Jewish rejection of Christ as Messiah to Gentile acceptance to confirm the faith of Gentile believers by affirming Him as Savior of believing Gentiles as well as Jews.

Application: Have you recognized God’s sovereign leading in your life to bring you to Christ?

Luke

I.	Title   
	The Greek title (According to Luke) was added to this volume at a very early date.  That Acts was a companion volume is seen in that both books address Theophilus (Luke 1:3; Acts 1:1).

II.	Authorship

A.	External Evidence: The Church Fathers from the latter half of the second century agreed that Luke, “the beloved physician” (Col. 4:14), wrote this Gospel which bears his name:

1.	The earliest evidence for Lukan authorship stems from the Muratorian Canon and the Anti-Marcionite Prologue (both dated AD 160-200).

2.	Others cite Luke as the author: Irenaeus (Against Heresies; ca. AD 185), Tertullian (Against Marcion; ca. AD 150-222), Clement of Alexandria (ca. AD 155-216), Origen (Comm. on Matt.; ca. AD 230, quoted by Eusebius), Eusebius, and Jerome.
	
B.	Internal Evidence: Support for Lukan authorship can be found in the book itself, especially when it is compared with Acts.

1.	Several factors show that Luke and Acts had the same author: (a) Both are dedicated to the same man, Theophilus, (b) Acts 1:1 refers to “the first account,” which is most naturally understood as Luke's Gospel, (c) The language and style of the two books are remarkably similar, and (d) Both books share many common interests.

2.	Acts has four first-person narratives often called the “we sections” (16:10-17; 20:5-15; 21:1-18; 27:1–28:16) that show the author to be a close traveling companion of Paul.  Of his traveling companions, only Titus and Luke are not mentioned by name in these sections and Titus has never been seriously considered as a candidate for the authorship of Acts.

3.	Luke uses technical medical terms as expected by a doctor (Luke 4:38 vs. Mark 1:30; Luke 5:12 vs. Mark 1:40; Luke 8:43 vs. Mark 5:26, 29; Luke 4:35; 10:34ff.; 13:11).

III. Circumstances

A.	Date: The Book of Acts ends with Paul's two-year imprisonment, ending in AD 62, and Luke was written before Acts (cf. Acts 1:1). Luke probably wrote his gospel during Paul's two-year imprisonment at Caesarea (AD June 57-August 59) as this period would have given Luke time to interview Paul and travel in Palestine to gather information from eyewitnesses of Jesus' ministry.

B.	Origin/Recipients: Assuming the above scenario is correct, Luke wrote from Caesarea.  However, others suggest Rome, Arabia, Asia Minor, and Alexandria.  He clearly wrote to Theophilus (1:3), a man whose name means “lover of God,” but many verses show that a wider Gentile audience is also in view.  

Luke translates Aramaic terms, traces Christ's genealogy back to Adam, refers to Roman rulers for dating, avoids mentioning fulfillment of prophecies, quotes the Septuagint, and explains Jewish customs and Israel’s geography.  The title of “most excellent” for Theophilus (Luke 1:3) probably indicates that he was an official of some kind and as a man of high social standing, he may have assumed responsibility for publishing Luke and Acts.

C.	Occasion: Theophilus considered Luke the physician a tremendous source to give an orderly account of the life of Christ.  He was well educated, an excellent historian, well acquainted with Paul, and as a single man able to travel and interview eyewitnesses.  Luke probably wrote at Theophilus' request, but in any event, he purposed to strengthen the wealthy Christian's faith by showing that his faith rested on firm historical facts (1:3-4).  Perhaps even more significantly Luke sought to explain to his wider Gentile audience how Christ died for the entire world after being rejected by Israel.

IV. Characteristics

A.	The purpose of Luke's Gospel has been variously interpreted:

1.	Kingdom: to explain God’s orderly and sovereignly directed progress of the kingdom message from Jews to Gentiles to answer the natural question of any Gentile unbeliever, “How could a Jewish Savior be the Savior of the world?”  This kingdom theme is evident in several ways:

a.	The concept of the “kingdom” and the “kingdom of God” in Luke appears at least 42 times (e.g., 1:33; 4:43; 6:20; 7:28; 8:1, 10; 9:2, 11, 27, 60, 62; 10:9, 11; 11:2, 17, 18, 20; 12:31, 32; 13:18, 20, 28, 29; 14:15; 16:16; 17:20a, 20b, 21; 18:16, 17, 24, 25, 29; 19:11; 21:10, 31; 22:16, 18, 29, 30, 23:42, 51

b.	Luke emphasizes sovereignty through God's control of all events despite obstacles (e.g., 1:13, 30-33; 2:1, 29; 13:31-35) and Acts emphasizes predestination (2:23; 4:28; 13:48).

c.	Since Luke and Acts have the same author and the Gospel account has a strong kingdom emphasis one would expect the same emphasis in Acts since it is a continuation of Luke's gospel.  This emphasis does in fact exist.

d.	Luke presents Christ as the “perfect man,” not the Jewish man.  “Luke’s portrait of Jesus was ideally suited to the Greek mind.  The Greek ideal was human excellence, the perfect individual.  In his gospel Luke shows that Jesus fulfilled this ideal in the highest and most absolute sense” (Hiebert, 1:142). Jesus especially fulfills this role by using the title “Son of Man”–a term used in Daniel 7:13-14 for the Messiah who will bring in the kingdom.

e.	This kingdom view includes all of the following purposes except #7.

2.	Instructional/Edification: to confirm Theophilus and other Gentile believers in their faith (1:4).

3.	Soteriological/Evangelistic: to present Christ to non-Christian Gentile readers as the perfect Son of Man who “came to seek and to save that which was lost”.

4.	Apologetic: to show that Christianity was not a politically subversive sect but rather a universal movement.

5.	Ecclesiastical: to “trace the development and distinction of the Church over and against Judaism”.

6.	Narration of History: to preserve “the record of the origin and growth of the early church”.

7.	Conciliation: to solve an argument between Peter and Paul to show Paul's credentials equal with Peter's to defend Paul's apostleship.

B.	Luke wrote with superb style and structure, his book being the most literary of the four Gospels.  The Greek syntax is the best in the New Testament.

C.	The universal message of the gospel is stressed more than in any other gospel.  This is seen in the many references to Gentiles (2:32; 18:32; 21:24a, 24b; 22:25).

D.	Forgiveness holds a prominent place (3:3; 5:18-26; 6:37; 7:36-50; 11:4; 12:10; 17:3-4; 23:34; 24:47).

E.	A large emphasis is the Holy Spirit and His ministries (1:15, 35; 3:22; 4:1, 18; 10:21).

F.	Only Luke relates his account with events and persons of secular history (2:1-2; 3:1).

G.	This Gospel is by far the most comprehensive.  It is the longest of the four, it starts with the earliest account (John's birth; 1:5-25, 39-45, 57-80) and ends later (with the ascension of Christ; cf. 24:50-53) which bridges his gospel account into the Book of Acts (1:1-11).  Its comprehensiveness is also seen in the many parables and miracles not recorded in the other Gospels.  Luke and Acts together comprise 2138 verses, or 28% of the New Testament.  Since Paul wrote only 2033 verses, Luke wrote more than any other author in the New Testament.

H.	Luke has a special emphasis upon prayer as it records nine prayers of Christ–seven being unique to Luke (3:21; 5:16; 6:12; 9:18, 29; 22:32, 40-41). 

I.	Money and material things are in this gospel more than any other NT book.

J.	The temple is mentioned frequently (1:8, 21-22; 2:27, 37, 41-51; 24:53).

K.	Luke emphasizes Christ's redemptive mission, often quoting and/or alluding to Isaiah 53 and 40–66 (22:37; 24:27, 44, 46).

L.	The prominence of glory abounds in relation to wonder and praise for miracles (5:25-26; cf. Acts 3:8-10) and for other events (1:46-55, 68-79; 2:13-14, 20, 28-32; 7:16; 10:21; 18:43; 19:37-38).

M. “Luke noted the individual's place in coming to repentance.  He stressed the action which must come from each individual who followed Jesus.  Examples include Zechariah, Elizabeth, Mary, Simeon, Anna, Martha, Mary, Simon, Levi, the centurion, the widow of Nain, Zacchaeus, and Joseph of Arimathea”.  Especially notable is his emphasis upon women (thirteen nowhere else mentioned in the NT), children, and angels.

N.	“Luke often spoke of the joy that accompanies faith and salvation (1:14; 8:13; 10:17; 13:17; 15:5, 9, 32; 19:6, 37)”.

O.	Luke stresses the humanity of Christ in that its genealogy begins with Adam, the first man (3:37).

P.	Luke alludes to the Septuagint frequently (2:23-24; 3:4-6; 4:4, 8, 10-12, 18-19; 10:27; 18:20; 19:46; 20:17, 28, 37, 42-43; 22:37), although 7:27 is from neither the Septuagint nor the Masoretic text.

Q.	Promises regarding the Abrahamic and Davidic Covenants are prominent (e.g., 1:54-55, 69, 72-73), and the New Covenant is mentioned once as well (22:20).

R.	If a Jew wrote Hebrews, then Luke-Acts remains the only book in the Bible written by a Gentile.

S.	Luke alone gives his sources used to write his account, of which there were three: (1) written records of oral traditions stemming from the apostles' teaching (1:1), (2) the apostles themselves (1:2), and (3) interviews with non-apostolic eyewitnesses–perhaps Mary, Elizabeth, John, and Mark (1:3).

Argument

Luke's Gospel is written from a Gentile mind to the Gentile mind to confirm Theophilus' faith (1:3), but also to answer how the Jewish Savior could be a Savior for Gentiles.  Luke performs this task masterfully by tracing the divinely directed kingdom message from Jews to Gentiles.  This is evident even in his introduction (1:1-4), which affirms that he has carefully investigated the facts–a concern any intellectual Gentile would want to know.  Next, the pre-public life of Christ is documented through the infancy narratives and preparation for ministry, both of which show that from the beginning Christ came to save Gentiles (1:5–4:13).  The bulk of the Gospel (4:14–21:38) records the history of Jesus' ministry of being rejected by Israel and turning to the Gentiles.  This is true in His early Galilean ministry (4:14–9:50), even more so while in route to Jerusalem (9:51–19:27), but especially in Jerusalem itself (19:28–21:38), particularly at the temple (19:45–21:38).  The height of Jewish rejection appears when Christ submits to the Father's will for Him to die to provide salvation for Jew and Gentile alike (chs. 22–23), and this atoning death is authenticated in His resurrection, commission, and ascension as worthy of bringing to the nations (ch. 24).  Therefore, since Israel has rejected its Messiah, all men can receive salvation by simple faith, a message that is continued in Luke's Book of Acts, which chronicles the kingdom message from its reception by Jerusalem Jews to Gentiles in the uttermost part of the Roman Empire.
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Key Word:	Believe

Key Verse:  “And many other signs truly did Jesus in the presence of his disciples, which are not written in this book: 31 But these are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name.” (John 20:30-31).

Summary Statement: The way to obtain eternal life is to believe that selected signs and discourses of Christ prove him to be the Son of God (deity) made man.

Application: 

Are you 100% sure that you have eternal life by believing in Christ’s name?

John

I.	Title 
	The Greek title for John's Gospel (According to John) follows the same format as that of the Synoptics, with the term “Gospel” being added later.  John's name stems from the Hebrew name Johanan, meaning “Yahweh has been gracious”.

II.	Authorship

A.	External Evidence: The early church tradition unanimously agrees that the author for the fourth Gospel was John, the son of Zebedee, brother of James, and disciple of Christ.

1.	Irenaeus (ca. AD 185) was the first to identify John as author.  He wrote, “Afterwards [after the Synoptics were written], John, the disciple of the Lord, who had also leaned upon his breast, did himself publish a Gospel during his residence at Ephesus in Asia” (Against Heresies 3.1.1; cf. 3.2.2; 3.3.4; 3.16.5; 2.22.2; 5.18.2).  Irenaeus' testimony is significant since he was discipled by Polycarp, who himself was discipled by John.

2.	Other contemporaries of Irenaeus ascribe the Gospel to John the Apostle.  “Theophilus of Antioch (c. 180) quotes John 1:1 and ascribes it to the apostle John.  Tertullian (c. 150-222) specifically ascribes this Gospel to the apostle John.  Eusebius records that Clement of Alexandria (c. 155-216) in his Hypotyposes, in which he gave 'the tradition of the earliest presbyters,' placed this Gospel as the last of the four gospels.  Clement added that in view of the nature of the other gospels John, on the urging of his friends and with the illumination of the Spirit, composed 'a spiritual Gospel.'  Origen (c. 185-254), the pupil of Clement, indicates in his commentary on the fourth gospel that its author was John 'who lay on Jesus' breast'”.

3.	Therefore, the entire Church accepted John as author of the fourth Gospel by the last quarter of the second century, the earliest time in which Christian theological literature practically begins.  

4.	Despite the above evidence, four other unlikely and even impossible “Johns” have been proposed by some scholars: (1) John the Baptist (1:6, 15, 19, 26, 29), (2) John the father of Peter (1:42), (3) John Mark (Acts 12:12), and (4) John of the Sanhedrin (Acts 4:5-6).

B.	Internal Evidence: The Gospel does not specifically designate its author, but evidence within the book still points to John the Apostle.

1.	The author was clearly a Jew due to his knowledge of the Old Testament (12:40; 13:18; 19:37), Jewish feasts (2:23; 5:1; 6:4; 7:2; 10:22; 13:1), the coming of Messiah (4:25) and customs such as Jewish wedding feasts (2:1-10), ceremonial purification (2:25; 11:55), and the manner of burial (11:38, 44; 19:40). 

2.	He was also well acquainted with the land of Israel and the temple.  This is seen in its many details (1:44, 46; 2:1, 12; 4:5-6, 11, 20-21; 5:2; 11:18, 54; 18:1; 19:13).

3.	The writer witnessed Christ's glory (1:14), that was revealed only to Peter, James, and John at the Transfiguration (Mark 9:1-13).  Since Peter is mentioned by name (1:42) and John’s brother James was martyred by Herod in AD 44 (Acts 12:2), by process of elimination the author must be John.  This is supported by the fact that of all the disciples, John alone was at the crucifixion (19:33-35) and referred to himself as “the disciple whom Jesus loved” (19:26-27), the name the author uses whenever mentioning himself (see also 13:23; 20:2; 21:7, 20).

III. Circumstances

A.	Date: The time when John wrote has been more difficult to determine than the authorship.  Three general times have been proposed for the date of the Gospel:

1.	Second Century: Many critical scholars doubt the Apostle John as writer and date it in the second century.  However, this view cannot be supported for these reasons:

a.	Arguments for Johannine authorship are convincing (see “Authorship” section).

b.	The archaeological find in 1920 called the John Rylands Papyrus 52 in Egypt deals a major blow to critics who have long postulated a second century date.  This fragment contains portions of John 18:31-33, 37-38 and is dated at AD 125.  This proves a first century date for the Gospel as it would have taken considerable time to copy the Gospel in Ephesus and distribute it as far as Egypt.  

2.	Late First Century: Irenaeus (Against Heresies 3.1.1) says that John served in Ephesus from AD 66 until the time of Trajan (AD 98-117) which makes this Gospel the last, perhaps composed shortly before John's death.  Nothing excludes an even earlier date, but John's Gospel has always been known as the fourth, written after the Synoptics (for this course we date Matthew in the 40s, Mark in 64-68, and Luke at 57-59).  Most scholars believe that the best estimate for composing John's Gospel is ca. AD 80-95, but most arguments do not demand this late date.

3.	Before AD 70: Most agree that John’s gospel was written after the Synoptics, but how much later?  Some of John’s expressions may indicate that it was written even before the AD 2 September 70 fall of Jerusalem, perhaps around AD 65-69 (Leon Morris holds to this early date):

a. John 5:2 says, “Now there is in Jerusalem near the Sheep Gate a pool. . .”  This verse is written in the present tense, but this gate was destroyed in Titus' invasion of the city in AD 70, so John referred to it as still existing. 

Later date advocates respond to this argument by saying that John may have used the present tense because “he recalls a familiar scene” and thus “lives again in the past and forgets the desolation which has fallen upon the place which rises before his eyes”.  However, the more natural reading is to take a present tense as it is.

b.	The often-used title “the Jews” points to the Jerusalem leaders’ powerful influence that waned significantly after the destruction of the city in AD 70.  This may “point to a possible if not probable date contemporary with the Pauline Epistles [AD 49-67]” (G. A. Turner and J. R. Mantey, The Gospel According to John, 18; cited by Morris, 33).

c.	John speaks of Christ’s immediate followers as “disciples” and not “apostles”—a later designation.  He even calls them “his disciples” rather than “the disciples”—a standard expression in later years.

d.	The writer also shows concern for the followers of John the Baptist (e.g., John 1). This was more prominent in the Church in the early part of the first century than in later years when few of John’s disciples remained.

e.	Jewish leaders feared Christ’s popularity would lead to Romans destroying the Temple and the Jewish nation (11:48). This occurred in AD 70, so John likely wrote before it.

As the last remaining disciple in Jesus' inner circle of three (James died in AD 44 and Peter in AD 64), John was urged on by his friends to write this gospel.  Whenever he actually did write, John was an old man.

B.	Origin/Recipients: Irenaeus attested that John wrote from Ephesus (Against Heresies 3.1.1), as did Eusebius.  The universal appeal of the book is seen in the explanations of various Jewish feasts and geographical locations, but the first readers are likely to have been Gentiles in John's own location at Ephesus.

C.	Occasion: John's Gospel contains the clearest purpose statement in the Bible: “But these are written that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name” (20:31). Therefore, John's stated purpose is for evangelism: to prove that Jesus is the Messiah and Son of God so that nonbelievers might be convinced of his deity through the signs recorded in the Gospel and trust him for salvation.  John hoped that this final Gospel by an eyewitness would lead to faith those who had not believed the Synoptic accounts or heard the message at all.  If John wrote in AD 65-69 then the proofs of an eyewitness would be all the more vital for unbelievers as those who claimed his name would likely undergo persecution under Nero’s reign of terror. 

IV. Characteristics

A.	Various theories of the purpose of John's Gospel have been proposed:

1.	Evangelistic (20:31): While the “Occasion” section above states that John wrote with an evangelistic purpose, a significant textual problem occurs in 20:31.  At least 37 manuscripts read Greek phrase (aorist subjunctive), meaning John’s signs are written “that you may believe” since the readers were unbelievers (evangelistic purpose).

2.	Edification (20:31): However, others argue that John wrote to convince believers that they have life in his name.  This finds some support in 6 manuscripts of 20:31 which read Greek phrase (present subjunctive), meaning John’s signs are written “that ye might go on believing,” seeing the readers as already believers (encouragement purpose).  Fewer copies have this reading, but two are very good and have the earliest dates; so while this study assumes an evangelistic purpose, one cannot be dogmatic.

3.	Apologetic: Others believe John wrote to defend Christianity against one of a number of various teachings:

a.	To defend against Docetism (the belief that Jesus was not fully human)

b.	To defend against incipient Gnosticism (the belief that Jesus was not fully deity)

c.	To defend against remaining followers of John the Baptist

d.	To expose Judaism as an inadequate religion (anti-synagogue emphasis)

4.	Supplemental to the Synoptics: John omits even key events in Christ’s life that do not fit his purpose, such as Christ's genealogy, birth, temptation, Galilean ministry, exorcisms, transfiguration, Last Supper institution, parables, Gethsemane agony, and Ascension.  This shows that this Gospel serves as a supplemental account for those probably familiar with one or more of the Synoptic Gospels.  However, to say that this is John's only reason for writing is to ignore John's stated evangelistic purpose.

5.	Combination: This course takes the view that John wrote a supplemental gospel with an evangelistic purpose (views #1 & #4).

B.	The style of John's Gospel is unique among the Gospels:

1.	Simplicity of Vocabulary: This Gospel is profound in its simple, limited vocabulary with simple syntax, purity of Greek (in contrast to Revelation), and short, pithy sentences (e.g., “I am the bread,” “in him was life”) often connected with “and.”

2.	Parallelisms: John often employs this common Semitic style with dual statements expressing the same or similar truths (e.g., 1:3; 3:5-6).

3.	Repetition: The limited vocabulary often uses the same words (esp. “believe,” “light,” “life”).

4.	Contrasts: John is especially fond of opposites: light vs. darkness (1:7), truth vs. falsehood (14:6), good vs. evil (10:11, 14), life vs. death (5:24).

5.	Explanatory Statements: John is also known for elaborating upon Jewish concepts to communicate clearly to a Gentile readership (4:9b; 5:2-3).

6.	Preface: John contains a highly theological preface that is related to God and eternity (1:1-18) in contrast to the Synoptics that relate to his earthly advent.

7.	Allegories: He uses extended similes: e.g., Good Shepherd (10:1-18), True Vine (15:1-6).

C.	John alone chronicles the first year of Christ's ministry, including his first few days with the disciples, the Cana wedding, and Jesus’ conversations with Nicodemus and the woman at the well (cf. 1:29–4:42).  In fact, 92% of John’s Gospel is not found in Matthew, Mark, or Luke.  The main overlapping material includes the feeding of the 5000 (6:1-15), as well as Christ’s death and resurrection (John 18–20).

D.	Christ’s words are prominent. Only John records some great discourses, several of which contain Christ’s eleven great “I am” statements:

1.	“I that speak unto thee am he the Messiah!” (4:26)

2.   “It is I am; be not afraid!” (6:20)

3.	“I am the bread of life” (6:35)

4.	“I am the light of the world” (8:12)

5.	“Before Abraham was, I am” (8:58)

6.	“I am the door of the sheep” (10:7)

7.	“I am the good shepherd” (10:11, 14)

8.	“I am the resurrection, and the life” (11:25)

9.	“I am the way, the truth, and the life” (14:6)

10.	“I am the true vine” (15:1)

11.	“I am he” (18:5)

E.	Personalities also receive great prominence as 34 persons are introduced (23 named and 11 unnamed) and 27 interviews are included (Tenney, 313, 316).

F.	The number seven is a notable literary tool.  John records seven pre-cross signs:
*	Signs unique to John's Gospel (six of the nine miracles)

1.	Changing water into wine at Cana (2:1-11)*

2.	Healing the official's son in Capernaum (4:46-54)*

3.	Healing the invalid at the Pool of Bethesda in Jerusalem (5:1-18)*

4.	Feeding the 5,000 near the Sea of Galilee (6:1-15)

5.	Walking on water in the Sea of Galilee (6:16-21)

6.	Healing the man born blind in Jerusalem (9:1-7)*

7.	Raising Lazarus from the dead in Bethany (11:1-45)*

Two post-cross signs are also recorded, bringing the total miracles to nine:

[image: Description: John 9 I can see cartoon]1.	Resurrection of Christ (ch. 20)

2.	Miraculous catch of fish at Sea of Galilee (21:1-13)*

G.	John also emphasizes eschatology, especially as it 
relates to judgment (3:36), resurrection (11:25), and eternal life (3:16).“Aaaaaa! I can see!  I can see!
Aaaaaaaaaaaa!” (see John 9:11)


H.	This fourth Gospel conveys the real Lord's Prayer (John 17).

I.	John emphasizes Christ's activity in Judea (in contrast to the Synoptics that emphasize the Galilean ministry).

J.	He also provides extensive teaching on the Holy Spirit (John 13–17).

Argument

John's argument has five sections that alternate between public and private encounters of Christ:

I.	Prologue: Theological Introduction Previewing Themes in the Book (1:1-18)

II.	Public: Signs and Discourses Presenting Christ as God to Israel (1:19–12:50)

III.	Private: Discourse Preparing Disciples for Ministry and Christ's Death (John 13–17)

IV.	Public: Passion and Resurrection Proving Christ as Deity (John 18–20)

V.	Epilogue (Private): Appearance at the Sea Presenting Disciples' Responsibilities (John 21)

Each section presents Christ as the Son of God (deity) to prompt readers to believe in him as Savior (1:1; 20:31).  This is accomplished by first providing the reader with his true identity as God made man which introduces recurring themes later (1:1-18), followed by the main section which presents seven signs and eight discourses showing him to be God (1:19–12:50).  The noun “belief” never appears, but the verb forms to “believe” appear 87 times and in nearly every chapter!

Then the scene changes from public to private where Jesus teaches the disciples his ninth (Upper Room) discourse to prepare them for ministry after his death and he is God (John 13–17).  His death and resurrection follow to instruct that the way to obtain eternal life is Christ's substitutionary death, validated in his resurrection and appearances as the climactic sign (John 18–20).  The final appearance shows our need to love Christ as the basis for ministry to the world (John 21).








The Significance of John’s Seven Signs

	
	Sign
	Eternal Life Teaching
	Application

	
1.
	
Changing water into wine at Cana (2:1-11)*

	
The joy of eternal life
	
If he can transform water, 
he can change me

	
2.
	
Healing the official's son in Capernaum (4:46-54)*

	
The condition of eternal life (faith)
	
I am never too far away to be in his care


	
3.
	
Healing the invalid at the Pool of Bethesda (5:1-18)*

	
The power to live the life
	
No limitation surpasses his 
authority

	
4.
	
Feeding the 5,000 near the Sea of Galilee (6:16-21)

	
The food for eternal life
	
Jesus can meet our deepest needs

	
5.
	
Walking on water in the Sea of Galilee (6:5-14)

	
Guidance for eternal life
	
Jesus is Lord of life’s storms

	
6.
	
Healing the man born blind in Jerusalem (9:1-7)*

	
Light for eternal life
	
Jesus offers spiritual and physical sight to the willing

	
7.
	
Raising Lazarus from the dead in Bethany (11:1-45)*

	
Victory of life over death
	
Jesus Christ is Lord of life and death




Sources: Dr. Charles Ryrie, Ryrie Study Bible, 1618 (column 2); Dr. Mahlon Friesen, First Baptist Church of Yucaipa, CA (column 3 & below)

*	The asterisks indicate signs unique to John’s gospel

MIND



What is Meant by “Believe” in Christ?Knowledge

Recognition

The simple formula is: 

	Believe = Faith + Repentance  Conversion
EMOTIONS

Faith is being satisfied with Christ alone, which includes three components in the pie chart on the right…Trust
WILL
Conviction
Assent

Turning
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Lecture 6
Acts

	
Universal Savior Proclaimed in Sovereign Kingdom Progress


	
Jerusalem 
	
Judea and Samaria
	
Uttermost Part


	
1:1–6:7 
	
6:8–8:40
	
Chapters 9–28


	
Jews 
	
Samaritans 
(mixed breeds)
	
Gentiles



	
AD 33-35
(2 years)
 
	
AD 35
(a few months)
 
	
AD 35-62
(27 years)
 

	
Peter 
	
Stephen & Philip
	
Paul



	
Establishing Home Base 
	
Nearby Outreach
	
Missionary Journeys



	
Established
1–2 
	
Expands
3:1–6:7
	
Stephen
6:8–8:3
	
Philip
8:4-40
	
Damascus
9:1-31 
	
to Rome
10:1–28:31


	
Rome


	
AD 62 
(completed after Paul’s house arrest)



Key Word:	Sovereignty II

Key Verse:	“But ye shall receive power, after that the Holy Ghost is come upon you: and ye shall be witnesses unto me both in Jerusalem, and in all Judaea, and in Samaria, and unto the uttermost part of the earth.” (Acts 1:8).

Summary Statement: The reason to witness everywhere is that God has directed the progress of the kingdom message to all people since early church history.

Application: 
Is God extending his kingdom message through you?  
How are you fitting into his overall purpose to spread the gospel throughout the entire earth?

Acts

I.	Title: 
	The Greek title (Actions/Deeds of Apostles) was added to this volume about the middle of the second century AD in the Anti-Marcionite Prologue.  More proper than the English title, “The Acts of the Apostles,” maybe “Some Acts of Some Apostles” since the book is not an exhaustive treatment of the history of all the apostles, but only Peter and Paul.  Perhaps an even more accurate title might be “Acts of the Holy Spirit”!  The book of Luke is the companion volume to Acts in that both address Theophilus (Luke 1:3; Acts 1:1).

II.	Authorship

A.	External Evidence: The Church Fathers from the latter half of the second century agreed that Luke, “the beloved physician” (Col 4:14), wrote Acts after writing Luke.  Both books circulated together during the latter half of the first century until the beginning of the second century AD when Matthew, Mark, Luke, and John were gathered and circulated as a fourfold gospel.  The tradition for Luke as the author is strong:

1.	The earliest evidence for Lukan authorship stems from the Anti-Marcionite Prologue (AD 150-180) and the Muratorian Canon (AD 160-200).

2.	Others cite Luke as the author such as Irenaeus (Against Heresies; ca. AD 185) and Clement of Alexandria (ca.  AD 155-216).

B.	Internal Evidence: Support for Luke as the author is in Acts itself, especially when compared with Luke.

1.	Luke and Acts had the same author since: (a) both are dedicated to the same man, Theophilus, (b) Acts 1:1 refers to “the first account,” which most naturally refers to Luke's Gospel, (c) The language and style of the two books are remarkably similar, and (d) both books share many common interests.

2.	Acts has four first-person narratives often called the “we-sections” (16:10-17; 20:5-15; 21:1-18; 27:1–28:16) that show the author as Paul’s travelling companion.  Of his travelling companions, only Titus and Luke are not mentioned by name in these sections and Titus has never been seriously considered as a candidate for the authorship of Acts.

III. Circumstances

A.	Date: Acts is fairly easy to date, assuming that Luke wrote church history up to his time.  It ends with Paul's two-year imprisonment (AD Feb. 60-Mar. 62; cf. Acts 28:30-31) and does not mention Nero’s persecutions (AD 64), Paul's ministry in the remaining years until his death (AD 62-68), nor the climactic destruction of Jerusalem (AD 70).  Therefore, the most likely date of composition is AD 62.

B.	Origin/Recipients: No one knows for certain where Luke wrote this account, nor does the book itself give any hint.  Suggestions include Rome (since this is the location of the story at the end of the book), Antioch, Ephesus, Asia Minor, and Achaia.  He wrote to Theophilus (1:1), a man whose name means “lover of God.”  The title of “most excellent” for Theophilus (Luke 1:3) indicates that he was probably an official in some capacity and as a man of high social standing he may have funded the publishing of Luke and Acts.

C.	Occasion: Theophilus apparently thought Luke the physician a great source to write an orderly account of the life of Christ and the early history of the Church.  He was detailed, well educated, an excellent historian, well acquainted with Paul, and as a single man able to travel and interview eyewitnesses.  Luke probably wrote at Theophilus' request, but in any event, he purposed to strengthen the wealthy Christian's faith by showing that his faith rested on firm historical fact (Luke 1:3-4).  Perhaps even more significantly, Luke sought to explain to his wider Gentile audience that God directed the progress of the kingdom message, not human ingenuity and skill.

IV. Characteristics

A.	Different opinions exist for purpose of Luke-Acts:

1.	Conciliation: to solve an opposition between Peter and Paul to show that Paul's credentials are equal to Peter's to defend Paul's apostleship in his letters.  This view is speculative.

2.	Soteriological/Evangelistic: to present Christ to non-Christian Gentile readers as the perfect Son of Man who “came to seek and to save that which was lost” (Luke 19:10).  This view explains only a purpose for the Gospel of Luke.

3.	Instructional/Edification: to confirm Theophilus and other Gentile believers in their faith (Luke 1:4).  Longenecker believes the primary purpose of the book is kerygmatic (instructional) in that Acts emphasizes the continued confrontation of men and women by the Word of God through the church (4:29, 31; 6:2, 4, 7; 8:4, 14, 25; 10:36; 11:1, 19; 12:24; 13:7, 44, 46, 48-49; 14:25; 15:35-36; 16:6, 32; 17:11, 13; 18:5, 11; 19:10).

4.	Apologetic: to show that Christianity was not a politically subversive sect but rather a universal movement (cf. Pilate's three announcements of Christ's innocence in Luke 23:4, 14, 22; the tracing of the movement from a primarily Jewish to a predominately Gentile membership).

5.	Ecclesiastical: to “trace the development and distinction of the Church over and against Judaism”.

6.	Historical Narrative: to preserve “the record of the origin and growth of the early church”.

7.	Kingdom: to explain how God has orderly and sovereignly directed the progress of the kingdom message from Jews to Gentiles to answer the natural questions of any Gentile unbeliever: (1) “How could a Jewish Savior be the Savior of the world?” (Book of Luke) and (2) “How does this 'little Jewish sect' relate to me?” (Book of Acts).

a.	Luke answers to question #1 by showing that Jesus was a universal Savior, not a Jewish Savior.  Then he answers question #2 in that Christianity is not a Jewish sect but a divinely directed movement that began in Jerusalem but reached the center of the known world—Rome.

b.	That this kingdom theme appears in Luke's Gospel is unquestionable as the phrase “kingdom of God” appears at least 27 times.  In Acts, it appears only eight times but the concept is throughout from the beginning (1:3, 8) to the end (28:31).

c.	Sovereignty is emphasized in Luke through God's control of all events despite obstacles and in Acts with its emphasis on predestination (2:23; 4:28; 13:48).

d.	Since Luke and Acts have the same author and the Gospel account has a strong kingdom emphasis, one would expect the same emphasis in Acts since it is a continuation of Luke's gospel.  This emphasis does exist.

e.	Acts 1:8 shows how the expansion of the kingdom message (cf. 1:3, 6) would expand into three different people groups in three ever-widening geographic circles: the witness in Jerusalem (1:1–6:7), Judea and Samaria (6:8–8:40) and the uttermost part (Acts 9–28).  

f.	This purpose for Acts is seen in several “progress reports” of the expanding kingdom message (2:47; 6:7; 8:40; 9:31; 12:24; 16:5; 19:20; 28:30-31; also possibly 2:41; 4:31; 5:42; 8:25, etc.).

B.	The Book of Acts is significant for several reasons:

1.	While the Bible contains four accounts of the life of Christ, Acts provides the only narrative of the early Church.  Thus, it links the Gospels with the Epistles and provides invaluable insights into how the first-century Church operated.

2.	The chronological arrangement of the material enables a more accurate background for the understanding of the Pauline and General Epistles.

3.	The early saints’ zeal, faith, joy, commitment, and obedience in Acts exhorts us today.

C.	Interpretive problems come when establishing doctrinal beliefs based only upon the Acts narrative.  A proper understanding of Acts recognizes it as a transitional book not intended to set norms for the post-apostolic age.  For example, note the transitional nature of speaking in tongues in Acts:










Speaking in Tongues in Acts (Toussaint, Bible Knowledge Commentary, 2:408, adapted)

	Passage
	Speakers
	Audience
	Related to Salvation
	Purpose

	2:1-4
	Apostles+
	Unsaved Jews at Pentecost
	After salvation
	Validate for Jews the fulfillment of Joel 2

	8:14-17
	Samaritans
	Saved Jews doubting God's plan (Peter+)
	After salvation
	Validate for Jews God's acceptance of Samaritans

	10:44-47
	Gentiles (Cornelius+)	
	Saved Jews doubting God's plan (Peter+)
	At salvation
	Validate for Jews God's acceptance of Gentiles

	19:1-7
	OT believers in Messiah
	Jews needing gospel messages confirmed
	At salvation
	Validate for Jews God's message through Paul



D.	Luke wrote with superb style and structure.  Luke-Acts contains the best Greek syntax in the New Testament, using over 700 words found nowhere else in the New Testament.  

E.	The universal message of the gospel is stressed (1:8; 28:30-31).  Acts records over 80 geographical locations—more than any other New Testament book.

F.	A large emphasis is on the Holy Spirit and his ministries (Acts 2; cf. Acts 1:8).

G.	Assuming the author of Hebrews was a Jew, the combined Luke-Acts remains the only book in the Bible written by a Gentile.

H.	Luke's two-volume work is very comprehensive.  Luke and Acts together comprise 2138 verses or 28% of the New Testament.  Since Paul wrote only 2033 verses, Luke wrote more than any other author of the New Testament.

I.	Sermons play a very important role in the chronology with 24 of the 28 chapters including a sermon or portion of a sermon.

J.	The Gospel of Luke contrasts with Acts as such:

	Luke	Acts
Chapters	24	28
Verses	1150	988
Verses per Chapter	48	35
Period Covered	5 BC-AD 33 (37 yrs.)	AD 33-62 (30 yrs.)
Content	Life of the Christ	Life of the Church
Kingdom Message from…	Jews to Gentiles	Jews to Gentiles

K.	Acts provides the framework of Paul’s missionary journeys.  These enable us to understand the historical context of the epistles:




Paul's Missionary Journeys in Acts
(Furloughs in parentheses)

	
	Area
	Acts Reference
	Dates
	Yrs.
	Letters
	Men with Paul

	1
	Galatia
	12:25–14:28
	April 48-Sept. 49
	1.5
	Galatians
	Barnabas, Mark

	
	
	
	
	(.5)
	
	

	2
	Aegean
	15:36–18:22
	April 50-Sept. 52
	2.5
	1, 2 Thess.
	Silas, Timothy, Luke

	
	
	
	
	(.5)
	
	

	3
	Ephesus 
     & 
Aegean
	18:23–21:16
	Spring 53-May 57
	4
	1, 2 Cor., Romans
	Timothy, Luke, Titus, Erastus, Aristarchus, Sopater, Secundus, Gaius, Tychicus, Trophimus, Sosthenes

	
	
	
	
	(0)
	
	

	*
	Jerusalem, Caesarea
	21:26–26:13
	May 57-Feb. 60
	2.8
	None
	Timothy, Luke

	
	
	
	
	(0)
	
	

	*
	Rome
	27:1–28:31
	Feb 60-Spring 62
	2.2
	Eph., Col., Phil., Philem.
	Timothy, Luke


* These were imprisonments rather than missionary journeys.

L.	Contrasting the beginning and the end shows the progress of the gospel in Acts:

	
	Acts 1
	Acts 28

	AD
	33
	62

	Church
	Non-existent
	Thriving

	Composition of believers
	100% Jewish
	Mostly Gentiles

	Location
	Jerusalem
	Rome

	Central Figure
	Peter (narrow ministry)
	Paul (broad ministry)



		Argument	

Luke's Gospel is written from a Gentile mind to the Gentile mind to confirm Theophilus' faith (Luke 1:3), but also to answer how the Jewish Savior could be a Savior for Gentiles.  Luke continues this universal emphasis in Acts, tracing the progress of the kingdom message from its reception by Jews in Jerusalem (1:1–6:7) to Judeans and Samaritans (6:8–8:40) to Gentiles toward the uttermost part of the Roman Empire (Acts 9–28) to encourage believers that the responsibility for the growth of the Church is God's work, not man's.  This divine responsibility for the task is clearly stated in Acts 1:8 as the key verse, which affirms that God gives the power to witness rather than people earning it.  

However, Luke also notes how the early church was faithful to the task.  This serves to encourage all believers everywhere to be faithful witnesses to their locale (their “Jerusalem”), immediately outside this area (their “Judea and Samaria”), and throughout the globe (their “end of the earth”).  Thus, Luke's purpose is to show both the divine and human roles in world evangelism, although God ultimately takes final responsibility for his Church (cf. Matt. 16:18).

Acts 1:8 has the preceding threefold outline where each section ends with a summary statement (“progress report”) to show the extent the kingdom message travelled up to that point (i.e., 6:7; 8:40; 28:31).  Five more “progress reports” (2:47; 9:31; 12:24; 16:5; 19:20) end subsections within the major sections.
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Lecture 7
Romans

	
God’s Righteousness by Faith in Christ Helps Us Accept Others

	
Righteousness Explained

	
Righteousness Applied

	
Theological

	
Practical

	
Chapters 1-11

	
Chapters 12-16

	
Relationship to God
	
Relationship to Others


	
Righteousness
Theme

	
Righteousness
Needed
	
Righteousness
Provided
	
Righteousness
Imparted
	
Righteousness
Vindicated
	
Righteousness
Applied
	
Righteousness
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Introduction
1:1-17
	
Condemnation
1:18-3:20
	
Justification
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Sanctification
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9-11
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12:1-15:13
	
Propagation
15:14-16:27

	
Sin
	
Salvation
	
Set Apart
	
Sovereignty
	
Service

	
Corinth

	
Winter AD 56/57






Key Word: Righteousness

Key Verse: “For therein is the righteousness of God revealed from faith to faith: as it is written, The just shall live by faith.” – Romans 1:17

	“Wherefore receive ye one another, as Christ also received us to the glory of God.” – Romans 15:7

Summary Statement: The reason the Jews and Gentiles in Rome should accept each other is that they all have God’s righteousness only by faith in Christ and not by works of the Law.

Application: Do you experience peace with other believers as fellow recipients of God’s righteousness by faith? Or do you have a conflict with them stemming from pride?




Romans

I. Title 
The Greek title (which means To the Romans) has been used since its writing.

II. Authorship

A. External Evidence: Paul's authorship of Romans has been denied by almost no one.

1. All extant New Testament book lists before AD 200 include Romans among Paul’s letters—even that of the early heretic Marcion (AD 140).

2. Pauline authorship was upheld by Clement of Rome (ca. AD 95; 1 Clement 32.2; 35.5; 50.6f.), Ignatius (ca. AD 115; Ephesians 19.3; etc.), and Polycarp (ca. AD 115).

3. Nearly all modern radical critics even agree that Paul wrote Romans. 

B. Internal Evidence: The vocabulary, style, logic, and theological development of Romans is consistent with all other Pauline writings and therefore has not been challenged. The Books of Romans, First and Second Corinthians, and Galatians have been considered the standard by which other books are judged, Pauline. The unity of the book, however, has been attacked as many critics have questioned Romans 15–16:

1. Some doubt the authenticity of chapter 15 since a few Latin manuscripts omit 15:1– 16:24 and someplace the closing doxology (16:25-27) after chapter 14. However, Romans 15 fits logically into the argument of the book and is in all Greek manuscripts.

2. Romans 16 has been doubted even more as Paul was greeted by name 26 people in a church that he had never visited. However, Paul wrote Colossians, the only other epistle concluding with a similar greeting, also to a church he had never seen! He had ministered with many people in Rome in his journeys (e.g., Aquila and Priscilla; v. 3; cf. Acts 18:19, 26). Perhaps some manuscripts omit chapter 16 because it seemed irrelevant.
III. Circumstances

A. Date: Paul wrote from Corinth on his third missionary journey where he stayed from November 56 to February 57 (Acts 20:2-3). Therefore, the date for Romans can be pinpointed to winter AD 56/57.

B. Origin/Recipients: The text identifies the readers as Roman believers (1:7), which included some Jews (2:17; cf. Acts 28:17-28) but mostly Gentiles (11:13, 17-31; 15:14-16; 16:3-16 Greek names). This is understandable as Rome was a Gentile city and Paul was an apostle to the Gentiles (11:13; 15:16). The uniform internal evidence indicates that Paul wrote from Corinth:

1. Paul had just completed the collection for the poor saints at Jerusalem (15:22f.) and was about to return to Jerusalem with the money (15:25; Acts 24:17).

2. Paul's host was Gaius (16:23), who was a Corinthian (1 Cor. 1:14).

3. The deliverer of the letter was likely Phoebe since Paul commends her to the church (16:1-2). Her ministry location was nearby Cenchrea, the eastern port of Corinth.

4. Romans 1:18-32 describes the immoral city of Corinth better than any city in the Roman Empire. Paul may have looked outside his window as he wrote!

C. Occasion: Paul had never visited Rome (1:10, 12) but wanted to as he had finished sharing Christ in the eastern Roman Empire (15:23). He hoped the church would help him in his plans to share the gospel in Spain (15:24), so he wrote this letter beforehand to advise them of his plan to deliver the offering from the churches in Macedonia and Achaia to the Jerusalem church, then stop by Rome in route to Spain (15:25-29). Paul made it to Rome, but only as a prisoner after three years and two imprisonments (Acts 21:17–28:29). Tradition records that he later served in Spain (spring 64-spring 66) between his two Roman imprisonments (Feb. 60-Mar. 62 and autumn 67-spring 68). Paul's purposes in writing were fourfold:

1. The immediate purpose was to announce his soon visit to solicit prayer and financial support for his preaching in Spain (explained above).

2. He wanted to build up the Roman believers with his theological foundation in the gospel even as he had done with other Gentile churches (1:15).

3. He sought to reconcile conflicts between the Jewish and Gentile segments in the church. “The Jew-versus-Gentile issue looms large in this letter. Paul did not take sides, but he carefully set forth both sides of the question. On the one hand, he emphasized the historical and chronological priority of the Jews—'first for the Jew, then for the Gentile' (Rom. 1:16; cf. 2:9-10). He also stressed the 'advantage . . . in being a Jew' (3:1-2; 9:4-5). On the other hand, he pointed out that 'since there is only one God' (3:30), He is the God of the Gentiles as well as the God of the Jews (3:29). As a result, 'Jews and Gentiles alike are all under sin' (3:9) and alike are saved by faith in the Lord Jesus Christ…”.

4. Most importantly, Paul expounded upon the righteousness of God revealed in the gospel and received by faith (1:17). He affirmed God's goodness (3:4) and wisdom (11:33) and justice (3:26), evident in his defence of God's plan of salvation, which must have as its basis justification by faith since no one can reach the righteousness of God through his works.


IV. Characteristics

A. Romans has been called “the most profound book in existence” (poet Samuel Coleridge). It has played a key role in every spiritual awakening in church history—from Augustine (AD 354-430) to the Reformation (16th century) to the present day. This is because it stands as the greatest exposition of the Christian gospel ever written.

B. Romans quotes the OT (esp. Isa., Ps.) 63 times—almost as much as in all the other Pauline epistles combined (75 quotes in 1 Corinthians to Titus)!

C. Romans is the most systematic of Paul's epistles. Therefore, it should be placed first among his thirteen epistles in the New Testament. The outline of Romans almost exactly conforms to the well-known secular and biblical epistolary format of the first century:

1. Salutation 			1:1-7
a. Sender 			1:1-6
b. Recipient 			1:7a
c. Greeting 			1:7b

2. Thanksgiving 			1:8-17

3. Body 				1:18–15:13

4. Conclusion 			15:14–16:27
a. Plans 			15:14-32
b. Peace Wish 			15:33
c. Greetings 			16:1-23
d. Close 			16:25-27

D. The Christian doctrine emphasis shows in its many theological terms: sin, salvation, grace, faith, righteousness, justification, sanctification, redemption, death and resurrection.

E. Paul’s concern for Israel is seen in her present status, her relationship with the Gentiles and her final salvation. He even notes that he would rather go to hell himself instead of his fellow Jews for rejecting the Messiah (9:1-2).


Argument

Paul wrote Rome for a variety of reasons (see “Occasion” above), but his chief aim declared at the beginning of the letter is to explain the righteousness of God revealed in the gospel and received by faith (1:17). Like in many of his letters, his theological foundation (Romans 1–11) preceded the practical outworking of that doctrinal basis (Romans 12–16). These two major halves break down into seven important movements in the letter.

Because of the mixed Jew-Gentile readership in Rome and the problems this posed, Paul first argues in chapters 1–11 for justification by faith and not by the works of the Law:

1. This is evident beginning in his introduction, which establishes his authority as God's minister to the Gentiles and previews the content of the letter with the theme of the righteousness of God that requires justification by faith alone (1:1-17).

2. The righteousness of God is shown as needed because God condemned all mankind as sinners (1:18–3:20).

3. This condemnation proves that justification has to be through faith because of sin (3:21–5:21), the basis of this faith is the death of Christ whom God has provided for us.

4. Paul then moves to sanctification, the natural result of justification. He states that God's righteousness imparted in sanctification identifies believers with Christ, frees them from the Law, and conforms them to Christ since the Law was powerless against sin in contrast to the empowering of the Spirit, which eventually will lead to glorification (Rom 6–8).

5. His last doctrinal section relates to the election of Israel, a sovereign choice that vindicates God’s righteousness in that he has and will fulfill his promises to the nation even though at present Israel does not believe (Rom 9–11). Israel's rejection allows the full measure of the Gentiles to come into God’s family until the nation will believe in the future.

In Romans 12, Paul begins the letter’s main practical portion, though several applications in the letter precede chapter 12. The remainder of the book (Rom 12–16) shows how the believer should live out the righteousness of God:

6. Here the theology of justification by faith resulting from God's righteousness is applied in a life of transformation (12:1–15:13). This includes transformed relationships with other believers, unbelievers, governing authorities, and weaker conscience Christians, all of whom should see selfless love since believers have received this love themselves totally by grace.

7. Paul's conclusion includes his need for finances to disseminate God’s righteousness through propagation to reach more Gentiles in Spain, personal greetings, and praise for God's plan of salvation for both Jews and Gentiles (15:14–16:27).

Throughout the book, Paul addresses Jews and Gentiles in the church as if he knew of potential conflicts between the two groups. They should treat one another with humility (11:17-24) and respect over differing issues of conscience (14:1–15:13) since they are equally condemned by sin (1:18–3:20) but now equal in Christ (10:12).
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Lecture 8
1 Corinthians
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Key Word:	Sanctification

Key Verse: “What? know ye not that your body is the temple of the Holy Ghost which is in you, which ye have of God, and ye are not your own? 20For ye are bought with a price: therefore glorify God in your body, and in your spirit, which are God's.” (1 Cor 6:19-20).

Summary Statement: Paul explains the proper functioning of the church in response to reports about the Corinthians’ divisions, disorders, and doctrinal difficulties to assure that the church makes its positional sanctification practical.

Application: Does your church look “set apart” for God?  Or is it plagued with divisions, disorders, and doctrinal difficulties that make it look the same as non-Christian groups?


1 Corinthians

I.	Title 
	The earliest title for 1 Corinthians is, (First to the Corinthians a).  The a was added later to distinguish this epistle from Paul's second letter to the church.

II.	Authorship

A.	External Evidence: Even the most imaginative critics uphold Pauline authorship since the patristic evidence is so early.

1.	The early church writers who advocated Paul as author include: Clement of Rome (AD 95; To the Corinthians 47), Polycarp (AD 105; To the Philippians 11), Irenaeus (AD 185; Against Heresies 4, 27, 45), and others, including the 2nd century Muratorian Fragment.

2.	Even the radical German critic F. C. Baur and his Tübingen School considered 1 Corinthians as one of the “four undisputed Epistles.”

B.	Internal Evidence: The book itself argues even more strongly for Paul's authorship as it claims to be written by Paul (1:1).

III. Circumstances

A.	Date: Paul makes two comments concerning the Corinthians' giving which indicate that 2 Corinthians was written less than a year after 1 Corinthians (2 Cor 8:10; 9:2).  His mention of being about to leave Ephesus (1 Cor 16:5-8) indicates that 1 Corinthians was written in May AD 56.  The letter of 2 Corinthians followed later that year in fall AD 56.

B.	Origin/Recipients: Paul wrote Corinth from Ephesus across the Aegean Sea.

C.	Occasion: Paul's establishment of the church at Corinth on his second missionary journey took about eighteen months from AD March 51-September 52 (1 Cor 3:6, 10; 4:15; Acts 18:1-17).  Nearly four years later while in Ephesus on his third missionary journey he received bad news about the church from two sources: (1) disturbing reports from the household of Chloe regarding divisions and disorders in the church (1:11), and (2) news of difficulties from the church itself via letter carried by three men (16:17).  Therefore, Paul's letter is actually a response to these three issues, answering the problems of (1) divisions, (2) disorders and (3) difficulties raised in the church's questions. 

IV. Characteristics

A.	First Corinthians describes the most problematic church situation in the New Testament.  It therefore contains a theology of how God responds graciously but firmly to a carnal church.

B.	This letter provides more teaching on these topics than any other New Testament writing: church discipline, lawsuits among believers, marriage, Christian liberty, the role of women, the Lord's Supper, spiritual gifts, the nature of love, the gospel, and the resurrection of the body.  Without 1 Corinthians the Church's understanding in each of these extremely vital areas would be seriously deficient.

C.	This letter, though named 1 Corinthians, was not Paul's first letter to Corinth.  He had already written a letter before this (1 Cor 5:9) which is now lost and therefore not part of Scripture.

Argument

The Book of 1 Corinthians records Paul's response to three concerns from two different sources.  Each issue concerns the proper functioning of the church.  Paul's first answer responds to a report from Chloe's household regarding divisions in the church that he severely rebukes (1 Cor 1–4).  Next, he puts the Corinthian church to shame for various church disorders that he also may have learned from Chloe's household (1 Cor 5–6).  The final and largest portion of the epistle answers the questions penned in a letter by the church at large on various difficulties they were experiencing doctrinally and practically (1 Cor 7–16).  This church letter requested Paul's opinion on certain issues, each of which Paul answers by introducing with the words “now concerning” (7:1; 8:1; 12:1; 15:1; 16:1).  His purpose in writing is to assure that the believers operate effectively for the Lord by making their positional sanctification practical.


























A Self-Test on Love

Most Christians know 1 Corinthians 13 as the best description of love in the Bible.  However, we often assume that knowing is doing.  To find out how much love really controls your own actions, rank yourself from 1 (weakest) to 10 (strongest) in these descriptions in verses 4-7.

	1	2	3	4	5	6	7	8	9	10
Never	Once	Rarely	Seldom	Sometimes	Occasionally	Usually	Often	Almost Always	Always

Love is Patient
I am slow to anger; I bear with trials and people without complaint; I do not give God deadlines.

Love is Kind
I am thoughtful, considerate, and generous with praise; I have time for people and build them up.

Love Does Not Envy
I am as happy to see others promoted as I am to see this for myself; I am not threatened by others’ gifts and accomplishments and am not critical when I am unnoticed.

Love Does Not Boast
I readily acknowledge that I can do nothing for God apart from His grace; I am quick to redirect praise to God; I don’t leave others with a better impression than what is absolutely true.

Love is Not Proud
I view myself rightly rather than have an inflated idea of my own importance; I do not have to be coaxed, honoured, or pampered to do my part; I talk about others more than myself.

Love is Not Rude
I am not crude, nasty, cutting, sarcastic, or cocky; I am polite, well-mannered, courteous, and gracious with everyone—especially with my closest family members.

Love is Not Self-Seeking
I have a greater concern for the well-being of others than for myself; I accept others without expecting them to conform to my expectations and interests; I am not possessive of those I love.

Love is Not Easily Angered
I can “keep my cool”; I look at inconveniences as opportunities for growth rather than violations of my personal rights; I do not talk about my rights; I am not touchy or defensive.

Love Keeps No Record of Wrongs
I easily forget how others have hurt or inconvenienced me; I reach out to those who are not kind to me rather than feeling that they “owe me one.”

Love Does Not Delight in Evil But Rejoices in the Truth
I spend more time reading God’s Word than I do watching television; I am saddened to see evil people come out on top; I am glad when right and justice prevail no matter who gets the credit.

Love Endures All Things
I bear with the shortcomings of others; I patiently stand with people whose faults I know well.

Love Believes All Things
When I have no evidence, I believe the best; My first response is to believe rather than disbelieve others; I make my decisions based on the honesty of other people.

Love Hopes All Things
When the evidence is adverse, I hope the best will come out of it; I anticipate future victory.


Love Perseveres All Things
When my hopes are repeatedly disappointed, I courageously wait; I “hang in there” rather than try to escape my difficulties with others.

Love in Action: For the next seven days, I will do one unselfish act each day for my family and friends—something I wouldn’t ordinarily do—to improve in my weak areas (write them above).
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2 Corinthians
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Key Word:	Apostleship

Key Verse: “For we preach not ourselves, but Christ Jesus the LORD; and ourselves your servants for Jesus' sake. 6For God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ”. (2 Corinthians 4:5-6).

Summary Statement: The way the church should respond to God’s sincere care is to open their hearts to Paul, to Jerusalem saints, and to God himself.

Applications: Do you need to respond to God’s care in an area of your spiritual life that you have neglected?

For Church Lay People: Do you frequently criticize your spiritual leaders?  (In other words, do you have a problem submitting to authority?)

For Spiritual Leaders: Are you fearful of defending your God-given spiritual authority?


2 Corinthians


I.	Title The earliest title for 2 Corinthians is, (Second to the Corinthians b).  The b was obviously added later to distinguish this epistle from Paul's first letter to the same church.

II.	Authorship

A.	External Evidence: Even highly creative critics uphold Paul as author as the patristic evidence is early.  Early church writers upholding Paul include Polycarp (AD 105; To the Philippians 11), Irenaeus (AD 185; Against Heresies 4, 27, 45), and others, such as the Muratorian Fragment (2nd cent.).

B.	Internal Evidence: The book argues strongly for Pauline authorship as it specifically claims to be written by Paul (1:1).  Some critics have speculated that chapters 1–9 and 10–13 constitute two different letters (e.g., the letter of 2:4) because of their difference in tone (joy to concern and comfort to self-defense).  However, the content of 10–13 never even mentions the offender of 2:5-11.  Also, chapter 2 refers to a sorrowful tone that is lacking in the firm declarations of 10–13.  Finally, no textual evidence, linguistic evidence, church fathers, or church tradition validates such an attack upon the unity of the book.

III. Circumstances

A.	Date: Paul makes two comments concerning the Corinthians' giving which indicate that 2 Corinthians was written less than a year after 1 Corinthians (2 Cor 8:10; 9:2).  That he was about to leave Ephesus (1 Cor 16:5-8) indicates that 1 Corinthians was written in May AD 56.  The letter of 2 Corinthians followed later that year in fall AD 56.

B.	Origin/Recipients: Paul addressed this second letter to the church at Corinth from the province of Macedonia that was north of Corinth.

C.	Occasion: Paul's planting the Corinthian church on his second missionary journey took about eighteen months from March AD 51-September AD 52 (1 Cor 3:6, 10; 4:15; Acts 18:1-17).  Nearly four years later while in Ephesus on his third missionary journey he received disturbing reports from Chloe’s household about divisions in the church (1 Cor 1:10) and a letter from the church carried by three men (1 Cor 16:17) that requested Paul's opinion on certain issues (1 Cor 7:1; 8:1; 12:1; 15:1; 16:1).  He answered the problem of divisions and gave the much-needed response to the church's questions in the letter of 1 Corinthians (he had already written a letter before this; cf. 1 Cor 5:9). 

	However, within a year of Paul's writing 1 Corinthians, false teachers infiltrated the church (2 Cor 11:20) and stirred up the people against him by accusing him of being proud (2 Cor 10:1), fickle (2 Cor 1:16f.), unimpressive in appearance and speech (2 Cor 10:10), dishonest (2 Cor 8:16), and unqualified to be an apostle (2 Cor 11:23; 12:6-7).  Paul saw this threat as valid reason to visit the church personally, and he refers to this second visit as a “painful visit” (2 Cor 2:1; 12:14; 13:1).  He anticipates this visit in 1 Corinthians 16:5-9.

	After leaving the church this second time, Paul wrote a sorrowful letter (his third letter to the church) to urge the church to discipline the leader of the opposition (2 Cor 2:1-11; 7:8f.).  Titus delivered the letter then met Paul in Macedonia with the good news that most of the Corinthians had repented of rebelling against Paul's apostolic authority (2 Cor 7:6-7).  Nevertheless, Paul still felt it necessary to write the letter of 2 Corinthians to defend himself against the minority opposition (2 Cor 10–13).  So, Titus turned right around and headed back to Corinth to deliver 2 Corinthians, accompanied by two other brothers (2 Cor 8:16-24).  Later Paul made a third visit to the church, anticipated in 2 Corinthians 13:1; Acts 19:21 and recorded in Acts 20:2-3.


IV. Characteristics

A.	This letter reveals Paul's character, motives, priorities, desires, and emotions more than any other NT writing.  It notes events about Paul that would otherwise not be known: his persecutions and hardships not recorded in Acts (2 Cor 11:23-27), extra details of his escape from Damascus (11:32-33), God's revelation of Paradise to him in a vision (12:1-7), and his “thorn in the flesh” (12:7-10).

B.	This is probably the least taught and least preached Pauline epistle in the church today.  No doubt this is because pastors and teachers are reluctant to apply its message—that the church owes them respect because of their ministry for Christ full-time!

C.	Second Corinthians is also probably Paul's most unsystematic epistle.  The style is unique among Paul’s epistles in its many digressions, unusual constructions, mixed metaphors, broken sentences, and sudden shifts in feeling and tone.  It has all the signs of having been written under extreme anguish of heart.  Paul’s distress is that his entire eighteen-month's work at Corinth might be undermined by false teachers.

D.	This letter expands upon Paul's former command for a contribution (1 Cor 16:1-4) in a passage offering the most extended teaching on giving in the New Testament (2 Cor 8–9).


Argument

Paul penned Second Corinthians to defend his apostolic authority against slanderous false teachers.  This is accomplished by communicating the genuineness of his ministry so that the believers can really trust him (2 Cor 1–7) before they finish collecting the offering that they had pledged the year before (2 Cor 8–9), and through a defensive and offensive proclamation of the proofs of his apostleship (2 Cor 10–13).  After investing eighteen months at Corinth, three letters, a painful visit and an anticipated visit, he was not about to let fake servants of Christ erode his foundation laid at Corinth.  Therefore, this letter contains personal information necessary to uphold his integrity before the church so that it would not be lost to the enemy.

I Corinthians & II Corinthians
Similarities and differences



I Corinthians
1. Objective and personal; dealing with things that will be true in any church.
2. Insightful into the character of a young church.
3. Deliberate instruction.
4. He warns against pagan teachings, practices, and influences.

II Corinthians
1. Subjective and personal; dealing with subjects specific to that church.
2. Insightful into the character of a preacher (Paul).
3. Impassioned testimony.
4. He warns against Judaistic teachings, practices, and influences.

Paul writes the same church, but he speaks dramatically different. In the first letter, he had problems with which to deal. In the second epistle, he defends his ministry passionately for the cause of Christ. (They could not attack or refute his teaching so therefore they attached his person and his apostleship.)
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Lecture 10
Galatians
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Key Word:	Justification

Key Verse: 	“Knowing that a man is not justified by the works of the law, but by the faith of Jesus Christ, even we have believed in Jesus Christ, that we might be justified by the faith of Christ, and not by the works of the law: for by the works of the law shall no flesh be justified.” (Galatians 2:16).

Summary Statement: The reason we cannot be saved by obeying the Law is because Paul’s call, theology and practice all uphold justification by faith.

Application: Do you add any other requirements for salvation except faith in Christ—baptism, tongues, good works, or any other good deed? The logical result of justification by faith is godliness.


Galatians

I.	Title The Greek title of the letter (To the Galatians) follows the standard form of naming Paul's writings after their recipients.

II.	Authorship

A.	External Evidence: The traditional view is that the Apostle Paul wrote Galatians.  

1.	This finds early support by Polycarp (3:3; 5:1).  Marcion also placed the epistle at the top of his list of genuine Pauline epistles.

2.	Paul as author of Galatians has been mostly uncontested even among the 19th century German critics in the Tübingen school.  

B.	Internal Evidence: The Book of Galatians explicitly mentions Paul as its author (1:1; 5:2).  In fact, Paul probably departed from his usual practice of dictating his letters to a secretary by penning the epistle himself (6:11).  Most of chapters 1 and 2 are autobiographical (e.g., 1:11f.) and several Pauline themes are evident (e.g., grace, law).

C.	Conclusion: Both external and internal evidence point to Paul's authorship. Galatians has always been the least challenged of Paul's epistles.  There exists not even scant evidence to disprove the genuineness of the Epistle.  The Epistle to the Galatians is generally the standard by which other Pauline writings are tested.

III. Circumstances

A.	Date: The issue of date closely relates to the destination of the letter.  The two theories of destination are the North Galatian Theory (adopting the later date) and the South Galatian Theory (generally suggesting an earlier date):

1.	External evidence from Marcion suggests that Paul wrote from Ephesus shortly before writing 1 Corinthians (approx. AD 55), thus supporting the later date.  However, Marcion's reliability and sources are questionable as he believed only in Luke’s gospel and Paul’s letters.

2.	Internal evidence shows that the Galatians deserted Paul's teaching just after his first visit (1:6f.), lending more credence to the South Galatian Theory.  If the second visit of 4:13 is the one in Acts 16:6, then the epistle is post-Jerusalem Council (AD 53-56).  

However, if this later date is true, one would think that Paul would have mentioned the decree of the Jerusalem Council in the letter since both the Council and the epistle address the same theme (requirements of the law for Gentile believers).  On the other hand, if the second visit (4:13) refers to revisiting Acts 14:21 churches then the letter could be pre-Jerusalem Council (AD 48-49), though it would not need to demand the early date. 

3.	Conclusion:  Arguments for both dates are inconclusive, but the best evidence supports the South Galatian Theory and the earlier date of about fall AD 49.

B.	Origin: The origin of the book of Galatians is not specifically stated and depends upon the identity of the recipients as to whether they lived in North or South Galatia: 

1. The Northern Theory says Paul wrote to North Galatia from Ephesus, Corinth, Macedonia, or Rome.

2.	The Southern Theory says that Paul wrote to South Galatia from Antioch or somewhere in route from Antioch to Jerusalem for the Jerusalem Council.

C.	Recipients: The epistle addressed “the churches of Galatia” (1:2).  This is the only Pauline letter to a group of churches.  Evidently Paul did not have enough time to write each church individually, so a circular letter was sent.  

	However, the internal evidence favors the southern view.  While the southern view has chronological difficulties, the northern view has the problem of attributing the “again” of Galatians 2:1 to a third (not second) visit.  Therefore, the weight of the evidence supports the Southern Galatian Theory.

D.	Occasion: The Galatians accepted the gospel eagerly at first (3:1-5; 4:13-14) but this ended (4:15) due to opposition from Jewish false teachers (Judaizers) who had spread their teaching in the churches after Paul established them (1:7b; 4:13-14; 5:7).  They proclaimed “another gospel” (1:6-9) associated with the Jewish Torah and circumcision (2:15-21; 3:2-5; 4:21; 5:2-12; 6:12-17).  

Paul had confronted these Judaizers already in Jerusalem (2:4-5) but this letter was written before the Jerusalem leaders officially disapproved of them at the Jerusalem Council (Acts 15:19-21, 24).  Since no official word had yet come from Jerusalem, Paul wrote the churches immediately to combat this false teaching by defending his apostleship (Gal 1–2) and the true gospel of justification by faith alone (Gal 3–4), which produces a unique lifestyle based upon freedom in Christ (Gal 5–6).

IV. Characteristics

A.	Literary Characteristics:

1.	Structure: Its threefold structure is explained in the occasion section above.  This is different from the twofold structure characteristic of other Pauline writings: Romans (1–11, 12–16), Ephesians (1–3, 4–6), Colossians (1–2, 3–4), etc.

2.	Mood: Even the first verse shows a severe tone as it lacks the customary salutation.  The letter lacks a thanksgiving for the readers or words of praise for them (e.g., they are never referred to as “saints”).  However, some touch of affection does appear (4:12-15, 19-20).  

3.	Unity: Paul vindicates his authority repeatedly (1:1, 11-16; 6:11-16) and defends justification by faith (1:6-10; 2:4, 14; 3:1–5:12), so the unity of the letter has gone virtually unchallenged.  It is the most accepted epistle of Pauline authorship.

B.	The Jerusalem visit (2:1-10) has been seen as either Paul's famine trip to aid the depressed church (cf. Acts 11:27-30) or Paul's attendance at the Jerusalem Council (cf. Acts 15:1-29).


D.	Galatians is the only Pauline letter written to a group of churches.

E.	This is the first letter of Paul that has been included in the New Testament.

Argument

Galatians is often called “the Magna Carta of Christian Liberty” since it emphasizes the believer's freedom in Christ.  However, it is evident that Paul's purpose was threefold: to defend his apostleship against the Judaizers (Gal 1–2), to defend the essence of the gospel based in justification by faith alone (Gal 3–4), and to give practical exhortations in light of the believer's freedom in Christ (Gal 5–6).  

Therefore, Paul's purpose in writing is to convince the Galatians that since they were saved by grace, they are free from the Law.  As a result, Judaizers who sought to impose upon them a legalistic system based upon the Law should not lead them away from their moorings in Christ.
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Lecture 11
Ephesians
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Key Word:	Unity

Key Verses: “1I therefore, the prisoner of the LORD, beseech you that ye walk worthy of the vocation wherewith ye are called, 2With all lowliness and meekness, with longsuffering, forbearing one another in love; 3Endeavouring to keep the unity of the Spirit in the bond of peace.” – Ephesians 4:1-3

Summary Statement: The way to unity for believing Jews and Gentiles is to see their equality and love one another as a witness to the world.

Application: 
Do you really act like you are equal with other members of the body of Christ?  
•	Maids?
•	Former Muslims (Malays)?
•	Believers in Prison?
•	Poor churches of India, Myanmar, Bangladesh, etc.?
How do you show your unity with believers different from you?

Ephesians
I.	Title 
	The title (To the Ephesians) is found on all Greek manuscripts, including the oldest extant manuscript (ca. AD 200). However, Marcion (AD 140) entitled the letter To the Laodiceans which led some scholars to believe the letter was intended to be a circular epistle to various churches of which Ephesus was chief.

II.	Authorship

A.	External Evidence: All of the early church fathers believed that Paul wrote Ephesians.  However, most modern scholars have nearly the opposite response.

1.	Ephesians had wide circulation early in the second century as it appeared in the heretic Marcion's canon (ca. AD 140), which only considered Paul's writings authoritative.  It also was included among the Pauline writings in the Muratorian canon (ca. AD 180) and the Latin and Syriac versions of the fourth century.

2.	Contrary to the overwhelming patristic evidence, in recent centuries Ephesians has probably been the most disputed Pauline epistle, beginning with Erasmus (16th century) and especially the 19th-century radical German schools.

B.	Internal Evidence: The epistle itself strongly supports Pauline authorship, as it makes this direct claim (1:1; 3:1), has affinities to Colossians in content and vocabulary, is consistent with Pauline doctrine, and has Paul's normal structure of greeting, thanksgiving, doctrinal portion, ethical exhortations, closing greeting, and benediction.

	Despite the internal evidence for Pauline authorship, many scholars see Ephesians as only written in his name by someone else for several reasons: linguistic and stylistic differences compared to other Pauline writings, the belief that people in Paul’s day often wrote in another’s name, the impersonal form (e.g., no terms of endearment, lack of greetings to specific individuals) that does not address any concrete situation, the allusions to the author not knowing the recipients (1:15; 3:2; 4:21), lack of the words “in Ephesus” (1:1) in the oldest manuscripts, the first-person references which “appear forced,” and supposed theological differences with Pauline doctrine. 
However, a closer look at each of these arguments renders them often speculative and certainly inadequate to overthrow the unanimous external evidence and weighty internal factors.

III. Circumstances

A.	Date: Acceptance of Pauline authorship and close affinities to Colossians and Philippians suggest that he wrote Ephesians during the same house arrest from AD 60-62 (cf. Acts 28:30-31).  One author dates it to the fall of AD 60.  Since Philemon was also written during the same confinement, these four letters (Ephesians, Colossians, Philippians, and Philemon) are known as the “prison epistles.”  The liberals dating (AD 80-100) assume non-Pauline authorship for the reasons mentioned above.

B.	Origin/Recipients: Paul wrote to the Ephesian church while in bondage in Rome, seen in two direct references (3:1; 4:1) and mention of his chains (6:20).  Church tradition as well as the text (1:1) and the early title support an Ephesian destination.  A textual problem in which some manuscripts lack the phrase “in Ephesus” (1:1) is not problematic since all manuscripts contain the title and several good manuscripts do contain the phrase.  However, it may be that this letter was written as a circular letter for all of Asia originally sent to Ephesus as the capital city, which could explain the lack of greetings to specific individuals.

C.	Occasion: Paul had invested over two years teaching at Ephesus on his third missionary journey (Sep. 53-early spring 56; Acts 19).  Within four years he was imprisoned in Rome.  While there he wrote his epistle to the Colossian church which Tychicus probably carried with the letter to Philemon since Onesimus accompanied him (Col. 4:7-9).  It makes sense that since Tychicus would pass through Ephesus en route to Colossae that he could also deliver a letter to the Ephesians (Eph. 6:21-22) unless the Ephesian letter was written one year earlier. As to why Paul felt the need to write the Ephesian church, different opinions exist below. 

IV. Characteristics

A.	The purpose of the epistle has been explained in many ways:

1.	“Ephesians is a manifesto of the love and mission of God to the world of which God's people are to be exponents”.

2.	Markus Barth gives other less acceptable purposes that assume non-Pauline authorship (1:57f.): a cover letter for the rest of the Pauline epistles, a letter countering the competition in Asia Minor by John’s and Peter’s writings, a discourse on baptism for new converts, a defence against second-century Gnosticism, etc.

3.	Believers living in a spiritually beggarly existence must appropriate their wealth in Christ.  Paul's purpose is “to make Christians more aware of their position in Christ and to motivate them to draw upon their spiritual source in daily living: 'walk worthy of the calling with which you were called' (4:1; see 2:10)”.

4.	His aim is to encourage Jews and Gentiles to love one another since they are one in Christ.  This is supported by the eventual loss of their first love for Christ (Rev. 2:4) and the 19 occurrences of the noun or verb for “love” out of only 107 in all of Paul's writings.

B.	Ephesians contains the most complete description of demonology (2:2; 6:11-16) in all of Paul's writings.  Even more significant is his emphasis on the person and work of the Holy Spirit (1:13-14; 2:18; 3:5, 16; 4:3-4, 30; 5:18; 6:17-18).

C.	This letter contains more doctrinal and exhortative material in the form of prayers than any other New Testament writing (M. Barth, 1:58-59).

D.	Ephesians has the longest sentences of any NT writing with eight lengthy sentences (1:3-14, 15-23; 2:1-7; 3:1-13, 14-19; 4:1-7, 11-16; 6:14-20), the first of which scholars have thought to be the most cumbersome sentence in the Greek language (Hoehner, BKC, 2:616)!

E.	Ephesians gives the fullest explanation of the unity between Jews and Gentiles of any NT writing.  This joint body in Christ is the “mystery” hidden since OT times (3:1-13).



Argument

A key to the argument of Paul's letter to the Ephesians can be found in the distinction between the many references to two groups designated as “we” (1:11) and “you” (1:13; 2:1).  Since the “you” clearly refers to Gentiles (2:11; 3:1) who were far away from God (2:13), by “we” Paul has in mind Jews like himself who are part of the people of Israel and possess the covenants of promise.  

This Jew-Gentile distinction is important since the original readers of the letter were mostly Ephesian Gentiles, as they are the only group addressed (1:13; 3:1).  Paul, in effect, wrote this epistle to encourage these Gentile believers of their new standing in Christ as equal heirs with Jewish Christians.  His passion was that both groups would work together for the Lord as a testimony to the world.  The manner in which this purpose is accomplished is to first lay the doctrinal foundation of the Jew-Gentile unity (Eph 1–3), then the practical implications for this new entity of both Jews and Gentiles called the Church (Eph 4–6).
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Lecture 12
Philippians
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Rome


	
Early Spring AD 62 (first Roman imprisonment)






Key Word:	Attitude

Key Verse:	“Let this mind be in you, which was also in Christ Jesus:” (Philippians 2:5).

Summary Statement: The results of imitating Christ’s resurrection attitude are joy, humility, peace, protection from false teachers and disunity in the church.

Application: How do you need to show a more Christ-like attitude during difficulty?

Note: Words for “joy” total 17 times in the letter but words/phrase that talks about “attitude” total 20 times.


Philippians

I.	Title: 
	The Greek for Philippians (To the Philippians) follows the standard practice of naming the Pauline Epistles after their recipients.

II.	Authorship

A.	External Evidence: Scholars of nearly all persuasions believe Paul wrote Philippians.  

B.	Internal Evidence: Philippians claims to be written by Paul (1:1).  This is confirmed in the references to his companion Timothy (1:1; cf. Acts 16) and the description the author gives of himself (3:4-6).

III. Circumstances

A.	Date: Paul notes his chains (1:14) in Rome (palace guard 1:13), which places the letter in his first Roman imprisonment (AD 60-62).  Philippians probably was the last of the four prison epistles since Ephesians lacks mention of any expected release, and Colossians and Philemon were written at about the same time as Ephesians or shortly afterwards (AD 60-61).  Therefore, the best date for Philippians is early spring AD 62.  Paul wrote just before his release in answer to the church's prayers (1:19).

B.	Origin/Recipients: The palace guard (1:13) and Caesar's household (4:22) show that Paul wrote during his Roman imprisonment (not his captivity in Ephesus or Caesarea).  Therefore, he wrote from Rome and sent the letter to the colony of Philippi (1:1b) by Epaphroditus (2:25-30).

C.	Occasion: Paul’s “Macedonian Call” on his second missionary journey led him to plant the church at Philippi (Aug-Oct AD 50).  Lydia, others, and the Philippian jailer responded to the gospel, but then government officials asked Paul and Silas to leave (Acts 16).  Paul returned to the city six years later, but probably only for a few days (between June-Nov AD 56; Acts 20:1, 6).  

He wrote this thank you letter to the church six years later (AD 62) after the church had sent Epaphroditus with a gift (4:18).  Epaphroditus almost died of an illness, but when he recovered Paul sent him back to the Philippians with the letter (2:25-30).  Paul’s immediate motive for writing was to express his affection and thanks for the church's generosity (other purposes are listed in the “Argument” section below).  Yet another key purpose was to encourage perseverance (1:27-28; 2:12; 3:13-15; 4:1) against Judaizers who sought to require obedience to the Mosaic law (1:27-28; 3:2-4, 17-19; cf. Acts 15:1-6; Gal. 1:6-9; 2:1-16; 3:1-5; 5:7-10; 6:12-13). The way the Philippians could persevere was to imitate Christ’s attitude, so Paul emphasized the results of this type of resurrection spirit.

IV. Characteristics

A.	Philippians is not a systematic treatise of formal doctrine, but it contains the most significant Christological passage in the Pauline epistles (2:5-11), cited as an example of humility.  This passage is often called the kenosis passage since it refers to Christ's emptying (Gr. keno,w “to empty”) of his rights (not deity) as God.  These seven verses provide profound insights into his preexistence, incarnation, humiliation, and exaltation.

B.	Central Theme: Philippians is one of the most studied biblical books, resulting in differing ideas on the theme.  Here are some examples of the central idea (from least likely to most likely):

1.	Living the Christian life is offered as a theme but is too general since all NT books exhort Christian living.
 
2.	Pastoral: Paul's warmth here is unmatched by any other epistle.  “He pours out his heart [to these] whom he prizes highly and loves profoundly”.  After all, this was the first church ever in Europe.  But this theme does not account for the exhortations and doctrinal content.

3.	Joy: The most popular theme for Philippians is that believers can rejoice despite their circumstances due to Christ.  Joy during trials is certainly an emphasis since the words “joy” or “rejoice” or “glad” appear 17 times in this four-chapter book  (1:4, 18 [2x], 25, 26; 2:2, 17 [2x], 18 [2x], 28, 29; 3:1; 4:1, 4a, 4b, 10).  Yet this theme downplays its doctrinal elements too much.

4.	The Person of Christ is prominent as his name is noted 70 times or more.  The following lists every occurrence of “Christ,” “Jesus,” “Lord,” or pronouns referring to Him in the book:




















	Characteristics
	Chapter 1
	Chapter 2
	Chapter 3
	Chapter 4

	Deity (God)
	
	2:6
	
	

	Pre-eminent (Lord)
	1:2, 20
	2:9-11
	3:20-21
	

	Returning in Power
	1:6, 10
	2:10, 16
	3:20-21
	4:5

	Sacrificial (Cross)
	1:29
	2:8
	3:18
	

	Savior
	
	
	3:20
	

	Glorified Body (Resurrected)
	
	
	3:10, 21
	

	Incarnation (man)
	
	2:6-8
	
	

	Humble
	
	2:6-8
	
	

	Obedient
	
	2:8
	
	

	Selfless Interests (Servant)
	
	2:6, 21
	
	

	Has a Ministry Plan
	
	2:21, 30
	
	

	Provider of Needs
	
	
	
	4:19

	Helper via the Spirit
	1:19
	
	
	

	Answers Prayer
	1:19
	
	
	

	Gives Faith to Believe
	1:29
	
	
	

	Gives Privilege of Service
	1:1, 14-18, 22
	
	
	

	Gives Ability to Glorify Him
	
	
	3:3
	

	Gives Affection for Others
	1:8
	2:29
	
	

	Gives Righteousness (Saints)
	1:1, 10-11
	
	3:9
	4:21

	Gives Encouragement
	
	2:19
	
	

	Gives Knowledge of Himself
	
	
	3:8, 10
	

	Gives Glory to God
	1:11
	
	
	

	Gives Grace
	1:2
	
	
	4:23

	Gives Comfort to Us
	
	2:1
	
	

	Gives Comfort for Others
	
	2:1
	
	

	Gives Purpose for Ministry
	
	2:16
	
	

	Gives Life
	1:21
	
	
	

	Gives Ability to Do Everything
	
	
	
	4:13

	Gives Joy (Contentment)
	1:18, 26
	2:29
	3:1
	4:4, 10-13

	Gives Confidence (Ability to Stand)
	1:13-14
	2:19, 24
	
	4:1, 19

	Gives Peace
	1:2
	
	
	4:2, 7

	Gives Suffering
	1:13, 29
	
	3:10
	

	Gives Rewards
	1:21, 23
	
	3:7-8, 14
	

	Gives Humility
	
	2:5
	
	

	Gives Unity
	1:15-17
	2:1-2
	
	4:21-22

	Gives New Bodies (Resurrection)
	
	
	3:11, 21
	

	Gives Christlikeness (Exalts Himself in Us)
	1:20, 27
	2:5
	3:10-14
	



5.	Multipurpose: Paul had many purposes in composing this epistle to the Philippians.  He expresses affection for them (1:7), thanks them for their gift (1:5, 7; 4:10-19), updates them on his missionary work in prison (1:12f.), encourages them in their growth (1:27f.), corrects a problem of disunity in the church (2:1-4, 14; 4:2), encourages them of Epaphroditus' recovery (2:25f.), warns of false teaching (1:28)—especially legalism (3:2-4) and libertinism/ antinomianism (3:17-19)—and exhorts them to express joy in their trials as he had in his sufferings (3:1; 4:4).

6.	Imitating the Attitude of Christ: While Philippians emphasizes the person of Christ, the application of this truth is the focus of the book.  Having Christ’s attitude (or mind) appears to be the most all-encompassing purpose, with 2:5-11 forming the heart of the book. This theme goes deeper than joy (or any other positive characteristic in the book) since it explains how one can experience these qualities during difficulty.


Argument

As good as the above purposes are, none sums up the book as a whole except the last one—to have the mind or attitude of Christ.  Christ is the main subject as his name appears 70 times, but some key verbs convey the idea of imitating his thinking, attitude, or mind appear twenty or more times. Verbs like think, consider and reckon give the idea of imitating Christ. 

Therefore, the concept of imitating Christ's attitude in difficulty appears more times (over 20) than the theme of rejoicing (17 times) and should be given at least as much weight (3:10).  Each chapter bears out this emphasis since having Christ's attitude produces joy in adversity (Phil 1), humility leading to unity (Phil 2), protection from legalistic or libertine teaching (Phil 3), and peace with God and man in all circumstances (Phil 4).  Paul wrote the Philippians to let them know that “as a man thinks, so is he” (Prov 23:7) and the best thinkers do so with Christ's attitude.  Paul states the key verse in this respect in Philippians 2:5, “Let this mind be in you, which was also in Christ Jesus”, which begins the heart of the book (2:5-11).  A related concept is that of mimicking Paul (3:17; 4:9).
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Lecture 13
Colossians


	
Deity of Christ vs. Syncretistic Heresy
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Holy Living
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2:6-23
	
Position:
Union with Christ
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Rome

	
Autumn AD 61 (first Roman imprisonment)



Key Word:	Deity

Key Verse: 	“For in him dwelleth all the fulness of the Godhead bodily.” (Colossians 2:9).

Summary Statement: The way to protect the church from syncretistic heresy is to embrace the deity of Christ and holy living.

Application: 
Affirm Christ’s deity and holy relationships to fight the New Age movement and other heresies.


Colossians

I.	Title: The Greek title (To the Colossians) follows the practice of naming Paul’s epistles after their recipients, even though the letter was to be read in nearby Laodicea too (4:16).

II.	Authorship

A.	External Evidence: Early Christian writers attributed the authorship to Paul, but modern radical critics assume a second-century author using Paul's name.

1.	Early support for Pauline authorship comes from Justin, Marcion, Irenaeus, Tertullian, and Clement of Alexandria.
2.	Pauline’s authorship was unquestioned until 19th-century German scholars denied it based on internal factors.  Mayerhoff argued for dependency upon Ephesians and Baur with his Tübingen School and considered the heresy combated in the letter as second-century Gnosticism.

B.	Internal Evidence: Several verses within the letter itself affirm Paul’s authorship:

1.	The letter claims to have been written by Paul (1:1, 23; 4:18).
2.	The similarity of Colossians to Ephesians argues for Pauline’s authorship in that they were written about the same time.
3.	Colossians has many affinities with Paul's letter to Philemon, of which the authenticity is impeccable.  Both books include Timothy's name in the salutation (1:1; Philemon 1); mention Aristarchus, Mark, Epaphras, Luke, and Demas (4:10-14; Philemon 23-24); refer to Archippus' ministry (4:17; Philemon 2); and confirm the sending of the slave Onesimus back to Colossae (4:9; Philemon 10).

III. Circumstances

A.	Date: Paul wrote Colossians during his first imprisonment in Rome (Feb. 60-March 62; cf. Acts 28:30.  The best evidence suggests a specific date of autumn 61.

B.	Origin/Recipients: As noted above, the epistle mentions Paul's many associates (4:7-17), especially Tychicus (4:7), who carried the Colossian and Ephesian letters (Eph 6:21) accompanied by Onesimus (4:9) with the letter to Philemon (Philemon 10, 12, 17).  This shows that the Ephesian, Colossian, and Philemon letters all had the same origin.  The other two books mention Paul's imprisonment (Eph 3:1; 4:1; Philemon 1, 9) that was in Rome.  Therefore, Colossians must have been written in Rome to be sent to Colossae (1:2).

C.	Occasion: Paul had never visited Colossae when he wrote this letter.  However, during his nearly three-year ministry in nearby Ephesus (Sept 53-May 56; cf. Acts 19) he probably met (and may have converted) Epaphras, who returned to Colossae and founded the church (1:7).  Five years later, when Epaphras heard of Paul's imprisonment, he visited the apostle and brought news of their love (1:8).
	
Epaphras also told Paul of a serious heresy plaguing the church.  This prompted Paul to pen the epistle to the Colossians for Tychicus to deliver since he was returning to Colossae with Onesimus anyway.  The nature of heresy has been much debated, but the internal evidence suggests that it was the seedbed for what later developed into Gnosticism in the second century.  

Paul’s response reveals the many problems with this heresy:
1.	Its Jewish nature showed in its legalism by imposing Old Testament laws and rituals (2:16-17).
2.	It had Greek philosophical roots in a so-called “deeper knowledge” (gnosis; 2:2b-4, 8-10) revealed only to a special “elite.”
3.	The system taught the worship of angels as mediators between man and God (2:18).
4.	The heresy denied the deity of Christ (1:15; 2:9), and thus his supremacy (1:15b, 17a) and ability to create (1:16) and sustain the world (1:17).
5.	Its ascetic nature had a low view of the body (2:20-23).

	It is difficult to peg the Colossian heresy with certainty since Paul nowhere officially lists or defines its elements, nor does he give it a name.  However, the evidence above shows it to be a syncretistic Jewish-Greek-Ascetic-Pagan cult.  Nevertheless, Paul fought the heresy by (1) affirming the deity and supremacy of Christ, and (2) encouraging the church to live pure lives.

IV. Characteristics

A.	Colossians uses many terms found only here in the New Testament. 
1.	The 35 unique words include “visible” (1:16), “supremacy” (1:18), “fill up” (1:24), “philosophy” (2:8), and “deity” (2:9). 
2.	Paul redefines terms used by the heretical movement with an orthodox meaning (e.g., pleroma, “fullness,” 2:9; and gnosis, “knowledge” 2:3). 
3.	Many scholars see so many unique words as supporting non-Pauline authorship, but the unique Colossian setting calls for special vocabulary not needed in Paul’s other writings.

B.	Paul uses no Old Testament references in his epistle to the Colossians.

C.	Colossians gives the fullest explanation of Christ’s deity in any NT writing.  Especially worth noting are: 
(1) “He is the image of the invisible God, the firstborn [‘preeminent one’] over all creation.  For by Him all things were made…” (1:15)
(2) “For God was pleased to have all his fullness dwell in him” (1:19), and 
(3) “For in Christ all the fulness of Deity lives in bodily form” (2:9).

D.	The twin epistles of Ephesians and Colossians have many points in common and some differences:

Ephesians	Colossians

Similarities:
Written in prison, carried by Tychicus	Written in prison, carried by Tychicus
Stresses wisdom, knowledge, fullness, 	Stresses wisdom, knowledge, fullness,
and mystery	and mystery
First half—position	First half—position
Second half—practice	Second half—practice





Ephesians	Colossians

Similar passages:	Similar passages:
“In Him we have redemption through His 	“in whom we have redemption, the 
blood, the forgiveness of sins…” (1:7)	forgiveness of sins” (1:14)

“to be put into effect when the times will 	“and through Him to reconcile to Himself
have reached their fulfillment–to bring 	all things, whether things on earth or things
all things in heaven and on earth together 	in heaven, by making peace through His 
under one head, even Christ” (1:10)	blood, shed on the cross” (1:20)

1:15-17	1:3-4
1:18	1:27
1:19-20	2:12
1:21-23	1:16-19
5:22-24 (wives)	3:18 (wives)
5:25-33 (husbands)	3:19 (husbands)
6:1-3 (children)	3:20 (children)
6:4 (fathers)	3:21 (fathers)
6:5-8 (slaves)	3:22-25 (slaves)
6:9 (masters)	4:1 (masters)


Differences:

Emphasizes the Church 	Emphasizes Christ
as the body of Christ	as the Head of the body

General, universal	Specific, local

Irenic, calm	Polemic, concern

Reflective, quiet	Spiritual conflict

Argument

Paul writes the Colossian letter to protect the church from a serious heresy threatening its very life since it is attacking the deity of Christ.  His response to this cult takes a two-pronged approach.  He first establishes the supremacy of Christ as God to provide the theological basis of the false teaching (Col 1–2).  He then provides practical instruction in light of the deity of Christ which, when followed, will put the enemies of Christ to shame as they see holy living in the church (Col 3–4).  Thus, Paul’s strategy to fight this cult is a holy lifestyle founded on a solid Christological foundation.  This alone could successfully defeat a heresy that is both legalistic/ascetic (not free) and philosophical/ knowledge-oriented (not lifestyle-oriented).
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Lecture 14
1 Thessalonians

	Preparation for the Rapture
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	Chapters 1–3
	Chapters 4–5
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	Exhortations 
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Be Innocent
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Please God
	
Be Comforted but Watchful
	
Live Holy 

	Corinth

	Early Summer AD 51 (on second missionary journey)



Key Word:	Rapture
Key Verse:	“12And the LORD make you to increase and abound in love one toward another, and toward all men, even as we do toward you: 13To the end he may stablish your hearts unblameable in holiness before God, even our Father, at the coming of our LORD Jesus Christ with all his saints.” (1 Thessalonians 3:12-13).

Summary Statement: Believers can prepare for the Rapture by serving without greed and by strengthening their doctrine and relationships.

Application: Are you ready for the Lord’s return if he comes today?
1 Thessalonians

I.	Title: 

The Greek title (First to the Thessalonians) distinguishes this letter from Paul's second letter to the church just a few months later.

II.	Authorship

A.	External Evidence: Pauline authorship has been upheld since the Marcion Canon (AD 140) and Muratorian Canon (AD 170).  The early Church Fathers also believed Paul wrote 1 Thessalonians.
1.	Attacks: Nevertheless, radical 19th-century critics denied apostolic authorship, claiming: (a) a lack of Pauline ideas and Old Testament citations, (b) a reference to the fall of Jerusalem (AD 70) which places the epistle after Paul's death (AD 68), and (c) a large amount of non-Pauline vocabulary in the letter.
2.	Response: Since the church was mostly Gentile (1:9-10; Acts 17:4) Paul would not cite the OT frequently.  Also, the supposed reference to the fall of Jerusalem (2:16b) is very ambiguous.  Finally, as this was one of his earliest letters and not primarily a doctrinal treatise, it does not reflect the same theological vocabulary as later letters.

B.	Internal Evidence: The letter itself strongly supports Pauline’s authorship:
1.	The epistle claims to have been written by Paul (1:1).
2.	The church organization is primitive, reflecting an early date.
3.	No later writer would have attributed to Paul the unfulfilled expectation of living to see the Rapture (4:15, 17).

C.	Conclusion: The attacks upon Pauline authorship have been soundly defeated so that nearly all scholars, despite their critical assumptions, believe that Paul penned this epistle.

III.  Circumstances

A.	Date: The evidence from the letter suggests that Paul wrote it only a few months after leaving the city on his second missionary journey in early summer 51.  

B.	Origin/Recipients: Paul wrote from Corinth to Thessalonian believers to his north in Achaia.  This was a very young church—only about six months old.

C.	Occasion: After Jews in Thessalonica incited crowds against Paul, he left Silas and Timothy with the church with instructions to meet him in Athens (Acts 17:11-16).  They did, but Paul then sent Timothy back to the Thessalonians (1 Thess. 3:1-2) and Silas back to Macedonia (probably Philippi).  
	Both men rejoined Paul in Corinth (Acts 18:5) and are mentioned with Paul in his salutation (1:1).  Timothy brought the good news that the Thessalonians, despite persecution, had remained true to the Lord (3:6f.).  
	
	Paul notes repeatedly how happy this made him (1:2-10; 2:19-20; 3:6, 8-10), especially as he thought that Satan might have undone his work in them (3:5).  Therefore, he wrote to encourage the church still more, urging them to press on in growth in light of the Lord's return. Timothy also probably informed him of some questions from the church.
IV.  Characteristics
A. The tone of the epistle shows very fond feelings for the Thessalonian believers (1:2-3, 7-8; 2:17-20).

B.	First Thessalonians contains the fullest explanation of the Rapture in Scripture (4:13–5:11).  Paul believed in the imminency of Christ's return (“we” in 4:17) and thus revealed himself to be a proponent of a pretribulation Rapture (see the study after 1 Thessalonian notes).

C.	How long Paul stayed at Thessalonica is debated because Luke recorded that Paul reasoned in the synagogue for only three weeks (Acts 17:2).  However, one author says Paul stayed from November 50-January 51, then the letter came in early summer AD 51.  Many arguments suggest this longer stay:

1.	The Philippians sent Paul at least two gifts when he was in Thessalonica (Phil. 4:16).
2.	He stayed there long enough to use his trade of tent-making (2:9; cf. 2 Thess. 3:7-9).
3.	Paul's general practice was to preach in the synagogue until he got kicked out (Acts 13:46; 18:6; 19:8-9).  This took only three weeks at Thessalonica, after which he taught Gentiles.
4.	Since most Thessalonian believers were Gentiles formerly involved in idolatry (1:9; 2:14-16), a Gentile ministry would have required a fair amount of time after his three-week Jewish ministry.

D.	The purpose of the letter has been seen in different ways (Ryrie, 1 & 2 Thess., 13-14):
1.	Paul encouraged the people to continue to grow in Christ as they had been doing, based upon Timothy’s good report (1:1-10; 3:6-13).
2.	Paul defended himself against some in Thessalonica who had accused him of insincerity and greed (2:2-6) as well as for failing to return to the city (2:17–3:5).
3.	Paul exhorted them to remain steadfast in the face of persecution (3:1-13; 5:16-18).
4.	Paul answered doctrinal questions relating to believers who had died before the Lord’s return (4:13–5:11).
5.	Paul instructed them in healthy church life, such as sexual purity (4:1-8), respect for leadership (5:12-13), laziness (5:14), and relationships (5:15f.).


Argument

While each purpose above finds support at some point in the letter, only the common theme of the Lord’s return (Rapture) appears throughout it.  Each of the five chapters closes with an exhortation on the Lord's soon coming (1:10; 2:19-20; 3:13; 4:13-18; 5:23-24).  
Paul writes two major sections in this first letter to the Thessalonians, each showing how believers should live in light of the Rapture.  He first uses himself as an example of proper conduct until the Lord returns (1 Thess. 1–3).  In this section, he seeks to convince them of his sincere motives in establishing the church to defend himself against the false attacks of Jews and Gentiles in the city who had accused him of being a religious huckster concerned only with money (2:3, 5, 7, 9).  
Paul then gives principles for growth until the Lord’s return (1 Thess. 4–5).  These doctrinal and relational matters facing the Thessalonians that Timothy had reported include instruction on living to please God (4:1-12), eschatological issues (4:13–5:11), and church life (5:12-22).
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Key Word:	Tribulation

Key Verse: 	“That ye be not soon shaken in mind, or be troubled, neither by spirit, nor by word, nor by letter as from us, as that the day of Christ is at hand. Let no man deceive you by any means: for that day shall not come, except there come a falling away first, and that man of sin be revealed, the son of perdition;” (2 Thessalonians 2:2-3).

Summary Statement: The way Paul affirmed others during the heresy that the day of the Lord (Tribulation) had already begun was holistic: emotional, theological and practical.

Application: How does your view of the future spur your commitment to serve Christ?


2 Thessalonians

I.	Title The Greek title, (Second to the Thessalonians) distinguishes this letter from Paul's first letter to the church just a few months before.

II.	Authorship

A.	External Evidence: Support for Pauline authorship has been upheld “very probably” since Polycarp (ca.  AD 135) and possibly earlier with Ignatius (ca.  AD 110).  One can add to this the Marcion Canon (ca.  AD 140) and Muratorian Canon (ca.  AD 170), plus the testimony of the early Church Fathers and ancient versions.  

B.	Internal Evidence: The letter itself strongly supports Pauline’s authorship:

1.	The epistle claims that Paul wrote it (1:1; 3:17).

2.	The premature ending (3:1-5) suits Paul more than a conscious imitator.

3.	The similarities to 1 Thessalonians, cited by some critics as evidence against Pauline authorship, actually support it.

4.	Critics infer discrepancies between 2 Thessalonians 2:1-12 and 1 Thessalonians 4:13–5:11, but these differences refer to two different phases of Christ’s coming.

C.	Conclusion: The attacks upon Paul’s authorship have been soundly defeated so that nearly all scholars, despite their critical assumptions, believe that Paul penned this epistle.

III.  Circumstances

A.	Date: One author suggests that Paul wrote 2 Thessalonians in the summer of AD 51 (just a few months after his first letter).  The following supports this claim:

1.	Paul, Silas, and Timothy (1:1) are not known to have been together again after their stay in Corinth, which was the place Paul wrote the letter.

2.	The same general conditions exist in the church as discussed in 1 Thessalonians (e.g., idleness; cf. 1 Thess. 4:11-12; 2 Thess. 3:6-15).

3.	These men stayed in Corinth another year.  This doesn’t necessarily argue for a date only a few months after 1 Thessalonians, but certainly, the second letter precedes Paul's visit to them five years later (May 56).  Certainly, 2 Thessalonians did not follow the first letter for more than 12 months.

B.	Origin/Recipients: Paul wrote from Corinth to the Thessalonian believers north of him in the province of Macedonia (see “Date” above for support).  Although this was his second letter to them, the congregation was still young—probably less than a year old.

C.	Occasion: The historical and chronological scenario for Paul’s ministry at Thessalonica during his second missionary journey probably looks like this:

1.	Paul plants the Thessalonian church	November 50-January 51
2.	Paul’s ministry in Berea, Athens, and Corinth	February-March 51
3.	Silas and Timothy report to Paul in Corinth	April/May 51
4.	Paul writes 1 Thessalonians and sends it from Corinth	Early Summer 51
5.	The carrier of 1 Thessalonians reports back to Paul	Mid-Summer 51
6.	Paul writes 2 Thessalonians from Corinth	Late Summer 51
7.	Paul departs Corinth	First of September 52

	Within only a few months after writing 1 Thessalonians, Paul got news (probably from the letter carrier) of problems unresolved by his first letter.  The persecution of the believers had increased (1:3-10), false teachers had taught that the day of the Lord had already come (2:1-12), and some of the Thessalonian Christians had become idle as they simply “waited for the rapture” (3:6-15).  Therefore, Paul decided to write the church again to help the believers handle these difficulties.

IV.  Characteristics

A.	Although 2 Thessalonians is Paul's shortest letter to a New Testament church, it contains significant information regarding the second coming of Christ and the day of the Lord.  

B.	Whereas Paul wrote 1 Thessalonians to comfort, he wrote 2 Thessalonians to correct.  

C.	Paul deviates from his usual epistolary pattern through his two thanksgivings (1:3f.; 2:13f.) and two prayers (1:11-12; 2:16-17).  Some believe that this indicates a merging of two separate letters, but there is no evidence that Paul ever felt constrained by a particular literary pattern and no manuscript evidence exists to doubt the unity of the epistle.

Argument

As mentioned above, Paul wrote 2 Thessalonians to help the believers handle three difficulties facing the church: increased persecution (1:3-10), the false teaching that the day of the Lord had already come (2:1-12), and idleness among some of the Thessalonian Christians who were “waiting for the rapture” (3:6-15).  Paul's design in writing was to encourage perseverance based upon their future reward at the day of the Lord (2 Thess. 1) and to correct their false notion of the day of the Lord (2 Thess. 2) which had resulted in idleness (2 Thess. 3).  The overriding theme is the day of the Lord and its implications on behaviour.


The Day of the LORD

I. Usage

A.	The “day of the LORD” concept appears in every prophetical writing in the Old Testament, although not always by that same term.
B.	The judgment aspect receives detailed treatment in Zephaniah, Joel, and Revelation 6–19.  Some believe that the “Lord’s day” of Revelation 1:10 also refers to this period (cf. 2 Thess. 2:2-3).

II.	Definition

A.	The day of the LORD is “the time of Yahweh’s final intervention in history when He will judge the wicked, deliver the righteous, and establish His kingdom” (Hobart Freeman, An Introduction to the OT Prophets, 146).

1.	Judgment 

a.	Primarily it refers to the destruction of Israel’s enemies (Zeph. 2–3; Amos 1:3–2:3; Joel 3; Zech. 12–14; Isa. 13:6, 9; 14:28-32; 17:1ff.; 20:1-6; 31:1-5; Jer. 46:10; Ezek. 30:3ff.).Freeman, 146-47
b.	However, it also includes the punishment of the rebellious and disobedient in the nation of Israel (Amos 5:18-20).
c.	The Great Tribulation of Revelation 6–19 finds so many parallels with descriptions by the OT prophets that the two judgments must certainly be the same period.
d.	Ultimately the day of the LORD will end in the destruction of the world (2 Pet. 3:10).

2.	Deliverance 

a.	Israel’s salvation from Gentile oppressors will occur through God who preserves and delivers a remnant of Israel (Joel 2:32; Zech. 14; Zeph. 3:8-20; Isa. 2, 11; 65-66; Amos 9:11-15; Ezek. 20:33-44, etc.).
b.	This salvation is to enable Israel to enter into the kingdom in which God will fulfill all His promises to Abraham (cf. class notes, 336-37).
c.	The deliverance has many blessings (Deut. 30:3-9) also for Gentiles (Zeph. 3:9).
d.	Final salvation after judgment will be in the new heaven and earth (2 Pet. 3:11-13).

3.	Diagram 

	Judgment	+	Salvation	=	Day of the LORD

	Great Tribulation	+	Christ’s Return/	=	Day of the LORD
			Millennium

B.	The day of the LORD also had a nearer aspect to the prophets, depicting an imminent, impending disaster–generally through the Assyrians or Babylonians.  Sometimes even both the near and far aspects appear together in a dual sense.  God did not reveal whether a near or far perspective was to be understood to encourage repentance.
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Key Word:	Order

Key Verse: 	“14These things write I unto thee, hoping to come unto thee shortly: 15But if I tarry long, that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth.” (1 Tim 3:14-15).


Summary Statement: The way to defeat heresy is to obey God’s priorities for church order.

Application: Do you actively guard your church against heresy—or do you expect others to do it?


1 Timothy

I.	Titles: 
	The Books of 1 Timothy, 2 Timothy, and Titus designate three of Paul's letters that, since the 18th century, have been called “Pastoral Epistles.”  At least three facts make these unique:

A.	The Pastorals are Paul’s only NT letters to individuals (except for Philemon, which some also consider a Pastoral Epistle).  Timothy and Titus were younger men serving as apostolic delegates to different geographical areas, and, although the men are not specifically designated pastors in these writings, they fulfilled a pastoral-like role (hence the title “Pastoral Epistles”).

B.	The Pastoral Epistles are Paul's last three writings in the New Testament.  Thus, they give many insights into Paul’s concerns at the end of his ministry.

C.	The Pastorals have the most information in Scripture on local church life, order, and leadership.  All church leaders should be experts in these books—and those of us who follow them too!

II.	Authorship

A.	External Evidence: Support for Paul’s authorship is as good as for any other Pauline epistle except Romans and 1 Corinthians.

1.	Early support from the Church Fathers is strong.  Many passages in 1 Clement (ca. AD 95) and the Ignatian letters (ca. AD 110) directly depend on the Pastorals.  Polycarp quoted them (Letter to the Philippians; ca. AD 135 at latest) and by the mid-second century Irenaeus, Tertullian, Clement of Alexandria, and the Muratorian Canon cite them as Pauline.

2.	Despite the overwhelming evidence for Pauline authorship, most modern liberal scholars believe a “Paulinist,” or second to a third-generation follower of Paul, wrote the Pastorals in the second century.  The reasons for supposing such a forgery are:

a.	Pastorals are not in Marcion's canon and 1 and 2 Timothy were rejected by Tatian. But Marcion was a second-century heretic who denied much of the NT.

b.	The earliest Greek manuscript does not include the Pastorals. But the end of it is so unreadable that one cannot definitely say Pastorals were not originally there.

B.	Internal Evidence: The letters claim Pauline authorship (1 Tim 1:1; 2 Tim 1:1; Tit 1:1) and contain the typical Pauline characteristics: divine call, many personal names, and doctrinal emphases (grace, redemption through Christ, purpose of the Law, the Scriptures, the need for practical godliness, etc.). 

III. Circumstances

A.	Date: The chronology of the last years of Paul's life is obscure, yet one harmony of the internal and external data yields this scenario:

First Roman Imprisonment (Acts 28:30-31)	February 60–March 62
Paul writes Ephesians, Colossians, Philemon, and Philippians	Autumn 60–early Spring 62
James, the Lord's brother, was martyred	Spring 62

Freedom from Imprisonment	Spring 62–Autumn 67
Paul in Ephesus and Colosse (Timothy left at Ephesus)	Spring–Summer 62
Peter travels to Rome	62
Paul in Macedonia	Late Summer 62-winter 62/63
1 Timothy written from Macedonia to Timothy in Ephesus	Autumn 62
Paul in Asia Minor	Spring 63-Spring 64
Paul in Spain (anticipated in Rom 15:24)	Spring 64-Spring 66
Christians persecuted by Nero and Peter martyred	Summer 64
Paul in Crete (Titus left there; Tit 1:5)	Early Summer 66
Paul in Asia Minor	Summer-Autumn 66
Titus was written from Asia Minor to Titus in Crete	Summer 66
Paul in Nicopolis (Tit 3:12)	Winter 66/67
Paul in Troas (2 Tim 4:13), Macedonia and Greece	Spring–Autumn 67

Second Roman Imprisonment	Autumn 67–Spring 68
Paul was arrested and brought to Rome	Autumn 67
2 Timothy written from Rome to Timothy in Ephesus	Autumn 67
Paul beheaded	Spring 68

Destruction of Jerusalem	2 September 70

B.	Origin/Recipients: The above dates reveal that, after Paul's release from prison, he wrote 1 Timothy from Macedonia (1 Tim 1:3a).  He sent it to his long-time travelling companion, Timothy (1 Tim 1:2), whom he had left in Ephesus (1 Tim 1:3b).  The letter to Titus followed (Tit 1:4) which he sent to Crete (Tit 1:5) from an unknown origin (perhaps Ephesus, Macedonia, or Corinth).  Paul then penned 2 Timothy from Rome during his second Roman imprisonment shortly after his first defense before the Imperial Court (2 Tim 1:8-17; 2:9; 4:16-17).  Since he did not expect to live much longer (2 Tim 4:6-8), he requested Timothy to hurry to him before winter (2 Tim 4:9, 21).

C.	Occasion: Paul wrote 1 Timothy only a month or two after leaving him in Ephesus.  It might seem strange that he would need to write him so quickly, but perhaps Paul had to leave Ephesus in a hurry without giving him adequate advice for church organization and oversight.  Equally possible is that an emissary from Timothy asked for Paul's help.  However, neither hypothesis is in the text so the reason for the letter must be determined from its contents that concern church order.

IV. Characteristics

A.	Paul's first letter to Timothy contains more information on the qualifications for church leadership than any NT writing (1 Tim 3:1-12).  He lists necessary qualities for both elders and deacons, in contrast to the letter to Titus that concerns only elders (Tit 1:5-9).

B.	Paul does not mention Timothy's position in the Ephesian church.  He evidently was not an elder since Paul spoke of the elders as individuals different from Timothy.  In like manner, Titus was to appoint elders (Tit 1:5) but not be one himself.  Some have referred to Timothy as the pastor, but the letter suggests that his function at the church was to represent Paul (1 Tim 1:3; 3:14; 4:6, 13).

Argument

Paul declares his purpose for writing the young Timothy: “… I am writing you these instructions so that…you will know how people ought to conduct themselves in God's household, which is the church of the living God, the pillar and foundation of truth” (1 Tim 3:14-15).  

Thus, Paul's aim is to help Timothy instruct others in keeping order in the church (cf. 2 Tim 2:2).  When Paul penned the letter, false teaching was attacking the Ephesian church.  Paul begins the epistle with a charge to Timothy to defend the faith using Paul's own life change as an encouragement to persevere (1 Tim 1).  Proper conduct in public worship is discussed next so that the leadership and people might be above reproach before accusers (1 Tim 2–3), followed by an exhortation directed towards Timothy's life and doctrine (1 Tim 4).  

The letter concludes with instructions on how to handle various groups in the church (5:1–6:10) and a warning of the perils of materialism to prevent the replacement of spiritual with material priorities (6:11-21).  Throughout the letter, Paul seeks church order not simply for order's sake alone, but as a deterrent to false teaching and practice that destroys local church ministry.
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Key Word:	Doctrine

Key Verse:	“16All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: 17That the man of God may be perfect, thoroughly furnished unto all good works… 2Preach the word…” (2 Timothy 3:16-17; 4:2).

Summary Statement: The way to persevere amidst apostasy is to faithfully obey and preach God’s Word.

Application: Is anything more powerful against heresy than God’s Word—methods, logic, ignoring false teaching, etc.?  While teaching proper doctrine is not the only strategy needed, it is the most important priority to fight false doctrine.








2 Timothy


I.	Title: The letter of 2 Timothy is one of the three letters called The Pastoral Epistles. These are unique as they address individuals (not churches) and constitute Paul's last writings (cf. 1 Timothy notes).

II.	Authorship

A.	External Evidence: Support for Paul’s authorship is as good as that for any other Pauline epistle except Romans and 1 Corinthians (cf. 1 Timothy notes).

B.	Internal Evidence: The letter claims that Paul wrote it (2 Tim 1:1) and contains the typical Pauline traits (cf. 1 Timothy notes).

III. Circumstances

A.	Date: The chronology of Paul's last years is obscure, yet a harmonization of internal and external data yields this scenario:

First Roman Imprisonment (Acts 28:30-31)	February 60–March 62
Paul writes Ephesians, Colossians, Philemon, & Philippians	Fall 60–early Spring 62
James, the Lord's brother, was martyred	Spring 62

Freedom from Imprisonment	Spring 62–Autumn 67
Paul in Ephesus and Colossae (Timothy left at Ephesus)	Spring–Summer 62
Peter travels to Rome	62
Paul in Macedonia	late summer 62-winter 62/63
1 Timothy written from Macedonia to Timothy in Ephesus	Fall 62
Paul in Asia Minor	Spring 63-Spring 64
Paul in Spain (anticipated in Rom. 15:24)	Spring 64-Spring 66
Christians persecuted by Nero and Peter martyred	Summer 64
Paul in Crete (Titus left there; Tit 1:5)	early Summer 66
Paul in Asia Minor	Summer- Fall 66
Titus was written from Asia Minor to Titus in Crete	Summer 66
Paul in Nicopolis (Tit 3:12)	Winter 66/67
Paul in Troas (2 Tim 4:13), Macedonia and Greece	Spring– Fall 67

Second Roman Imprisonment	Autumn 67–Spring 68
Paul was arrested and brought to Rome	Fall 67
2 Timothy written from Rome to Timothy in Ephesus	Fall 67
Paul beheaded	Spring 68

Destruction of Jerusalem	September 2, 70

B.	Origin/Recipients: Paul penned 2 Timothy to his long-time travelling companion, Timothy (2 Tim 1:2), five years after his first letter.  If Timothy was still in Ephesus (1 Tim 1:3b), 2 Timothy also had the same destination (2 Tim 1:16-18; 4:19).  Paul wrote from Rome (1:17; 2:9; Roman names in 4:21) in his second Roman imprisonment after his first defense before the Imperial Court (4:16-17).  

C.	Occasion: When Paul wrote 2 Timothy, he was an experienced inmate.  Ten years earlier (May 29-June 9, 57), he was imprisoned in Jerusalem for a few weeks, then 8-10 years earlier in Caesarea for over two years, and 5-7 years earlier in Rome for over two years.  With nearly five of the past ten years behind bars, he knew about prisons and political procedures.  He knew that this second Roman imprisonment could only result in execution (2 Tim 4:6-8).  Since Paul did not expect to live much longer in the Roman jail, he requested Timothy to hurry to him before winter (2 Tim 4:9, 21).  

	Three years before Paul composed 2 Timothy, Rome had burned (AD 64).  Nero blamed Christians, so it became very dangerous to be a Christian and especially to be a leader or associated with one.  As a result, many of Paul's co-workers sought a far lower profile, and some even fell away (everyone in Asia, 1:15; Demas, 4:10; Alexander, 4:14).  No one even defended Paul before the Emperor when he was on trial for his life (4:16).  No doubt the timid Timothy was tempted to minister less assertively as well (1:7-8).  Therefore, Paul wrote this epistle to remind him of the need to faithfully continue to preach the Word in the face of hardship (4:2) and false teachers (3:6-9; 4:3-4).

Characteristics

A.	This letter to Paul's younger protégé is unique in that it is his last extant writing.

B.	This letter provides the clearest NT exposition of the need for exposition (4:2).  It shows the need to guard the gospel (1:14), emphasizes the centrality of the Scriptures (2:15), notes how we must persevere in the gospel (3:14) and suffer for it (1:8; 2:3), and provides the most important explanation of the inspiration of Scripture (3:16-17).

Argument

Paul's second letter to Timothy concerns itself more with the man Timothy than with his congregation, as was the case for the first letter.  With so many falling away just before Paul's death, he carefully chooses his words in perhaps his last statements to Timothy in order to assure that Timothy himself would remain true to the faith until death.  The apostle accomplishes this end by exhorting him to persevere in present hardships with godly character (2 Tim 1–2) because the future will be even more difficult (2 Tim 3–4).  He will especially have to fight apostasy with faithful preaching of the Word of God (3:10–4:5).
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Key Word:	Conduct

Key Verse: “8This is a faithful saying, and these things I will that thou affirm constantly, that they which have believed in God might be careful to maintain good works. These things are good and profitable unto men.” (Titus 3:8).
Summary Statement: 

The way for us to be reputable amidst false teachers is through godly elders who teach respectable conduct based on God’s grace.

Application: 

God’s grace should lead to our proper conduct.  

Do you do good deeds:
•  because you fear punishment by God (external motivation, the law) or 
•  because you love God in response to his grace?

Titus

I.	Title: The Letter to Titus is one of the three books commonly called Pastoral Epistles, which are unique in that they are addressed to individuals (not churches) and constitute Paul's last writings (cf. 1 Timothy notes).

II.	Authorship

A.	External Evidence: Support for Paul as the author is as good as that of any other Pauline epistle except Romans and 1 Corinthians (cf. 1 Timothy notes).

B.	Internal Evidence: The letter claims Pauline authorship (Tit 1:1) and contains the typical Pauline characteristics (cf. 1 Timothy notes).

III. Circumstances

A.	Date: The chronology of the latter years of Paul's life is obscure, yet one harmonization of the internal and external data yields this scenario:

First Roman Imprisonment (Acts 28:30-31; cf. p. 142)	February 60–March 62
Paul writes Ephesians, Colossians, Philemon, & Philippians	Fall 60–early Spring 62
James, the Lord's brother, was martyred	Spring 62

Freedom from Imprisonment	Spring 62–Fall 67
Paul in Ephesus and Colosse (Timothy left at Ephesus)	Spring–Summer 62
Peter travels to Rome	62
Paul in Macedonia	late summer 62-winter 62/63
1 Timothy written from Macedonia to Timothy in Ephesus	Fall 62
Paul in Asia Minor	Spring 63-Spring 64
Paul in Spain (anticipated in Rom. 15:24)	Spring 64-Spring 66
Christians persecuted by Nero; Peter martyred	Summer 64
Paul in Crete (Titus left there; Tit 1:5)	early Summer 66
Paul in Asia Minor	Summer- Fall 66
Titus was written from Asia Minor to Titus in Crete	Summer 66
Paul in Nicopolis (Tit 3:12)	Winter 66/67
Paul in Troas (2 Tim 4:13), Macedonia and Greece	Spring– Fall 67

Second Roman Imprisonment	Fall 67–Spring 68
Paul was arrested and brought to Rome	Fall 67
2 Timothy written from Rome to Timothy in Ephesus	Fall 67
Paul beheaded	Spring 68

Destruction of Jerusalem	September 2, 70

B.	Origin/Recipients: Paul's letter to Titus (Tit 1:4) was sent from an unknown location to Titus in Crete (Tit 1:5).  Ephesus, Macedonia, and Corinth have been suggested, but the place Paul wrote does not change the interpretation of the contents.

C.	Occasion: Between Paul's first and second Roman imprisonments, he and Titus travelled together to Crete.  With the evangelistic work well underway and many new Christians, Paul left Titus to organize the new believers into local churches, and then he moved on to other ministries.  Shortly afterwards Paul penned a letter to Titus to provide him with practical wisdom regarding church administration and the conduct of believers.

IV. Characteristics

A.	Paul's letter to Titus shares many of the same concerns as 1 Timothy (leadership qualifications, advice on false teaching, need for sound doctrine and behaviour). 

B.	While similarities exist between Titus and 2 Timothy, there exist many differences between these last two letters penned by Paul:

	Titus
	2 Timothy

	Written in freedom at Asia Minor (AD 66)
	Written in captivity at Rome (AD 67)

	Briefer (3 chapters, 46 verses)
	Longer (4 chapters, 83 verses)

	More official, less personal (6 names used)
	Warm, informal (20 names used)

	Teaches how the church is to be organized
	Teaches how the church is to be led

	Emphasis on sound conduct
	Emphasis on sound doctrine



C.	Despite its greater emphasis on behaviour as opposed to doctrine, Titus contains three excellent summaries of Christian theology (1:1-4; 2:11-14; 3:4-7), the last two being among the most significant New Testament passages on the grace of God.

Argument

Paul's aim in his letter to Titus is to give him practical advice that will help this apostolic delegate organize the new believers in Crete.  His letter offers counsel in three general areas: how to appoint the right elders who can counter false teaching through word and deed (Tit 1), how to teach the people respectable conduct to protect the churches from being maligned by opposers (2:1-10), and finally, how to exhort the saints to live in contrast to the false teachers since the grace of God which they received leads to godly behaviour (2:11–3:15).  Paul stresses Christian behaviour more than Christian doctrine, but the fact that Titus had to teach the people proper action makes doctrine and behaviour inseparable.



Philemon

	
Forgive Others and Seek Forgiveness


	
Greeting
1-3
 
	
Prayer & Commendation
4-7

	
Appeal for Onesimus
8-21
	
Conclusion
22-25

	
Preface
 
	
Praise
	
Petition
	
Postscript

	
People
Concerned
 
	
Philemon’s
Character
	
Onesimus’
Conversion
	
Paul’s
Co-Workers

	
Authors
1a-b

	
Recipients
1c-3
	
Thanks
4-5
	
Relationships
6-7
	
General Appeal
8-11
	
Reasons for Return
12-16
	
Specific 
Appeal
17-21
	
Preparations
Greetings
Blessing
22-25


	
Rome to Colossae


	
Fall AD 61





Key Word:	Forgiveness

Key Verse: “17If thou count me therefore a partner, receive him as myself. 18If he hath wronged thee, or oweth thee ought, put that on mine account;” (Philemon 17-18).

Summary Statement: 

The way a Christian slave owner should forgive and reinstate his runaway but the repentant slave is how Christ forgives us.

Application: With whom do best relate to now?

1.  Philemon: Whom do you need to forgive a wrong done to you?  
2.  Onesimus: Whose forgiveness do you need to request?
3.  Paul: How can you help two others reconcile?





Philemon

I.	Title: The title (To Philemon) follows the standard practice of naming New Testament epistles after their recipients.

II.	Authorship

A.	External Evidence:  All believed that Paul wrote Philemon until some raised objections in the fourth century about its lack of doctrinal content.  However, Jerome and Chrysostom vindicated the epistle and Paul’s authorship has been universally held until the 19th-century radical critics.

B.	Internal Evidence: Paul refers to himself three times as author (vv. 1, 9, 19). It also mentions Onesimus travelling with Tychicus to deliver the Colossian letter to the same city (Col 4:9), thus arguing for the authorship of both letters by Paul.

III. Circumstances

A.	Date: Paul wrote the letter in his first imprisonment in Rome (AD Feb. 60-March 62), evident in the parallels between this epistle and the one to the entire Colossian church (cf. v. 23 with Col 4:7-10).  One author’s date for this epistle is the same as that for Colossians: fall AD 61.

B.	Origin/Recipients: Philemon (v. 1b), a wealthy Christian slave owner in Colossae, is the primary addressee, but it includes others in his church by using the plural “our, your” (vv. 2, 25).

C.	Occasion: During Paul's first imprisonment in Rome (AD Feb. 60-March 62) he led to Christ the fugitive slave of Philemon named Onesimus (v. 10b).  The letter reveals that Onesimus had done some injustices to and stolen from Philemon (v. 18) before he ran away.  Paul sent this letter to Philemon, whom Paul had also led to Christ (v. 19b), with Onesimus to Colossae to convince Philemon to forgive Onesimus as a brother (Col 4:9).  
 
IV. Characteristics

A.	This “New Testament email” is the shortest letter of Paul in the NT (only 25 verses).

B.	The letter to Philemon gives the clearest example of forgiveness in the New Testament.  The Roman government gave absolute rights to slave owners and no rights to slaves, who were deemed their masters’ property.  “The slave was absolutely at his master’s disposal; for the smallest offence, he might be scourged, mutilated, crucified, [or] thrown to the wild beasts”. Onesimus’ commitment to return to his former master risked his life to ask forgiveness, yet he still did it.  

C.	This writing shows the nature of imputation perhaps better than any other.  Paul requests that all of the sins of Onesimus be placed not on Onesimus but on Paul (v. 18).  In like manner, Christ took the sin of humanity on himself (Rom 5:12-21).

D.	In this correspondence Paul provides many reasons forgiveness is important:

1.	Forgiveness solidifies friendships (vv. 8-11, 17, 20).

2.	Restored relationships make people more helpful to us (v. 11).

3.	Forgiveness involves one’s heart (v. 12).

4.	The sacrifice that forgiveness requires is painful but good for us (vv. 13, 18-19a).

5.	Forgiveness shows humility since it must be voluntary not forced (vv. 14, 21).

6.	Forgiveness reminds one that God is in control of painful events (vv. 15, 16).

7.	Forgiving others reminds us of how God forgave us (v. 19b).

E.	The letter finishes without the end of the story ever being completed.  The question looms, “Did Philemon forgive Onesimus?”  Three factors support that he did:

1.	Philemon preserved this epistle and allowed the churches to circulate and copy it so that later it was included within the canon.  If he had not forgiven Onesimus, it is unlikely that he would have allowed this lack of forgiveness to be publicized!

2.	Paul expressed great confidence that Philemon would do more than even forgive Onesimus (v. 21).  Perhaps this means that the apostle had no doubt that Philemon would grant Onesimus his freedom so that he would no longer be a slave.

3.	Ignatius wrote a letter to the nearby church in Ephesus about AD 115 and addressed it to “Bishop Onesimus”!  Are the former slave and the Ephesian bishop the same man?  This took place approximately 55-57 years later when Onesimus was in his 70s.

Argument

Paul's short letter to Philemon shows both the importance of forgiving offenders and also being forgiven (making right the offences one causes) as necessary decisions for walking with God.  This views the letter from the perspective of both Onesimus and Philemon.  Paul greets Philemon (vv. 1-3) and praises him (vv. 4-7) as an introduction to his main request, the pardon of Onesimus (vv. 8-21), followed by closing personal remarks (vv. 22-25).  The letter served not only as a personal piece of correspondence to Philemon since it addresses others in the church (v. 2) and uses the plural of “your” in verse 25.
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Key Word:	Superiority

Key Verse: “Wherefore seeing we also are compassed about with so great a cloud of witnesses, let us lay aside every weight, and the sin which doth so easily beset us, and let us run with patience the race that is set before us,” “Looking unto Jesus the author and finisher of our faith; who for the joy that was set before him endured the cross, despising the shame, and is set down at the right hand of the throne of God.” (Hebrews 12:1-2).

Summary Statement: An unknown author shows Hebrew believers the superiority of Christ as High Priest and the superiority of Christianity over Judaism to exhort them to endure persecution rather than return to their former life under Judaism.

Application: Despite the perceived advantages, never, ever let difficulties convince you to return to the religion you embraced before you were saved!

Hebrews

I.	Title 

The Greek title (To the Hebrews) does not follow the standard practice to name General Epistles after their authors.  In this case, the name identifies the Jewish recipients.

II.	Authorship

A.	External Evidence: The author of the Book of Hebrews is not stated in the book, but 13:18-24 shows that its original readers knew the writer.  Many different authors have been suggested throughout church history.  Even early church traditions divided over the authorship:

1.	In Alexandria (Egypt) and in the Eastern Church the author was deemed to be Paul.

2.	North African early church fathers (e.g., Tertullian of Carthage) said Barnabas wrote it.

3.	In Italy and Western Europe authorship was initially debated.  Paul’s authorship was originally rejected by Hippolytus (ca. 160-235), Caius (cited by Eusebius), and Irenaeus (ca. 140-203).  Hebrews was not in the Muratorian Canon (AD 170), but Jerome (AD 340-420) and Augustine (AD 354-430) eventually convinced the Western Church to accept the Eastern Church view of authorship by Paul.  This officially became Catholic dogma at the Council of Trent (AD 1546).

4.	Reformation Protestants such as Calvin rejected the Catholic adherence to Pauline authorship.  Luther and Erasmus attributed the epistle to Apollos.

5.	Modern scholarship remains equally baffled by the authorship question.  Additional suggestions include Luke, Clement, Silas, Priscilla, and Philip the Evangelist.  Therefore, the external evidence is inconclusive.

B.	Internal Evidence: In some respects, the letter seems non-Pauline, but the best evidence may indicate Pauline authorship.

1.	The internal evidence (i.e., in the letter itself) may point to Paul as the author:

a.	Timothy is mentioned in 13:23, likely as a travelling companion.

b.	The author seems to be in prison (13:19) and the closing benediction sounds like Paul (13:20-21), including a greeting from Italian believers (13:24).  This may show that Paul could have written it during one of his two imprisonments in Rome (AD 60-62 or 67-68).

c.	It emphasizes Pauline themes of faith (Heb 11), the New Covenant (Heb 8), Israel's example (Heb 4), gifts and power (2:4) and the person of Christ (Heb 1–10).

d.	Paul may have purposely omitted his name due to the hatred Jews had for him (they thought he maligned the temple and “apostatized” from Judaism to Christianity).

2.	Yet many other internal observations may oppose Pauline authorship:

a.	The Greek style is more polished and classical than in Paul's epistles.  OT quotations are from the Septuagint (Greek), not the Hebrew text expected of one trained formally as a Jew like Paul.  (But Paul does use both translations in his writings.)

b.	No customary Pauline salutation appears at the beginning.

c.	It seems that 2:3-4 indicates a second-generation author who received the gospel from the disciples of Jesus.  Paul did not describe himself in this way (Gal 1–2).

d.	While Paul’s writings emphasize the death and resurrection of Christ, Hebrews emphasizes the priesthood of Christ and his present work.

III. Circumstances

A.	Date: The date is not expressly stated in the book so must be determined by internal and external evidence.  However, the following facts can be summarized:

1.	Clement of Rome quoted the letter in AD 95-96 which rules out a second-century date.

2.	The lack of reference to the destruction of the Jerusalem temple points to a date before AD 70, especially since the sacrificial system was still in operation (cf. 8:4-5, 13: 9:6-9; 10:1-3, 11) and was “obsolete and aging” and would “soon disappear” (8:13).

3.	The readers had “not yet resisted to the point of shedding blood…” (12:4), perhaps showing a date before Nero’s persecutions (AD 64-68).  But this assumes persecution by the Romans (e.g., Nero), which may not have been the case had the readers lived in the Judean desert.  Also, no reputable scholars date the book before AD 64.  

4.	Assuming Pauline authorship, the best date may be during his second imprisonment at Rome (AD 67-68), placing it during the Jewish revolt in Israel (AD 66-73).

B.	Recipients: The readers were Jews due to the many allusions to and quotes from the OT that would have needed explanation if a Gentile audience was in view.  This finds support in that “To the Hebrews” is the oldest and most reliable title.

	These Jews, however, were second-generation (2:1-4) believers (3:1; 4:14-16; 10:19-22, 32-34; 12:7; 13:1, 20-22) who should have matured beyond their present immature state in Christ (5:11-14).  They were immature, but they were true believers, not simply professing Christians.  They were in danger of lapsing back into Judaism, perhaps due to persecution for Christ (although the precise nature of their temptation is not explicitly stated).  A problem with dabbling in OT rites is hinted at in 7:11, 26-28; 8:4-5; 9:1–10:18.

	But this letter was not a general address. It appears that these Jewish Christians composed a specific community:

1.	The author knew their history, including their conversion (2:3), ministry to other Christians (6:10), sufferings for the gospel (10:32-34), and present state of spiritual maturity (5:11ff.).

2.	The writer had already visited them once and desired to revisit them (13:19, 23).  The readers apparently had a concern for Timothy as well (13:18).

3.	The readers may have composed the leadership of a larger community since it is unlikely that the writer would expect the entire church to be teachers (5:12).

C.	Origin: The letter apparently was sent from Italy (13:24, “those from Italy greet you”) to its recipients in another place.  Yet Italy itself may also have been the destination since the Italians of 13:24 may have been with the author sending their greetings to their countrymen in Italy.

D.	Destination: The Jewish Christians who first read the letter lived in a specific geographical location that probably was away from Jerusalem (i.e., in a mission field) since they were not among those who personally saw the Lord (2:3).  Many destinations have been suggested: the Lycus Valley in Asia Minor, Rome, Cyprus, Cyrene, and the Qumran Community near the Dead Sea (see “Occasion” below).  

	If Barnabas authored it, evidence may point to Cyrene (his home area) as the destination.  The author evidently ministered in Rome at the time of writing and a relationship may have existed between Italian Christians and believers at Cyrene through Barnabas' contact with Simeon called Niger (a black) and Lucius of Cyrene (cf. Acts 13:1).  No one really knows the origin or destination, but Jewish Christians in the Diaspora mixed with Gentile believers, as in Ephesus, Corinth, and Rome. In contrast, the Jewish recipients of this letter seemed to be a separate community, so a location in Israel is most likely.

E.	Occasion: The admonishment not to stop meeting together (10:25) may show that the readers had sectarian tendencies, possibly separating themselves from their original, larger group. Perhaps they were believers saved from the Jewish Qumran Community who identified with a church, experienced persecution from unbelieving Jews, and then separated with the thought of a possible return to the Community and Judaism.  

The Dead Sea Scrolls note that the Qumran Community believed that Michael and his angels would be the rulers of the coming age.  If the recipients were saved out of this background, persecution may have tempted them to again emphasize angels—so the writer began by showing how Jesus surpassed angels (1:4–2:18).  No one knows the exact historical situation, but the writer had clear prophetic knowledge that the temple and sacrificial system would soon end (8:13), which happened in AD 70.  

He warned these believers that if they returned to Judaism, the fires of Rome would judge all involved in the Jewish revolt—believer and unbeliever alike.  Thus the “raging fire that will consume the enemies of God” (10:27; cf. 6:8) refers not to eternal hellfire but to fires that burned Qumran, Jerusalem and all other cities resistant to Rome.  

	Whoever these Jewish Christians were, the writer saw them in a very serious situation.  Five severe warnings (2:1-4; 3:7–4:13; 5:11–6:8; 10:19-39; 12:18-29) admonish them not to reject Christianity for Judaism.  The recipients had suffered persecution (10:30-32), but perhaps not actual martyrdom (12:4).  They desperately needed endurance (10:36), for they were dull of hearing (5:11) and in danger of drifting away from their moorings in Christ (2:1; 3:12).  



IV. Characteristics

A.	Hebrews perplexes scholars as to its authorship more than any book in Scripture.  The recipients, place of writing, and destination are equally baffling!

B.	The five warning passages in Hebrews have caused much debate.  The main issue is whether they address professing “Christians” (= non-Christians) in danger of eternal damnation, actual Christians in danger of loss of salvation, or Christians in danger of loss of reward or temporal judgment in the fires of Jerusalem.

C.	Hebrews has the greatest information in Scripture on many doctrines: the “rest” for the believer, the Melchizedek Priesthood, the High Priesthood of Christ, the New Covenant, and the typology of the offerings and feasts in Leviticus.

D.	Hebrews lacks a salutation at the beginning, reading “more like a sermonic essay than a letter…   [In fact,] only 13:18-25 sounds like a real epistle”.

E.	The Greek style may be the most elegant in the NT.  It has at least 157 words found nowhere else in Scripture.

F.	It has over 86 OT quotes and so many allusions that it has over 100 references from 21 OT books!  This includes the longest quote in the NT (Heb. 8:8-12 quotes Jer. 31:31-34 on the new covenant).

G.	Hebrews 11 is the Church’s most loved chapter in the Bible on faith.

H.	Hebrews has been called the fifth Gospel.  The four Gospels relate what Christ did on earth then, but Hebrews supplements them by explaining his role in heaven now.

I.	Romans shows the need for Christianity but Hebrews shows the superiority of Christianity.

J.	Six key words repeated in the book affirm the superiority of Christ as the perfect and eternal high priest in heaven and thus better than Judaism:

1.	“Priest, high priest”	Used 32 times
2.	“Heaven”	Used 17 times
3.	“Eternal, forever”	Used 15 times
4.	“Perfect” 	Used 14 times
5.	“Better”	Used 13 times
6.	“Partakers”	Used 9 times

 
Argument

Hebrews is a logical but passionate and stern declaration to rescue a group of persecuted Jewish Christians from abandoning Christianity by returning to Judaism.  The writer affirms the superiority of Christ in a rational style, beginning first with his person and then his work.  He explains Jesus’ preeminence over the prophets, angels, Moses, Aaron, the Old Covenant, the tabernacle, and the sacrifices to convince the readers that abandoning Christ for only types of him makes no sense and receives sure judgment.  Five warning texts emphasize how forsaking the substance for the shadow is clearly a tragic mistake.  The letter then progresses with an exhortation to endure in faith, citing the examples of many who have successfully gone before the suffering recipients of the epistle.  The final chapter exhorts the church to love in both the social and religious realms, concluding with a request for prayer, a benediction, and personal greetings.

The author wrote to keep his hearers from deserting the faith by lapsing back to Judaism.  He did this by showing how Christianity (and Christ specifically) is better than Judaism in many ways:

1.	Christ is the final revelation of God and is God Himself (1:1-8).

2.	Christ is superior to: (a) angels (Heb 1–2), (b) Moses (Heb 3–4), and (3) Aaron, the old covenant, the sanctuary, and the sacrifices (Heb 4–10).

3.	The word “better” occurs 13 times (1:4; 6:9; 7:7, 19, 22; 8:6a, 6b; 9:23; 10:34; 11:16, 35, 40; 12:24; p. 266f) along with emphases in Christology and Soteriology.  Each time “better” contrasts Christ with the old order.

4.	Five passages warn against despising the new order by returning to the old (2:1-4; 3:7–4:13; 5:11–6:8; 10:19-39; 12:18-29).
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Key Word:	Works

Key Verse:   22But be ye doers of the word, and not hearers only, deceiving your own selves. (James 1:22).

Summary Statement: James exhorts early Jewish believers throughout the Roman Empire that Christian faith is shown through works that they might replace their hypocrisy with good deeds in maturity and holiness.



Application: 

What specific works noted in the letter of James do you consistently do that reveals your calling as a Christian?

Others should see works resulting from our belief in Christ (James 2:14-26; cf. 1 John 2:3-6, 9-11, 18-19, 24-25; 3:24; 4:20; etc.).

James
I.	Title 
The Greek title, “Of James”, is a shortened form of the early title, “Epistle of James”.  

II.	Authorship

A.	External Evidence: The identity of the author in James 1:1 has been proposed as any of four different men named “James” in the New Testament.  

1.	Early church tradition ascribes the letter to James the Just (who was not an apostle) even though two other men called “James” were apostles (James the brother of John and James the son of Alpheus).  Origen, Eusebius, Cyril of Jerusalem, Athanasius, Augustine, and many other early writers upheld authorship by James the Just.

2.	Many scholars object to the traditional view by claiming that the author is pseudonymous or one of the other men named “James” in the New Testament (i.e., James the son of Alphaeus, James the son of Zebedee, or James the father of Judas “not Iscariot”). Jerome voiced uncertainty over the book and regarded it as published by another in the name of James, but he did cite from it as Scripture.  Moffatt, Calvin, Luther and Erasmus attributed it to another “James” due to internal “evidence”.

B.	Internal Evidence: The traditional view of 1:1 is that the author is James the Just, the half-brother of Jesus who believed in Christ at his resurrection (1 Cor. 15:7) and soon led the Jerusalem church (Acts 12:17; 21:18; Gal. 1:19).  Information derived from the book itself supports this conclusion:

1.	The simple introduction shows that the author did not think it necessary to identify himself by other than “James,” showing that he was a man well-known to his readers (1:1).  

2.	James the Just is called simply “James” in Acts 12:17; 15:13; 21:18 and elsewhere (cf. 1 Cor. 15:7; Gal. 2:12).

3.	The writer addressed a significant portion of the church (i.e., the twelve tribes) in very weighty tones, indicating his authoritative position in the church.

4.	The letter corresponds to the language used by James the Just from Luke's record (James 2:7 with Acts 15:17).

5.	A strong Semitic flavour is evident in its five Old Testament quotes (1:11; 2:8, 11, 23; 4:6), numerous indirect allusions (1:10; 2:21, 23, 25; 3:9; 4:6; 5:2, 11, 17, 18), and traces of Hebrew idioms behind the Greek forms of language.

	




III. Circumstances

A.	Date: Traditional options for dating James fall into two early periods:  AD 40-49 or AD 50-62.

1.	External evidence:

a.	James the Just presided as leader of the Jerusalem church from AD 40 until his martyrdom in AD 62.

b.	James seems to be quoted by 1 Clement and The Shepherd of Hermas, and possibly was used by Paul and Peter (1 Peter 1:1 with James 1:1, etc.).

2.	Internal evidence:

a.	Absence of reference to the fall of Jerusalem (AD 70) and the Jewish-Gentile controversy (AD 49) support a date before AD 49.

b.	The epistle shows primitive church organization (3:1; 5:14, 15), a Jewish tone (1:11; 2:8, 11, 23; 4:6), poverty within the church (1:27–2:13), no references to Gentiles in the church (1:1; 2:2) and persecution of Jewish Christians (1:2ff.).  This supports a date before AD 49.

c.	James' use of the word “justify” (2:21, 24, 25) had not yet acquired the technical sense of the Pauline usage (Rom. 3:20, 24, 28; Gal. 2:16, 17).

B.	Origin/Recipients: The Book of James specifies its readers as “the twelve tribes which are scattered abroad” (1:1).  The book's origin is not specifically stated, but the traditional view is that James the Just wrote a general epistle from Jerusalem to the Jewish Christians scattered throughout the Roman Empire.  Good support exists for this view:

1.	External evidence:  James died in Jerusalem in AD 62.

2.	Internal evidence:

a.	The “twelve tribes which are scattered” was a technical (not a metaphorical) term that described Jews who lived outside of Israel.

b.	The book has an obviously Jewish flavour (1:11, 18; 2:8, 11, 21, 23; 3:6; 4:6).  The recipients' meeting place was a synagogue (2:2).

c.	The recipients were believers since they are deemed “brethren” (1:2, 16, 19; 2:1, 5, 14; 3:1, 10, 12; 4:11; 5:7, 9, 10, 12, 19) holding to “the faith of our Lord Jesus Christ” (2:1).

C.	Occasion: This epistle does not explicitly state its purpose, but the internal evidence reveals much about the recipients to help us discern the occasion.  The readers apparently met regularly in the synagogue (2:2) where the rich among them (1:10) exploited (2:1-13) the poor within the congregation (1:9; 5:1-6).  This led to complaining (4:11-12; 5:9-10) and quarrelling against one another (4:1-3).  The recipients also evidenced a worldly (4:4-10) and materialistic outlook (4:13-17) that lacked compassion (2:15-16), so James wrote to show that faith shown through good deeds justifies its validity before men (2:14-26).

	These deplorable conditions in the church prompted James to write a general epistle as a plea for vital Christianity.  The purpose is not a doctrinal but an ethical (practical) treatise to force believers to examine whether their attitudes and actions demonstrate the reality of their faith in Christ.  Its key concepts may be summarized in the exhortation to “But be ye doers of the word, and not hearers only, deceiving your own selves” (1:22) as well as the declaration that “faith without works is dead” (2:20b).

IV. Characteristics

A.	The Letter of James is very unique viewed from a literary standpoint:

1.	Structure:  The book is difficult to outline in that it consists of several pithy sayings.  For this reason, it has been called “The Proverbs of the New Testament.”  

2.	Emphases

a.	Ethical Emphasis.  Luther called James “a right strawy epistle in comparison with [Paul’s Epistles], for it has no evangelical manner about it.”  He was unimpressed with the epistle's lack of emphasis on doctrinal teaching and said it conflicted with the Pauline epistles by supporting the Papist view of justification by works.  

While the epistle contains little formal theology, Luther's criticism is unjustified in that it does contain several doctrinal statements (1:12-13, 17-18; 2:1, 10-13, 19; 3:9; 4:5; 5:7-9).  Its ethical emphasis and pastoral admonition are evident in that James uses imperative verbs more frequently than in any other NT book.  In its short 108 verses, there are more than 50 direct commands!

b.	Jewish Emphasis.  A strong Semitic flavour appears in its five Old Testament quotes (1:11; 2:8, 11, 23; 4:6), numerous indirect allusions (e.g., 1:10; 2:21, 23, 25; 3:9; 4:6; 5:2, 11, 17, 18), and traces of Hebrew idioms behind the Greek forms of language.

c.	Emphasis on the Sermon on the Mount.  The book contains many similarities with the teaching of Jesus and the Sermon on the Mount (Matt. 5–7) in particular.

d.	Emphasis on Nature.  James has at least 30 references to nature.

e.	Excellent Greek.  One author felt that James the Lord’s brother could not pen such superior Greek and thus doubted the letter's authenticity.  However, this neglects the fact that James had been leading the Jerusalem church for 10-20 years and had not been a carpenter for some time.  It also assumes the false belief that carpenters were uneducated.

3.	Unity:  James has been accused of lacking “continuity of thought”, but this is unwarranted.  Each of the five chapters calls for maturity and holiness of life in trials, service, speech, submission, and sharing, respectively.

B.	James uses words for “save” five times (1:21; 2:14; 4:12; 5:15, 20).  None relate to salvation but instead “to save the life” from premature death. 

C.	The interpretation of the “faith without works” section (2:14-26) has been much debated, with many (e.g., Luther) supposing that it conflicts with the Pauline teaching of justification by faith (cf. Rom. 3:28).  Some even advocate that Paul wrote a polemic against James or vice-versa, but these differences are best understood by two distinct meanings of “justification.”  The Pauline concept of justification refers to one's relationship with God whereas James' earlier meaning of justification refers to one's relationship with a man.  The contrasts can be charted in this manner:

Romans vs. James on Justification

	Romans	James

Author:	Paul	James

Date:	AD 56	AD 44-48

Justification is a 	technical term	non-technical term

Justification is before	God (vertical)	Man (horizontal)

The faith is 	at beginning of salvation	after salvation

The emphasis is upon 	faith	works


D.	The early church debated the canonicity of James (especially the Western Church) until it was universally recognized following the third Council of Carthage in AD 397. 

1.	Several reasons existed for this hesitancy to accept James as authentic: 

a)	The Epistle remained unknown to many early churches, having been written from Jerusalem to Jews of the East Dispersion without as wide an appeal as Paul's epistles (Guthrie, 739).

b)	The authorship was debated as to whether the author was an apostle or not.

c)	It seemed to contradict Paul's teaching.

2.	Conclusion: Although historically the epistle was in question, this arose primarily from the uncertainty of its author, not of its authenticity.  Both internal and external evidence upholds the fourth-century decision to regard James as a genuine apostolic epistle worthy of its place in the New Testament canon.











Argument

Because of its many subjects, the Epistle of James is very difficult to outline.  Yet there can be no question about its theme: living faith can be shown only through active works.  

These works include a joyful attitude during trials and temptations (1:1-18), obedience to God's Word (1:19-27), impartiality without judging social status (2:1-13), good deeds in general (2:14-26), wise control of one's tongue (ch. 3), humility rather than worldliness (4:1—5:6), and finally, patient and prayerful suffering (5:7-20).  Topics in the letter change abruptly, but are introduced with the phrase “my brothers” (1:2, 19; 2:1, 14; 3:1; 4:11; 5:7, 19), the words “now listen” (4:13; 5:1), or with a question (4:1; 5:13).  

James' main concern is that his readers put away their hypocritical, double-minded (1:8; 3:10) dispositions in order to grow in maturity and holiness.  In effect, he says, “If you say you believe in Christ, then act like it!”
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Lecture 20
1 and 2 Peter


	
Endurance in Righteous Suffering by God’s Grace
(is achieved by…)

	
Sanctification
	
Submission
	
Selflessness


	
1:1–2:12
	
2:13–3:12
	
3:13–5:14


	
Holiness
	
Humility
	
Honouring Others


	
Salutation
1:1-2
	
Praise for Hope
1:3-12
	
Holy Life Exhorted
1:13—2:12

	
Gov’t
2:13-17
	
Work
Place
2:18-25

	
Marriage
3:1-7
	
Church & all of life
3:8-12
	
Christ’s Triumph
3:13—4:6
	
Edify Others
4:7-19
	
Elders
5:1-4
	
Young Men
5:5a
	
Humility/
Watchfulness
5:5b-11
	
Purpose
5:12-14

	
Rome to Pontus, Galatia, Cappadocia, Asia, and Bithynia


	
Early AD 64




Key Word:	Suffering

Key Verses: “12Beloved, think it not strange concerning the fiery trial which is to try you, as though some strange thing happened unto you: 13But rejoice, inasmuch as ye are partakers of Christ's sufferings; that, when his glory shall be revealed, ye may be glad also with exceeding joy…I have written briefly, exhorting, and testifying that this is the true grace of God wherein ye stand.” (1 Peter 4:12-13; 5:12).


Summary Statement: Believers must suffer properly for Christ as holy, submissive, and selfless witnesses motivated by Christ's example and the hope of future glory to help attract others to hear their message.

Application: Your response to suffering for Christ will either draw unbelievers to Jesus or repel them.  Do you suffer with integrity?

1 Peter

I.	Title: 
The Greek title (First of Peter) follows the standard practice of naming the General Epistles after their authors. 

II.	Authorship

A.	External Evidence: Early tradition has the Apostle Peter writing this epistle bearing his name.  The Church Fathers supported his authorship, including Irenaeus (ca. AD 185), Tertullian (ca. AD 200), and Eusebius (ca. AD 325). 

B.	Internal Evidence: The content of the book itself supports the long-held belief that Peter authored the epistle:

1.	The opening salutation identifies Peter as the author (1:1).

2.	The authoritative tone of the work is confirmed in the author's identification with the elders and his claim to be a witness of the sufferings of Christ (5:1).

3.	Many similarities exist between this letter and Peter's discourses in Acts (1 Pet. 1:10-12 and Acts 3:18; 1 Pet. 1:20 and Acts 2:23; 1 Pet. 2:4 and Acts 4:11; 1 Pet. 3:22 and Acts 2:33-34).

III.  Circumstances

A.	Date: Peter was martyred in the spring AD 64.  In that 2 Peter followed 1 Peter chronologically (2 Pet. 3:1), some time must be included between the two works.  Since 2 Peter was written shortly before Peter's death (2 Pet. 1:13-15), 1 Peter must be dated at the latest in early AD 64.

B.	Origin: The epistle claims to have been written from “Babylon” (5:13).  Several factors indicate that this is a code word for Rome rather than literal Babylon:

1.	External Evidence:

a.	There exists no tradition that Peter ever visited Babylon on the Euphrates or Babylon on the Nile (now known as Old Cairo).

b.	There does exist a tradition from Papias (AD 80-155) and Clement of Alexandria (AD 155-225) that “Babylon” refers to Rome (Eusebius).

c.	The tradition is very strong that Peter was martyred in Rome.

d.	Revelation hints that Rome is “Babylon the Great” (cf. Rev. 14:8; 17:5; 18:10).

2.	Internal Evidence: Peter must have written from Rome since Mark was with Peter when he wrote (5:13) and Mark's residence was Rome (Col. 4:10; Philem. 24).

C.	Recipients: Peter addresses “God's elect, strangers in the world, scattered throughout Pontus, Galatia, Cappadocia, Asia and Bithynia” (1:1b).  These five Roman provinces are mentioned in a circle, suggesting that the letter was to be copied and sent to the next province (cf. Rev. 1:11 for a similar scenario for the churches of Asia).  

	Several references indicate that a predominantly Gentile readership originally received the letter (1:14, 18; 4:3), yet Jewish elements are also present (Jewish colouring of 1:1; 2:9), so the readership likely included some Jews as well.  It is likely that Peter was addressing these northern Asia Minor groups which he himself had nurtured while Paul devoted his time to the southern Asia Minor peoples.

D.	Occasion: On 19 July AD 64, one of the most significant dates for the church in the first century occurred.  Beginning this day, much of Rome burned to the ground, perhaps at Nero's own hand, but the event provided fuel to the already suspect opinion of the many Christians in Rome.  The infamous Neronian persecutions began at this time in which Christians were thrown to the lions and dogs, mutilated by gladiators, and lit on fire on posts in Nero's garden to provide light for his evening meals.  

	According to one author, Peter was crucified upside down a few months before the Neronian persecutions broke out.  However, while civil persecution was not yet in full swing, believers experienced personal persecution (2:12; 3:16-17; 4:3-4, 12, 14) and the threat of imperial persecution loomed on the horizon.  In this context, Peter wisely penned this manual on suffering to encourage his brethren (5:12) in the provinces of northern Asia Minor to stand firm with submissive attitudes.  

	Little did Peter know how applicable his letter would soon become in the regions beyond his intended readership, especially in Rome.  The words “suffer,” “suffered,” “suffering,” and “sufferings” occur 16 times.  Suffering and glory often appear together in the epistle (1:11; 4:13; 5:1, 10) as an encouragement for believers to look ahead in faith (1:5, 7, 9, 21; 5:9) to the completion of their salvation (1:5, 9, 10; 2:2) at the return of Christ (1:5, 7, 13; 4:13; 5:1, 4).  It seems that all of the biblical books that provide eschatological teaching do so in light of suffering (e.g., Daniel, Ezekiel, 1 & 2 Thess., Revelation, etc.; cf. p. 28).  Peter’s epistles do the same through their emphasis on the Second Coming of Christ in conjunction with the Christians’ present suffering.

IV.  Characteristics

A.	The epistle uses 62 hapax legomena (words that occur only once in the New Testament).

B.	One of the most problematic NT passages is 1 Peter 3:18-22, which states that after his resurrection, Christ “preached to the spirits in prison who disobeyed long ago… in the days of Noah…”  

C.	Peter's advice on dealing with persecution counters the natural responses of man:




	Common Responses to Persecution
	Peter's Exhortation

	
“I'll get even”
	
“9Not rendering evil for evil, or railing for railing: but contrariwise blessing; knowing that ye are thereunto called, that ye should inherit a blessing.” (3:9; cf. 2:1)


	“I'm discouraged”
	“13But rejoice, inasmuch as ye are partakers of Christ's sufferings… let him not be ashamed…” (4:13, 16)


	“I'm afraid”
	“…and be not afraid of their terror, neither be troubled” (3:14b)


	“Forget Jesus.  It's not worth it”
	“…by whose stripes ye were healed.” (2:24)


	“Why do they only persecute me?”
	“…knowing that the same afflictions are accomplished in your brethren that are in the world.” (5:9)


	“Hey!  I have my rights!”
	“Humble yourselves therefore under the mighty hand of God, that he may exalt you in due time” (5:6)




D.	First Peter may well be called the “Job of the New Testament” because of its theme of undeserved suffering and steadfast submission to the sovereignty of God.

Argument

While the letter has many themes, Peter explains the key purpose of his epistle near its end, “.…I have written briefly, exhorting, and testifying that this is the true grace of God wherein ye stand” (5:12).  Thus, the letter has these dual themes (adapted from Kay Arthur, Precepts):

	“This is the true grace of God.”
	“Stand firm in it.”

	1 Peter 1:1-12
	1 Peter 1:13–5:14

	Election
	Endurance

	Sovereignty of God
	Responsibility of man

	Positional sanctification
	Practical sanctification

	Initiated by Godhead (1:2)
	Effected in godly living (1:13ff.)



Therefore, Peter’s purpose is to encourage his readers that God’s grace enables them to live appropriately despite the suffering they had already experienced and undoubtedly would still suffer.  He exhorts holiness resulting from salvation (1:1—2:12), submissiveness in all aspects of life (2:13—3:12), and selflessness in the midst of suffering with Christ's example as motivation (3:13—5:14).  The promise reiterated, again and again, is that suffering precedes glory. 

The letter emphasizes at least nine positive results in those persecuting us. We can be attracting others to Jesus when we stand fast in God’s grace during suffering, for unbelievers will: (1) see our good works (2:12a), (2) glorify God (2:12b), (3) silence their ignorant talk (2:15), (4) be won over by godly wives (3:1), (5) be ashamed of their slander (3:16), (6) think our purity strange (4:4), (7) be accountable to God (4:5), (8) give us a blessing through insulting us (4:14), and (9) be judged for disobeying the gospel (4:17). All of these effects work to attract unbelievers to the Lord.

[bookmark: _Toc408385708][bookmark: _Toc408391928][bookmark: _Toc534937561][bookmark: _Toc536286387][bookmark: _Toc7521161]2 Peter

	
Knowledge to Combat False Teaching


	
God’s Election 
	
Future Apostasy 
	
Lord’s Return


	
Chapter 1
	
Chapter 2
	
Chapter 3


	
Salutation
1:1-2

	
Provides Every Need
1:3-11

	
Foundation of Knowledge
1:12-21

	
False Teachers Coming
2:1-3a

	
End in Hell
2:3b-10a
	
Character Described
2:10b-22
	
Scoffers Before Rapture
3:1-4

	
Destroys Heaven & Earth
3:5-13
	
Motivates Holiness 
3:14-16

	
Protection/
Growth Exorted
3:17-18


	
Adequacy of 
Believers

	
Inadequacy of 
Unbelievers
	
Expectancy of 
Believers


	
Holiness
	
Heresy
	
Hope


	
Disciples of the Lord
	
Diabolical Leaders
	
Day of the Lord


	
Rome to North Asia Minor


	
AD 64




Key Word:	Knowledge

Key Verse:  “17Ye therefore, beloved, seeing ye know these things before, beware lest ye also, being led away with the error of the wicked, fall from your own stedfastness. 18But grow in grace, and in the knowledge of our LORD and Saviour Jesus Christ. To him be glory both now and for ever. Amen.” (2 Peter 3:17-18).

Summary Statement: Peter reminds north Asian believers of their knowledge of the characteristics and future destruction of false teachers and of the grace of Jesus Christ in order to combat false teaching and stimulate growth in godliness.

Application: Never stop being a student of the Scripture.  If you do, you will stop growing in grace and you will eventually tolerate and/or promote heresy.  So what new things in His Word has God been teaching you lately?

2 Peter

I.	Title:
 The Greek title (Second of Peter) follows the standard practice of naming the General Epistles after their authors.

[bookmark: _Toc408391929][bookmark: _Toc534937562][bookmark: _Toc536286388]II.	Authorship 

A.	External Evidence: The early tradition divides whether Peter wrote this epistle, but most regarded it authentic.  

B.	Internal Evidence: One liberal scholar rejects Petrine authorship but candidly admits, “the letter clearly and unambiguously makes the claim that it was written by the apostle Peter”.  Then he cites the following evidence:

1.	It says Peter was the author: “Simon Peter, servant and apostle of Jesus Christ” (1:1).

2.	The author speaks as an eyewitness of the transfiguration of Jesus (1:16f.).

3.	He makes reference to the saying of Jesus concerning the martyrdom of Peter (1:14).

4.	Reference to the “beloved brother Paul” places the author on the same level of apostolic authority as Paul (3:15f.).

5.	It clearly refers to 1 Peter: “This is already the second letter I am writing to you” (3:1).

6.	“Since Peter regards his death as near (1:13ff), 2 Peter is written in the form of a testament of Peter.”

	
III. Circumstances

A.	Date: Peter was martyred in the spring of AD 64.  Second Peter was likely written in this same year as it was shortly before his death (2 Pet. 1:13-15).

B.	Origin: Both conservatives and critics agree that the evidence for the origin of 1 Peter in Rome undoubtedly applies to 2 Peter as well (1 Pet. 5:13; cf. 1 Peter notes).

C.	Recipients: In 1 Peter the apostle addresses “God's elect, strangers in the world, scattered throughout Pontus, Galatia, Cappadocia, Asia and Bithynia” (1 Pet. 1:1b).  The readers were likely both Jews (the minority) and Gentiles (the majority) which Peter himself had nurtured (cf. 1 Peter notes).  In 2 Peter he addresses the same group (2 Pet. 3:1).

D.	Occasion: Peter referred to his readers as “strangers in the world” (1 Pet 1:1b), reminding himself and them that this earth is not their home.  Such a truth was especially needed since Nero ruled Rome!  In his letter, Peter does not specifically refer to his imprisonment, unlike Paul, who calls himself a “prisoner of Christ Jesus” in his Prison Epistles.  

However, it is clear that Peter expected the persecutions to take his life (1:14-15a), which in fact did take place, according to tradition.  Within a few months after recording this letter, Rome burned (16 July 64) and Nero used the Christians as his scapegoat.  Believers suffered the most horrible kinds of deaths in the ensuing four years.  Peter wrote this epistle before his soon death as a reminder of truths his readers already knew (1:12, 15b; 3:17a) to stimulate them to wholesome thinking (3:1b)—both knowledge of error (3:17) as well as truth (3:18).  Interestingly, he cared about orthodoxy in the midst of this suffering.

IV. Characteristics

[bookmark: _Toc408391930][bookmark: _Toc534937563][bookmark: _Toc536286389]A.	Contrasts Between Peter’s Two Letters

	
	First Peter
	Second Peter

	
Nature of Problem
	
Persecution (Hostility)
	
False Teaching (Heresy)

	
Source of Problem
	
External
	
Internal

	
Theme
	
Hope
	
Knowledge

	
Key Word (all forms)
	
“suffering” (16 times)
	
“knowledge” (16 times)

	
Date
	
early AD 64
	
early spring AD 64



B.	“Peter's scenario from the creation of the present heavens and earth to the dissolution of the universe and creation of the new heavens and earth is one of the most astonishing passages in all of Scripture (3:5-13)”.

C.	This second letter of Peter has the most explicit teaching in Scripture on false teachers.


Argument

Second Peter emphasizes knowledge, shown in the 16 occurrences of words for “knowledge” (1:2, 3, 8; 2:20; 2:21a, 21b; 3:17; 1:16; 1:5, 6; 3:18; 1:20; 3:3; 1:12, 14; 2:9). Peter wanted his readers to know three areas: a knowledge of God and his choice of them (2 Pet 1), a knowledge of the characteristics and destruction of future false teachers (2 Pet 2), and a knowledge of Christ's return and the coming Day of the Lord (2 Pet. 3).  

However, the apostle was not content with knowledge alone, stored in a reader’s head.  This knowledge must work itself out in godly behaviour (1:3-9; 3:11, 14, 18) and cautiousness that protects them from being ensnared by heresies surrounding them (3:17).  The last two verses of the epistle especially emphasize this dual purpose for knowledge: protection and maturity (3:17-18).
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Lecture 21
1 John

	
Obey in Love to Fight Early Gnosticism


	
Need to
Obey
	
How to
Love
	
Benefits of 
Obedience 


	
Chapters 1–2
	
3:1–5:3
	
5:4-21


	
Humanity of Christ
Depend on Christ
Hindrances to obedience

	
Don’t sin
Don’t hate believers
Compassion
Confidence before God
Obey apostolic teaching
Care for believers
Obey God's commands

	
Victory over the world
Assurance of salvation
Guidance in prayer
Freedom from sin
Fidelity to God

	
Ephesus to Asia Minor Churches


	
AD 85-95





Key Word:	Love

Key Verse:	“These things have I written unto you concerning them that seduce you… And now, little children, abide in him; that, when he shall appear, we may have confidence, and not be ashamed before him at his coming.” (1 John 2:26, 28). 
Summary Statement: The benefit of obedience and love is what we really need instead of early Gnosticism.

Application: 
How can you show love to another believer so that heresy might be thwarted?  Whom do you know that needs to see your Christian love turn from false teaching?


1 John

I.	Title: 
The Greek title (First of John) follows the practice of naming General Epistles after their authors and distinguishes this epistle from John's other two letters.

II.	Authorship

A.	External Evidence: The letter of 1 John is the best attested of all the General Epistles.

Evidence for John’s authorship is very early after its composition, starting with Polycarp—John’s contemporary for 20 years (Letter to the Philippians; AD 110-135).  Irenaeus quoted John as the author of this epistle (ca. AD 185).  Many other Church Fathers also taught John as an author: Clement of Alexandria (AD 155-215), Tertullian (AD 150-222), Origen (AD 185-253), Cyprian (AD 200-258) and all Latin and Greek Fathers.  

B.	Internal Evidence: The contents of the epistle itself support the strong tradition for Johannine authorship.  He is not mentioned by name, but he is an eyewitness (1:1-4) who carries great authority shown in the assertiveness by which he speaks (2:19; 4:6, 14).  The style is also very similar to that of the Fourth Gospel.

III. Circumstances

A.	Date: Most conservative scholars date 1 John from AD 80-97 and liberals date it soon after (AD 90-110).  The epistle does not mention any persecution, which lasted during Domitian's reign (AD 81-96).  This may suggest a date just before AD 81 or after AD 96 (but is an argument from silence).  At any rate, John was an old man in his eighties or older when he wrote.  This course uses a date of AD 85-95 as it likely preceded Revelation (AD 95-96).

B.	Origin/Recipients: The traditional view is that John wrote this to be a circular letter from his home in Ephesus to the churches of Asia Minor (Hiebert, 3:199; Guthrie, 873-76).  The admonition to keep oneself from idols (5:21) substantiates this tradition since idols were prominent in the pagan Graeco-Roman culture but rare in Israel.

C.	Occasion: John notes that many antichrists had gone out into the world (2:18f.) and perhaps had even infiltrated the churches.  Although Gnosticism did not develop into its worst form until the second century, an early (beginning) form of Gnosticism is evident in this letter.  Gnosticism had two basic heretical elements: the exaltation of intellect (gnosis) and the belief that matter is evil.  

	John combats two forms of Gnostic teaching in his letter that supposedly exalted the intellect:

1.	Docetic Gnosticism denied the humanity of Christ (4:2-3), saying that he only seemed to be human (cf. dokeo, “to seem”), so John wrote that he actually touched Jesus (1:1).  

2.	Cerinthian Gnosticism denied the deity of Christ.  Cerinthus, who lived near John in Asia Minor, taught that Jesus was only a man upon whom “the Christ” descended at his baptism but left before his crucifixion.  John refuted Cerinthus in 5:6 by attesting that Jesus Christ came both by water (his baptism) and by blood (his death). Jesus died as the God-man and not only a human. If he also was a sinner, Jesus could not atone for humanity’s sin.

	The practical outworking of the Gnostic belief that matter is evil also fell into two camps:

1.	Some Gnostics reasoned that since the matter is evil, one should avoid it at all costs, resulting in asceticism.  (Asceticism is the attempt to remove oneself from all possible temptations to sin by withdrawing from society—some forms are called monasticism.)  In his letter, John attempts to defeat asceticism by encouraging fellowship among believers (1:7).

2.	Other Gnostics took a more fatalistic attitude, thinking that since one cannot change the fact that matter is evil, any type of immoral aberration is acceptable.  John especially responded to this latter philosophy (1:6, 8, 10; 3:4-10).  His letter shows that obedience to God's commands, especially through loving others, is the best rebuttal to the practices of Gnosticism. He also sought to defeat immorality by exhorting obedience and righteousness (2:28-29).

	Docetic Gnosticism
	Cerinthian Gnosticism

	From dokeo, “to seem” 
(Christ only seemed to be a man)
	From Cerinthus, founder in Asia
(Christ only seemed to be God)

	Matter is Evil
	Spirit is Good

	Depreciated Materialism
	Exalted Knowledge (gnosis)

	Denied Christ's Humanity
	Denied Christ's Deity

	Touched Jesus (1:1)
	Water & Blood (5:6)

	Led to Asceticism
	Led to Pride

	Immorality exalted
	Education exalted



IV. Characteristics

A.	The literary characteristics are unique:

1.	John makes many absolute statements, especially 1 John 3:6.  However, others interpret this (1 John 3:16) with a habitual sense.  The absolute sense is more natural and also deals with the reality that Christians indeed do sin, often habitually as carnal believers (1 Cor 2). John is saying that when a believer sins, he does so because he is not abiding by Christ.

2.	John's definition of abiding in Christ is clearly explained as obeying God's commands and loving one's brothers (2:28–4:16).

3.	Teaching by contrast (antithetical parallelism) is common as John sees everything black or white: light vs. darkness (1:5; 2:9-11), life vs. death (3:14; 4:12), love vs. hatred (4:20), new vs. old (2:7), Christ vs. antichrist (2:22), truth vs. falsehood (4:6), confidence vs. fear (4:17-18), love of the world vs. love of God (2:15), confession of sin vs. denial of sin (1:8-10), and sin leading to death vs. sin not leading to death (5:16).

4.	The style is very simple yet profound in meaning.  Concepts are frequently repeated, but not monotonously (e.g., love, light, life, truth, and righteousness). This makes outlining the letter challenging as many themes are repeated throughout. 

5.	It is surprising that not even one Old Testament quotation and only one incident is mentioned in this book (Cain, 3:12).



Argument

John's letter has at least five stated purposes: to promote fellowship (1:3), to produce joy (1:4), to protect holiness (2:1), to prevent heresy (2:26), and to provide assurance of salvation (5:13).  This fivefold purpose makes the book difficult to summarize in a central theme or purpose and difficult to outline, especially since the subjects overlap.  However, it seems that the general theme of obedience, especially shown in loving others, encompasses all of the above purposes.  The word “love” is used 35 times, so the outline below seeks to combine these key themes of love and obedience.

Viewed in this manner, John exhorts obedience (1 John 1–2), especially by loving others (3:1–5:3) resulting in many benefits (5:4-21).  These benefits are innumerable, but the most immediate benefit of obedience by love is its protection from early Gnosticism.
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Lecture 22
2 & 3 John

	
Limits to Love


	
Aid True Teachers
	
Avoid False Teachers 


	
Verses 1-6 
	
Verses 7-13
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Key Word:	Limits

Key Verses:	“Whosoever transgresseth, and abideth not in the doctrine of Christ, hath not God. He that abideth in the doctrine of Christ, he hath both the Father and the Son. If there come any unto you, and bring not this doctrine, receive him not into your house, neither bid him God speed:” (2 John 9-10).

Summary Statement: The way to live out the gospel is to show hospitality to true missionaries but limit that love by not aiding false teachers.

Application: Don’t contribute to or encourage in any way Buddhism, Islam, Hinduism, Mormonism, Jehovah’s Witnesses or any other false religion.

2 John

I.	Title: 
The Greek title (Second of John) follows the standard practice of naming the General Epistles after their authors and distinguishes this epistle from John's two others.

II.	Authorship

A.	External Evidence: The Church has long viewed this epistle as penned by the Apostle John, leader of the church of Ephesus in Asia Minor and author of the Gospel, 1 John, 3 John and Revelation.

B.	Internal Evidence: The designation “the elder” (v. 1) has always been considered another designation for John until the rise of liberal scholarship.  Themes such as love (vv. 1, 3, 5, 6), joy (vv. 4, 12; cf. 1 John 1:4), truth (v. 4), and antichrist (v. 7) bear remarkable resemblance to emphases in 1 John and the Gospel of John.

III. Circumstances

A.	Date: Most scholars believe that John recorded this epistle about AD 90, although nothing in it excludes an earlier date (see 1 John notes).  Thus, it was written in about AD 85-95.

B.	Origin/Recipients: John invested the final years of his ministry in Ephesus, which makes this capital of Asia the likely origin.  The letter is addressed to the “chosen lady and her children” (v. 1), which has caused some debate as to who really is being addressed.

1.	Some see the title as a personified form for a local church and cite the following arguments:

a.	No personal names are found in the epistle—either for the woman herself, her children or her nephews (in contrast to 3 John).

b.	The literary form which addresses nations, cities, and churches as female personages is common in the Bible (“the daughter of Zion” for Israel; “the bride of Christ” for the church in Eph. 5:29f.; 2 Cor. 6:2f.; “she who is in Babylon” for a church in 1 Peter 5:13).

c.	“The greeting in verse 13 is more natural if sent from one church to another than from a group of people to their aunt by means of a third party” (Guthrie, 892).

d.	John often referred to the people in the church as “children” (1 John 2:12, etc.).

e.	Nothing is known in the New Testament of a woman named Eklecta or Kyria—the Greek titles for “elect” and “lady” which some see as the woman’s name.

f.	The lady was known not only by John, but by “all who know the truth” (v. 1), which is more probable if it refers to a community than to a woman.

g.	The subject matter on false teachers matches that of a church more than that of an individual, “although this might have been equally necessary for a prominent private person in the habit of entertaining visitors freely” (Guthrie, 892).

h.	The predominant use of the second person plural (vv. 8, 10, 12) suggests a composite community more than a family.

i.	The “new commandment” (v. 5) has more point if applied to a community rather than to the narrower limits of a family circle.

2.	An anonymous woman and her children are addressed (v. 1), who probably opened their home for church services and housed traveling preachers.  This more literal view depicts a woman in a local church and is probably right for many reasons:

a.	Her children are mentioned (vv. 1, 4) and the reference to the lady's children is quite intelligible if these were by now grown up.

b.	She may have been named Eklecta (“elect”) or more likely Kyria (“lady,” a popular proper name for Christian women [although only in later times]; cf. Barnes, 1501) as the Syriac and Arabic versions translate it as a proper name

c.	Possible grammatical constructions include “the Elect Lady,” “an Elect Lady,” “Eklecta the Lady,” “The elect Kyria,” and “Eklecta Kyria.”

d.	This better distinguishes between the woman herself and her children (physically or spiritually).  If the “lady” is the church, then who are the “children”?

e.	If the “lady” refers to the leader of the church then it would be odd to refer to the leader of a church by a feminine title.

f.	The NT pattern for addressing churches is to refer to them by name.

g.	The woman's name may have been kept secret to protect her from persecution.

h.	It’s best to follow the literal sense unless it doesn’t make sense (it does here).

i.	The woman's nephews and nieces (v. 13) make good sense taken literally.

j.	Adopting the literal meaning better accounts for the reluctance of some of the early Christians to use this epistle.  “A private letter written to a lady would not seem of sufficient importance to receive canonical status” (Guthrie, 893).

C.	Occasion: Before the New Testament writings were completed and circulated among the early believers, the churches had to rely upon traveling preachers and teachers for truth.  Since inns were unsafe and few in number, these teachers stayed with Christians.  A question with which many struggled was, “How could believers know which teachers to allow into their homes?”  John answers this question in this epistle where he pointedly commands a hospitable woman to “put limits on her love” by refusing to house false teachers or to encourage them in any way.


IV.	Characteristics

A.	This letter is the second shortest book in the Bible (3 John is slightly shorter).

B.	This is the only NT letter addressed to a woman.

C.	Verse 10 is the most controversial part of this letter.  The issue is whether false teachers should be allowed to: (1) stay in believer's homes, (2) enter their homes, or (3) neither.  The third view is the normal interpretation so that believers are not involved in promoting false teaching even in the slightest sense.   


Argument

John’s second epistle warns a woman zealous in hospitality against providing lodging to false teachers so she wouldn't help spread their destructive doctrines.  His greeting balances truth and love to illustrate this point (vv. 1-3), followed by a commendation of the woman for her love (v. 4) balanced with the importance of truth (vv. 5-6).  Next follows the main teaching of the letter that warns her to show her love with discerning limits by refusing hospitality to false teachers (vv. 7-11).  A conclusion follows (vv. 12-13). The basic format is to support the truth (vv. 1-6), implying continued aid to true teachers, followed by warning against supporting false teachers (vv. 7-13).
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Key Word:	Missionaries

Key Verse:	“We therefore ought to receive such, that we might be fellowhelpers to the truth.” (3 John 8).

Summary Statement: The way to obey God’s truth was for the godly Gaius to support missionaries like Demetrius despite opposition from Diotrephes.

Application: 
How do you advance the gospel by supporting missionaries in hospitality and finances?







3 John

I.	Title: 
The Greek title (Third of John) follows the standard practice of naming the General Epistles after their authors and distinguishes this epistle from John's two others.

II. 	Authorship

A.	External Evidence: John the Apostle wrote this shortest biblical writing as the leader of the Ephesian church in Asia Minor and author of his Gospel, 1 John, 2 John and Revelation.

B.	Internal Evidence: The title "the elder" (v. 1) was always interpreted as John until the rise of liberal scholarship.  Themes such as love (v. 6), joy (v. 4; cf. 1 John 1:4), and truth (vv. 1, 3-4, 12) bear remarkable resemblance to emphases in 1 John and the Gospel of John.

III.	Circumstances

A.	Date: Most conservative scholars believe John wrote concerning this issue about A.D. 90, but nothing in the epistle excludes an earlier date (see 1 John notes).

B.	Origin/Recipients: John wrote his friend named Gaius who regularly opened his home to show hospitality to traveling missionaries, probably in Asia Minor, where John lived.  

C.	Occasion: As explained in the notes on 2 John, before the New Testament writings were completed and circulated among the early believers, the churches relied on traveling missionaries (prophets and teachers) for truth.  Because inns were unsafe and few in number, these missionaries stayed with Christians.  

	A man named Gaius was faithfully extending hospitality to such men (vv. 5-8), despite opposition by another man in the church named Diotrephes (vv. 9-10).  John wrote to encourage Gaius to keep practicing hospitality and support to missionaries.  Whereas in 2 John the Apostle John warns against supporting false teachers, 3 John speaks to the "flip side" of the issue: supporting true missionary teachers.  

IV.	Characteristics

A.	People in the Postcard:  This warm, personable letter revolves around three people:

1.	Gaius was a godly man who wholeheartedly supports the missionaries (vv. 1-8).

2.	Diotrephes ("nourished by Zeus") was a carnal believer opposing hospitality to missionaries by Gaius and other believers (vv. 9-11).  While the common first century practice for Gentiles saved from idolatry was to change their names after embracing Christianity, Diotrephes did not change his pagan name after his conversion.

3.	Demetrius was a missionary that the church should support (v. 12).





B.	The latter two epistles of John differ in several ways: 

	2 John 	3 John
Recipient	A Woman	A Man
Names	Anonymous	Gaius, Diotrephes, Demetrius
Mood	Condemns	Commends
Missionaries	False	True
Hospitality/Support	Misplaced	Missing (Diotrephes)
		Maintained (Gaius)

C.	If 2 John addressed a church, then 3 John would be the only NT letter by John to an individual.  

Argument

The letter of 3 John teaches believers to show hospitality and support for true teachers sent from the church (missionaries) to enable them to spread the gospel freely.  John wrote Gaius this "postcard" to commend him for this kind of hospitality.  John first commends Gaius for his faithful support of these men (vv. 1-8), then condemns his opposer, Diotrephes, for rejecting the missionaries and those who supported them (vv. 9-11), and concludes with an introduction of Demetrius, who is worthy of support (v. 12) along with some personal matters (vv. 13-14).
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Key Word:	Pretenders



Key Verse: “…earnestly contend for the faith which was once delivered unto the saints. 4For there are certain men crept in unawares, who were before of old ordained to this condemnation, ungodly men, turning the grace of our God into lasciviousness, and denying the only LORD God, and our LORD Jesus Christ.” (Jude 3b-4). 

Summary Statement: 
The way to defend the faith against pretenders infiltrating the Church is to defend the holiness of the Church.

Application: Do you fight those who introduce godlessness in the church—or do you let them get away with lowering the standard?

Jude

I.	Title 
The Greek title “Jude” follows the tradition of naming General Epistles after the author.

II.	Authorship

A.	External Evidence: Despite its small size and limited subject matter, Jude was accepted as authentic and quoted by the early Church Fathers, including Tertullian and Origen.  

B.	Internal Evidence: This is the only NT letter of Jude, half-brother of Jesus Christ and son of Joseph and Mary.  Jude was also the brother of James (v. 1a), another half-brother of the Lord (Matt. 13:55; Mark 6:3), the leader of the church at Jerusalem (Acts 15:13) and author of the epistle bearing his name (James 1:1).  Jude is the same as Judah or Judas and means “praise” (cf. Rom. 2:29).

III.  Circumstances

A.	Date: Most scholars believe Jude wrote between AD 67-80, especially since the readers themselves had heard the apostles (v. 17).  For this course a date of about AD 75 will be used.

B.	Origin/Recipients: Jude does not specify an exact church (v. 1b), but the many references to the Old Testament (Egypt, Sodom and Gomorrah, Moses, Cain, Balaam, Korah, Enoch, Adam, and fallen angels) and to extrabiblical literature suggests that the original recipients may have been Christian Jews of Palestine who were gathered into local fellowships.

C.	Occasion: The men Jude condemned were “denying the lordship of Christ (v. 4), exercising sinful license (vv. 4, 8, 16), rebelling against authority (vv. 8, 11, 18), giving into their own desires (vv. 16, 19), being concerned only with gain for themselves (vv. 11-12, 16), being divisive (v. 19), fault-finding (v. 16), and boasting (v. 16)” (Pentecost, 917).   He wrote to inform the church of these men so that believers would not fall into their error, which evidently was more behavioral than doctrinal.

IV.  Characteristics

A.	Like 2 John, this “postcard” warns against unbelieving false leaders—perhaps an early form of Gnosticism that taught the spirit was good and the body evil.  Since the body was evil “you may as well live it up!”   This led to all kinds of arrogant indulgences. 

B.	Jude is fond of triads.  For example, he uses triads in verse 1 (Jude, servant, brother; called, sanctified, preserved), verse 2 (mercy, peace, love), and verses 5-7 (people, angels, those who did not believe), etc.

C.	The letter of Jude summarizes 2 Peter 2 in many respects.
		

  
Argument

The Letter of Jude exhorts its readers to “contend for the faith” (v. 3b) which is endangered by pretenders seeking to lead the Lord's people away from their moorings in Christ.  After the greeting and blessing (vv. 1-2), Jude exposes the pretenders of the faith within the church (vv. 3-16) so their practices can be avoided (vv. 17-23).  His closing doxology praises God as the only hope for protection from apostasy (vv. 24-25).


































2 Peter Quoted in Jude

Much correlation exists between 2 Peter 2 and Jude.  They are so similar that 2 Peter 2, penned before Peter’s death in AD 64, must have been summarized by Jude (AD 75).  I have underlined the statements common to both passages in the parallel columns below.

	2 Peter 2 (AD 64)
	Jude (AD 75)

	
1But there were false prophets also among the people, even as there shall be false teachers among you, who privily shall bring in damnable heresies, even denying the Lord that bought them, and bring upon themselves swift destruction.
2 And many shall follow their pernicious ways; by reason of whom the way of truth shall be evil spoken of.
3 And through covetousness shall they with feigned words make merchandise of you: whose judgment now of a long time lingereth not, and their damnation slumbereth not.
4 For if God spared not the angels that sinned, but cast them down to hell, and delivered them into chains of darkness, to be reserved unto judgment;
5 And spared not the old world, but saved Noah the eighth person, a preacher of righteousness, bringing in the flood upon the world of the ungodly;
6 And turning the cities of Sodom and Gomorrha into ashes condemned them with an overthrow, making them an ensample unto those that after should live ungodly;
7 And delivered just Lot, vexed with the filthy conversation of the wicked:
8 (For that righteous man dwelling among them, in seeing and hearing, vexed his righteous soul from day to day with their unlawful deeds;)
9 The Lord knoweth how to deliver the godly out of temptations, and to reserve the unjust unto the day of judgment to be punished:
10 But chiefly them that walk after the flesh in the lust of uncleanness, and despise government. Presumptuous are they, selfwilled, they are not afraid to speak evil of dignities.
11 Whereas angels, which are greater in power and might, bring not railing accusation against them before the Lord.
12 But these, as natural brute beasts, made to be taken and destroyed, speak evil of the things that they understand not; and shall utterly perish in their own corruption;
13 And shall receive the reward of unrighteousness, as they that count it pleasure to riot in the day time. Spots they are and blemishes, sporting themselves with their own deceivings while they feast with you;
14 Having eyes full of adultery, and that cannot cease from sin; beguiling unstable souls: an heart they have exercised with covetous practices; cursed children:
15 Which have forsaken the right way, and are gone astray, following the way of Balaam the son of Bosor, who loved the wages of unrighteousness;
16 But was rebuked for his iniquity: the dumb ass speaking with man's voice forbad the madness of the prophet.
17 These are wells without water, clouds that are carried with a tempest; to whom the mist of darkness is reserved for ever.
18 For when they speak great swelling words of vanity, they allure through the lusts of the flesh, through much wantonness, those that were clean escaped from them who live in error.
19 While they promise them liberty, they themselves are the servants of corruption: for of whom a man is overcome, of the same is he brought in bondage.
20 For if after they have escaped the pollutions of the world through the knowledge of the Lord and Saviour Jesus Christ, they are again entangled therein, and overcome, the latter end is worse with them than the beginning.
21 For it had been better for them not to have known the way of righteousness, than, after they have known it, to turn from the holy commandment delivered unto them.
22 But it is happened unto them according to the true proverb, The dog is turned to his own vomit again; and the sow that was washed to her wallowing in the mire.
	
4 For there are certain men crept in unawares, who were before of old ordained to this condemnation, ungodly men, turning the grace of our God into lasciviousness, and denying the only Lord God, and our Lord Jesus Christ.
5 I will therefore put you in remembrance, though ye once knew this, how that the Lord, having saved the people out of the land of Egypt, afterward destroyed them that believed not.


6 And the angels which kept not their first estate, but left their own habitation, he hath reserved in everlasting chains under darkness unto the judgment of the great day.


7 Even as Sodom and Gomorrha, and the cities about them in like manner, giving themselves over to fornication, and going after strange flesh, are set forth for an example, suffering the vengeance of eternal fire.





8 Likewise also these filthy dreamers defile the flesh, despise dominion, and speak evil of dignities.
9 Yet Michael the archangel, when contending with the devil he disputed about the body of Moses, durst not bring against him a railing accusation, but said, The Lord rebuke thee.

10 But these speak evil of those things which they know not: but what they know naturally, as brute beasts, in those things they corrupt themselves.
11 Woe unto them! for they have gone in the way of Cain, and ran greedily after the error of Balaam for reward, and perished in the gainsaying of Core.
12 These are spots in your feasts of charity, when they feast with you, feeding themselves without fear: clouds they are without water, carried about of winds; trees whose fruit withereth, without fruit, twice dead, plucked up by the roots;
13 Raging waves of the sea, foaming out their own shame; wandering stars, to whom is reserved the blackness of darkness for ever.
14 And Enoch also, the seventh from Adam, prophesied of these, saying, Behold, the Lord cometh with ten thousands of his saints,
15 To execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him.
16 These are murmurers, complainers, walking after their own lusts; and their mouth speaketh great swelling words, having men's persons in admiration because of advantage.

17 But, beloved, remember ye the words which were spoken before of the apostles of our Lord Jesus Christ;
18 How that they told you there should be mockers in the last time, who should walk after their own ungodly lusts.
19 These be they who separate themselves, sensual, having not the Spirit.
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Lecture 23
Revelation
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Key Word:	Triumph

Key Verse:	Write the things which thou hast seen, and the things which are, and the things which shall be hereafter; (Revelation 1:19).

Summary Statement: The way to triumph over internal compromise and external opposition is to trust the sovereignty of Jesus Christ in his ultimate future victory.

Application: Does your life show that you’re on the winning team?  Do your goals, values, and disposition show that you represent the Victor of the World?


Revelation
Title
The Greek title for “Revelation” (Apocalypse of John) means “disclosure”, being the noun form of the verb, to “uncover, reveal”.  
What does Revelation reveal?  Christians normally think this book primarily reveals the future as if the goal is to satisfy our curiosity about what lies ahead.
However, the title notes that the book unveils the person, power, and program of Jesus Christ (1:1).  
Authorship
External Evidence
Nearly all true believers since the first century have held that the Apostle John wrote Revelation.  These include earliest witnesses such as Justin Martyr in Ephesus (ca. AD 130) and Irenaeus in Gaul (ca. AD 185).  Also citing Johannine authorship were Tertullian, Hippolytus, Clement of Alexandria, and Origen.
Internal Evidence
The author simply says he is John (1:1, 4, 9; 22:8), servant of Jesus Christ (1:1).  The lack of further qualification shows that he maintains great authority typical of the apostle.
Many characteristics of the book suggest this is the Apostle John, the brother of James and son of Zebedee:
He knows details of the history of the churches of Asia Minor (Rev 2–3).
Most apocalyptic works named honored ancient man (e.g., Enoch, Ezra), but John prophesies in his own name conscious of divine inspiration (1:1, 11, 19; 10:10; 12:6-9).
Like the Synoptics (Mark 3:17), Revelation depicts John as of a stormy disposition as a “son of thunder” who would call Jews worshippers of Satan (2:9; 3:9).
Common ideas (e.g., use of contrast), theology, and terminology (e.g., logos in John 1:1; Rev 19:13) exist between the Gospel of John and Revelation.
Circumstances
Date
The traditional view dates the book around AD 95 during the reign of the Roman Emperor Domitian (AD 81-96).  John was banished to the small island of Patmos about seventy miles (112 km.) southwest of Ephesus in the Aegean Sea (1:9) and the earliest and weightiest evidence attests to this date in Irenaeus (AD 304); Clement of Alexandria; Eusebius, (AD 260–340).  
Other arguments in favor of this view are the imperial persecutions for refusing Emperor worship (the Beast in 13:4, 15f.; 14:9-11; 15:2; 16:2; 19:20; 20:4) and the spiritual decline in the churches that would have been more likely in the AD 90s than earlier.
However, dates late in Nero’s reign (AD 66-68) or during the reign of Vespasian (AD 69-79) have also been proposed, but with little evidence.  Also, the early church father Papias stated that John was martyred with his brother James in AD 44 (Acts 12:1).  However, the stronger tradition argues that he lived to a ripe old age at Ephesus, which also better fits the data in the book of Revelation.
Preterists have theorized that the prophecy must have been written before AD 70 since 11:1-2 commands the measuring of the temple.  However, this text refers to a literal future temple during the Tribulation.  Also, the seventh bowl (16:17–21) does not picture “the great city” as entirely destroyed until after John’s time, so it looked to a future destruction.  

[image: Date of Revelation]








Recipients
The immediate destination of the prophecy is the seven churches of the Roman province of Asia (1:4, 11; Rev 2–3): Ephesus, Smyrna, Pergamum, Thyatira, Sardis, Philadelphia, and Laodicea.  John was deemed to be the leader of this region with its capital at Ephesus.
However, the reoccurring phrase “hear what the Spirit saith unto the churches” (plural) indicates that these churches only represented a much wider Christian audience.  This is supported by the fact that the seven churches were neither the only ones in the province nor the largest, as the small towns of Thyatira and Philadelphia could not compare in civic importance with Troas (Acts 20:7.), Hierapolis and Colossae (Col. 2:1; 4:13, 16).  
One author discovered that a circular road connected the seven historical churches in the exact order they appear in chapters 2–3.  This remains the best explanation why they were chosen as the means to distribute the prophecy to all the churches.

[image: Rev 2-3 Map of 7 Churches]
Occasion
Later first century churches had both internal and external problems:
Internal Struggles: Many churches compromised at the end of the first century.  Ephesus didn’t love Christ (2:4), Pergamum tolerated heresy (2:14-15), Thyatira was immoral (2:21-24), Sardis was dead (3:1), and Laodicea was lukewarm (3:15-17).  
External Persecution: These churches also endured severe testing from the Roman government (1:9; 2:9-10; 3:10).  Tradition notes that John himself was boiled in oil but lived through it.
Therefore, John wrote a message of hope describing the ultimate victory of Christ to counteract compromise from within and to encourage perseverance in the midst of hostility from without.  As readers see the final future triumph of Christ over evil they can gain confidence for the present.
Characteristics
Revelation is the climax of biblical revelation, completing the many prophecies of both testaments and providing numerous prophecies of its own.  It closes all prophecy by warning like no other NT book not to add or subtract from it (22:18-19; cf. Deut. 4:2; Prov. 30:6; Gal. 3:15).

Revelation is the only NT book that deals primarily with the future.  Without it, eschatology would lack its clearest descriptions of these events: the Tribulation (Rev 6–18), the second coming of Christ (19:11-21), Satan’s binding and the length of the kingdom as 1000 years (20:1-6), and the great white throne judgment (20:11-15).  John continually saw glimpses of the future.  In fact, the exact verbal form “I saw” appears 45 times (1:12, 17; 4:1, etc.)!

The book contains more symbolic language than any inspired writing.  But why is this?  Warren Wiersbe provides three advantages to symbolic language (Bible Exposition Commentary):

1. Symbols are a “spiritual code” to hide the truth from the unbelieving (cf. parables)
2. Symbolism is not weakened by time.
3. Symbols not only convey information but also impart values and arouse emotions. 

Revelation is the only apocalyptic writing in the New Testament.  Apocalyptic literature is characterized by secrecy, pessimism, end-times emphases, warnings (not repentance), the triumph of God, determinism (God’s control comforting people), etc.

This book contains more allusions to the OT (250-550 allusions) than any NT writing.  Ironically, Revelation also has very few quotes (1:7 quotes Zech. 12:10; 2:27 quotes Ps. 2:9).

Chapters 2–3 record the only letters were written by Christ that have been saved for us.  This book also is the only NT writing with separate letters for various churches.

This prophecy completes our scriptural understanding of Jesus Christ by including more about his glory than the Gospels!

Here is the only NT book written in response to a direct command from God (1:10-11, 19).  In all other NT writings, the Spirit prompted individuals to write rather than directly telling them.

Only Revelation was revealed in nearly its entirety as a vision by an angel (1:1). It was also shown to John on a single day—likely a Sunday if “the Lord’s day” denotes Sunday (1:10). 

Revelation has more songs than any NT book.  Angels break into worship 14 times, making the book a model for worship.  It especially parallels Ezekiel in its worship (see next page).
This is the only book in the Bible that promises a special blessing for reading it (1:3).




Here is the only book written by John that bears his name in the text itself (1:1, 4, 9).  Titles to NT books were added later. Note these other differences between his epistles and his gospel:
[image: Rick 1 TB:Users:griffith:Documents:All PPT:DVDs & CDs Burned:Creation-Images-Church Pres:Images Not Yet Used:Revelation Images:Rev  Introduction:NTS 324 K Chart of John Writings.png]


















Revelation alone has its own inspired outline within the text itself (1:19; cf. pp. 318, 340):
Past: “Which thou hast seen” (Rev 1:9-20)
Present: “Which are” (Rev 2–3)
Future: “Which shall be hereafter” (Rev 4–22)

Revelation has more interpretive views than any NT writing.  The four major perspectives are (moving from the most radical/non-literal to the most conservative/literal):
The idealist (allegorical) approach interprets the book as a non-literal, non-historical (timeless) depiction of the triumph of good (God) over evil (Satan).  It was most popular during the prominence of the Alexandrian school of theology in the third and fourth centuries but also finds support from modern liberals and evangelicals such as Beale, Hendiksen, and Hughes.

Response: This view ignores the historical context, fails to see that symbols represent real things, has no objective guideline, and contradicts the book's inspired outline in 1:19.  Also, apocalyptic literature always symbolized specific events rather than giving general indications of good’s triumph over evil as the idealist view advocates.

The preterist view argues that chapters 2–19 are past, being fulfilled in the church’s early history (e.g., during the time of Nero, Domitian, the AD 476 fall of Rome, etc.).  Most German scholars, Ellicott, and Peak favored this view.  More recent advocates include Jay Adams, Kenneth L. Gentry, Jr., George P. Holford, Gary DeMar, Jessie E. Mills, Jr., Don Preston, and Ed Stevens (see p. 351b in these notes).

Response: When were the terrible judgments of chapters 6–19 already fulfilled?  When in history has there been 75-pound hailstones (16:21) or an army of 200 million (9:16)?  This view also goes against the early church fathers in its need to date the book before AD 70, as well as its need to say that Jesus came in the AD 70 destruction of Jerusalem.  Unlike the worldwide judgments of Revelation, the AD 70 tribulation affected only Jews. 

The historicist view says chapters 4–19 occurred between Christ's first and second advents as a symbolic depiction of the church age (but many such as Luther say chapters 2–3 show historical churches). Thus, it portrays Western Europe through various Popes, the Reformation, the French Revolution, and leaders such as Charlemagne and Mussolini.  This view was advanced by Luther, Ellul, Isaac Newton, and Elliott and now is held by amillennialists or postmillennialists.

Response: This view must spiritualize the 1000-year millennium and literal events.  This subjective interpretation of symbols has led to much disagreement in this camp.  It also is inconsistent with the scriptural teaching that Christ could come at any moment.

The futurist interpretation teaches that the chapters 4–22 events are not yet fulfilled but will take place after the church age.  This includes the Tribulation (Rev 4–18) during the last seven years prior to Christ's second coming (Rev 19), after which follows the Millennium and Great White Throne Judgment (Rev 20) and finally the creation of the New Heavens and New Earth (Rev 21–22).  It too emphasizes God’s final victory. Advocates include Ladd, Mounce, Pate, Hamstra, Walvoord, Thomas, Johnson, Pentecost, Ryrie, Thomas Ice, and Hal Lindsey.

Response: The futurist perspective best correlates with the nature of the events predicted in the prophecy (i.e., takes them at face value) and this method follows the inspired outline of 1:19.  It is the approach employed in the following argument and outline.

Summary of Interpretations on the Book of Revelation


	View
	Millennial View
	Rev 1–3
	Rev 4–19
	Rev 20–22

	Idealist
Beale 
Hendriksen 
Hughes
	Postmillennial (or Amillennial)
	Historic Churches
	Symbolic of the non-historical conflict between good and evil
	
The victory of good over evil (Church over the world)


	Preterist
Sweete
Ellicott
DeMar
	Apocalyptic
	Historic Churches
	
Symbolic of Events in First Century (Nero, Mt. Vesuvius eruption)

	Symbolic of heaven and victory


	Historicist
Luther
Newton
Elliott
	Amillennial (or Postmillennial)
	Historic Churches
	
Symbolic of events in the Church Age (fall of Rome, rise of Islam & Catholics, Reformation, etc.)

	Present age (amil) or future millennium (postmil), General judgment, heaven


	Futurist
Thomas
Walvoord
Ryrie
Ladd
	 Premillennial
	
Historic Churches &/or seven stages of church history

	Future Tribulation judgments on apostate church and Antichrist, return of Christ
	Future millennium, judgment, heaven


Adapted from H. Wayne House, Chronological and Background Charts of the New Testament, 17

Argument

The Gospel writers give only a limited picture of Jesus Christ as they depict his deity, life, authority, death, and resurrection almost entirely in veiled form (cf. Phil. 2:5-8).  The book of Revelation removes this veil and clearly shows Christ’s sovereignty in his future final triumph as King of Kings and Lord of Lords (17:14; 19:16).  John records this triumph to encourage believers undergoing external opposition (Roman persecution) and internal compromise (deterioration within the churches) to give them hope.

As mentioned, Revelation 1:19 provides an inspired outline of the prophecy.  This begins with John's past vision of Christ's sovereignty (1:9-20), continues with a present description of Christ's sovereign authority over the seven churches (Rev 2–3), and concentrates the bulk of the prophecy upon the future triumph of Christ over Satan and evil (Rev 4–22).
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